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KHnura npencrasinsier coboil mepBblii IEepeBO Ha PYCCKHUH SI3BIK JIBYX AHIJIOS3BIYHBIX pabOT M3BECTHOTO
pycckoro BoctokoBena FO.H.Pepuxa (1902-1960). B mepBblii U3 HHUX peub HIET O HpolieMe H3yueHUs
CJIO)KHOM CHCTEMBbI TAaHTPUCTCKOIO MHUCTHLM3MA. BTopas crarbs — €IUHCTBEHHBIM AHIVIMWCKUU IEPEBOJ C
THOETCKOTO maMsATHHKA Oynauiickoil ¢unocodekoit mbicnu  «Paralokasiddhi», npunaanexammii nepy
3aMeuaTeNbHOro JpeBHenHauiickoro soruka Jlxapmotrapel (VIII-IX BB.). B 3TOM Tpakrate MbICIUTEND
3aJaeTcsl LeNbl0 JI0Ka3aTh KOHTHHYaJbHOCTh HWHAWBUIYQJIbHOTO CO3HAaHUS M TEM CaMblM OOOCHOBATh
BO3MO>KHOCTh Oy/IyIei *KU3HU.

O0e craThi CHa0XKEHBI OAPOOHBIMU KOMMEHTAPUSMH IIEPEBOTUMKA.

JUIst IMPOKOTO Kpyra yhTarenel, HHTepecyomuxcs npodiemamu ¢punocopuu u KyapTypsl BocToka.

COJIEPYKAHUE
OT IEPEBO/TUMKA
K U3VUEHUIO KAJTAYAKPEI
MTAPAJIOKACUIJIXU
CIIMCOK HCIIOJIb30BAHHOI JIUTEPATYPBI
MMPUJIOKEHUE

Ilocssawaro amom nepesoo moeti WKOIbHOU YUumenbHuye aHeauicKo20 A3blKa —
3o0e Usanoene bypxo

Ot nepeBogunka

[Ipennaraemplii yuTaTeNIO MEPEBOA JABYX paboT BbLaaromierocs pycckoro BoctokoBena FO.H. Pepuxa
(1902-1960) «K wunsyuenuro Kamauakpel» u «Ilapanokacuaaxm» BBINOJHEH C €IMHCTBEHHOIO COBETCKOTO
M3JaHWs M3OPAHHBIX PabOT aBTOpa HA AHIIHICKOM si3bike . CoGcTBeHHble pemapku FO.H. Pepuxa marorcs B
MOJACTPOYHBIX INPUMEYAHUAX, KOMMEHTApUM IEpPEBOJUYMKAa — B KOHIE cTared. llepeBogumkoM coxpaHeHa
JATUHCKAsT TPAaHCIUTEpalUsi OOJBIIMHCTBA BCTPEUAIOIIMXCS B TEKCTE TOIMOHMMOB M COOCTBEHHBIX HMMEH 3a
UCKIIIOYCHHEM THOETOS3bIYHBIX coB. llocnennue nmaHel B COOTBETCTBUM ¢ cuctemon Yaiimu (T. Wylie),
KOTOpAst IMHPOKO HCTIONB3YeTCs B COBPEMEHHOI THOESTONOTHH KaK «HE COCPIKAIIAs JHAKPHTHICCKHIX 3HAKOB.

[To mpuymHE YacTOTO MCIHOJB30BaHUS B TEKCTE€ CAHCKPUTCKUX Mapajuiesneidl THOeTCKue TEPMUHBI B
HACTOSIIIIEM M3JIaHUU TPAHCIUTEPUPOBAHBI CTPOUHBIMH OykBamu. IlepeBoaunk HazeeTcs, YTO MPUBEICHHbIE
UM KOMMEHTApHUM MOMOTYT 0ojiee YeTKOMY BOCIPHATHIO MaTepuala, M3HayaJlbHO OPUEHTUPOBAHHOTO Ha
CIIELIMAIUCTOB.

B kaudecTBe NpuiioKeHHUs 3aUHTEPECOBAHHOMY YHMTATEIIO IMpeanaraiTcs o0e CTaTbu Ha aHTIUHCKOM
SI3BIKE, MPEACTABIISIIONIAE CO00H OUONMHOTPadUIECKYIO0 PEIKOCTb.

" Cwm. Pepux FO.H. N36pannsie Tpyasl. M.: Hayka, 1967.
" Tapduonosuy FO.M. Tuberckuii miacsMeHHbIH 361K, M., 1970. C. 38-39.



B mporiecce nepeBo/ia HEOLIEHUMYIO TOMOIIL B paboTte okazanu B. [1. baxymenko (kadenpa nepeBoja u
anriuiickoro si3bika XI'Y) u 3aBenyromuii Tuberckum Qongom JleHumHTpaackoro otaeneHus MHCTUTyTa
BoctokoBeaenuss AH CCCP JI. C. Casuyxuti, KOTOpbIe 3aCIyXUBaIOT 0coboii OnaromapHoctu. Henb3s He
OTMETHTHh J0OPOXKENATeIbHOCTh, MOHNMAHWE M COACWCTBHE B M3JAaHUHM JaHHOW padOThI CO CTOPOHBI
[MpaBnennss CoBerckoro ¢douaa Pepuxor B nune C. FO.JKumenega, a Takke ACIOBYIO MOMOIIb U
TOBapHILECKY0 noaaepxky 3. 4. Ilosuanckoeo.

K U3YUEHUIO KAJTAYAKPBI

Baxuocts cucTeMsl Kamawakpa (Kalacakra)'! B penurnosmoii xusuum Tubera oueBHIHA W3
HaJIMYXsI MHOTOUYUCIEHHON JUTEpaTyphl, OCBSIIEHHON CUCTEME, U TOTO MOILHOIO BIUSHHUS, KOTOPOE OHA
OKa3ajia CBOMM y4eHHeM Ha Oynauiickuil mup LleHTpanbHoi A3uu.

BonpImIMHCTBO KPYNHBIX MOHACTHIPCKHX yupexaeHHH B Tubere M MOHIOIMM HACTaBISAIOT CBOUX
aJelITOB B OTOM YPE3BBIYANHO CJIOKHOW CUCTEME MHUCTUIM3MA. MHOTHE U3 3TUX YYPEKIACHUU HMEIOT
cnenuaibHble  (QakyIbTeThl, MpeAHA3HAUYCHHbIE s U3ydeHus cucteMbl Kanawakpa (Hampumep,
Kanauyakpa-ganan unu DUS-'KHOR-GYI GRWA-TSHANG monacteipst Tamunxynno (Tashi-lhunpo) B
[[luran3e, oMHOMMEHHBIN namaH, oCHOBaHHBIN B 1825 r. mpu MmoHacTeipe ['ymMOym B ["aHbCy (Kansu)z.
[IporpamMmma oOydeHHUsI B 3THX IIKOJIaX B OCHOBHOM CXOJHA C MPOrPaMMON TaHTPUCTCKHUX (paKyIbTETOB
(RGYUD-KYI GRWA-TSHANG). Ona BkJIIOYaeT TpeX-4eThIPEXJETHUNH Kypc OOy4deHHs, B TeUCHHUE
KOTOPOTO MOHAaX-CTyJIEHT OOpeTaeT TBEpAble 3HAHHS YEeThIPEX OCHOBHBIX TAHTPHUCTCKUX CUCTeM. B
JOTIOJHEHNE K HUM aaentbl Kanadakpa-JanaHoB JOJDKHBI OBJIAJIETh BCEMHU CJIOKHOCTSIMHM HHIMMCKOM
aCTPOHOMHM U acTpPOJIOTHUM M IOJYyYUTh OCHOBATEJIbHBIE 3HAHUS CAHCKPUTA (XOTSI CEroJHS U PEIKO
BCTPEYAIOTCSI MOHAXH, KOTOPbIE XOPOIIO UM BIIAJECIOT, HO HE CJIENYET JyMaTh, YTO OHU COBCEM IIEPEBEIIUCH).
Cucrema Kamawakpa npunauiexutr Kk Anyrrapa-iiora tantpe (tu6. RNAL-'BYOR BLA-MED RGYUD) —
HauBBICIIEHN U3 YETBIPEX TAHTP (B cucTeMax TaHTpusMa. — H. [11.). OctanbHble CUCTEMBl AHYTTapaTaHTpPhI

" Kanauaxpa (canckp. Kalacakra — 6yks. “Koneco Bpemenn”: kala — Bpems, cakra — koseco, Kpyr) — Ha3BaHHe OJHOI U3
ST CHCTEM, BKIIIOYEHHBIX B AHyTTapa-iora-tantpy. Ilo npenanmio, yuenune Kamadgakpa BO3HHMKIO B MH(HIECKOM TOCyAapcTBe
Mambxana wn B XI B. mnponuxsno B Tuber Omaromaps mnanante Comanatxe. Tuberckmii Tepmun DUS-'KHOR
(DUS-kala, 'KHOR-cakra) HarisgHO WIIIOCTPHPYET THIMYHBIA MpUMep KaJIbKHPOBaHMS — PacCIpOCTPAHEHHOTO B THOETCKOW
MIepeBOAYECKON TPAAMIMM clloco0a 3aMMCTBOBAHUS WHOSIBBIYHBIX CIIOKHBIX CIIOB HE IyTeM (OHETHYECKOH aJamnTanuu, a
OyKBaJmbHOTO TepeBoja Mx dacTteil. Bpems BosHukHOBeHMs Kanagakpsl THOETCKast XpOHOJIOTHYECKAs! TPAIUIHS OTHOCHT K 878
r. 10 H. 3. (rox Bompr — OBIpBI) M CBS3BIBaCT C IpomoBenbio 3ToM mokTpuHB bynmoi Illakesmynn mnapio IllamOxamst
Yannpabxanpe. DTa naTta O4eHb BaXkKHA, MOCKOJBKY ABISETCS 0a30BOW B CHCTEME JICTOMCUMCIICHHS, 3aKPEIUBIICHCS B TPpyaax
W3BECTHBIX THOETCKMX HCTOPHKOB W acTpoHOMoB. OHa ompenenuia Apyrylo, HE MEHEEe BaKHYIO [aTHPOBKY — OTHECEHHE
Bpemenn xu3HH bynner Ilakesmynn k 915-834(835) rr. mo H. 3. Bce 3T nmaTel HE0OXOAWMMO YYHTHIBaTh, CTaJKHUBasiCh
C XPOHOJIOTHYECKUMH TIPUBSI3KaMH K HAM JPYTUX COOBITHH, MMeBIIMX MecTo 10 1027 ., xorga Obl1 BBEICH HMIECTHACCATUIICTHUN
LUK BPEMSIUCUYHUCICHUS (CM. Takxke IpuM. 4)

* Tawunxynno (Tawwnymno) win “Topa cuactes” (BKRA-SHIS-LHUN-PO) — nasBaHue GOIBIIOr0 MOHACTHIPS OIH3
uramze (3am. Tuber), Tae HAXOAUTCS PE3UACHIMSA TMaHUCH-IaMbl (win Taww-ramet). Tlocnenanii canTaeTcs WHKapHAIHMEH Ha
3emiie Oyanpl AMHUTAaOXW, M IIOTOMY €ro JYXOBHBIH paHr BbIIIe, YeM Y Jajiaif-aMbl (KHBOTO BOILIOMICHHS OOIXHCATTBHI
ABanoxuteniBapbl). MoHacTbIps ocHOBaH B 1447 r. ['enmyn-yoom (1391-1474).

T'ymoym (Kymbym), “cro thicsu (OokecTBeHHBIX) M300paxenuii” (SKU-'BUM) — HazBaHMe MeCTHOCTH B paifoHe AmI0
(Boct. Tuber), rae poauics n3BECTHBIH THOCSTCKUH penuruno3ublii pepopmarop [[3ouxaBa. Tak cOKpalieHHO HA3BIBAIOT H
MoHacTelps ['ymOym Wxambanun (SKU-'BUM BYAMS-PA-GLING), 1. e. “mMup Maiitpeiin co cra ThIcS4aMu M300pa>keHui”,
ocHOBaHHBIH OK. 1600 r. mpm mpaBieHun Tperbero nanaif-mambl BOKPYI CyOypraHa, IO NpEJaHHIO BO3JBHUTHYTOT'O MaTEpbio
I[3ouxaBel B Ha4. XV B. Ha TOM caMoM MecTe, riae B 1357 r. poxmics [[3ouxaBa (“Obuta mposnTa KpoBb OT €ro mymnka’).

Momnacteipu B Tubere mpezacraBisiin coO0OW aBTOHOMHBIE YUpexaeHHs. X Xpambl He SBISJINCH HMPUXOIACKUMH IS
OKPECTHBIX XXUTEJIEH, a HaXOJWJINCh TOJBKO B TOJIB30BAHWM MOHAaXoOB. MHUpSHE JUIsl PEIMTHO3HBIX OTHPABICHUI HMEIH CBOM
ajnTapb WIK MOJIMTBEHHOE KoJieco. bosbliei 4acThio XpaMbl MOHACTHIPEH SABIISIIUCH YUEOHBIMU 3aBEACHUSMH.

MoHacTelpy, BiaJCIONME 3eMIICH, Kak NpaBWio, e¢ He oOpabaThlBaJii, a cOaBajd B apeHAy, Iojydass HOpH 3TOM
OTIPEJICJICHHBIN TNPOLEHT OT ypokas. Hapsay ¢ OONBIIMMH MOHACTBIPSIMHM, HACUUTHIBABIIUMH JECSATKH THICSY MOHAXOB,
CYIIECTBOBAJIM W MOHACTHIPH (TOMIIBI), IIPEICTaBISABIINE COOONH HEOOJNBIINE MOCTPOMKH, B KOTOPBHIX HPOXKHBAJIO HECKOIBKO
yejoBeK. HecMOTpsl Ha CBOI0 aBTOHOMHOCTh, MOHACTBIPH BCEI/Ia SIBISINCH B CTPAaHE peajbHON IMOIUTHYECKOH cuioi. Tak, B
1959 r. B Tubere nacunteiBaizocsk 2700 monacTeIpel, 6osnee 10 % HaceneHus B cTpaHe OBIIM MOHAXH.

UYem obepHynach uisl “3amoBeiHUKA Oyaau3Ma’ KyIsmypHas PEBOJIIONHNS, YATATEIh MOXET ceOe MPEeICTaBJIATh 0 TOMY JIMIIb
¢dakry, yrto k 1980 r., Gmarogapst y>)xe HOBOMY (BEpOTEpPIHMOMY) IPaBUTEILCTBY, B CTpaHE JECHCTBOBAJIO WJIM HAXOAMIOCH B
CTaauM pecTaBpanuy Bcero Juimb 75 (1) MOHACTHIpeH.



cnenytomue (Tub./canckp.): GSANG-DUS / Guhyasamaja; BDE-MCHOG /Samvara; PHY AG-RDOR /
Vajrapani; 'JIGS-BY-ED / Yamantaka. Kaxxiast u3 HUX COOTBETCTBEHHO Ha3BaHAa UMEHEM MOYUTAEMOTO B
Heit unama (YI-DAM) unu 60xecTBa-TOKPOBUTES.

MoHaxyu TaHTPUCTCKUX JAIlaHOB OTJIMYAIOTCS ACKETHYECKUM 00pa3oM JKM3HH U CYpPOBOCTHIO
nocinymHndectBa. [Ipexae yem ObITh AOMYIIEHHBIM K OOYYEHHIO B TAHTPUCTCKUH JalaH, CTYACHT JIOJIKEH
MIPOBECTH HECKOJBKO JIET B CTEHaX MOHACTBIPS, YacTO MpHU APYroM (akyiabTeTe, MOCIe Yero OH JOJDKEH
OBIThH CIIELIMAJIFHO PEKOMEHI0BAH HACTOSTENIO TAHTPUCTCKOTO JallaHa.

O6mupHas nurepatypa mo cucreMe Kamayakpa HamucaHa B TaHTPUCTCKOM CTHIIE, H300UIIyeT
CHEIUANbHBIMU TAHTPUCTCKUMHU TEPMUHAMH U aJJIETOPUYECKUMH BBIPAKCHHUSIMH, TalHOE 3HAYCHUE
KOTOPBIX U3BECTHO TOJBKO MOCBSIIEHHBIM. D30TEPUUYECKHI XapaKTep CHUCTEMBbI, €€ INIyOOKHUN CHUMBOJIH3M,
TPYIHOCTH B MpUoOpeTeHnn TeKcToB Kamayakpbl 1 KOMMEHTApUEB K HUM [0 CUX MOP HPEHATCTBYIOT
y4eHBIM TIPOHHKHYTh B TailHbI ¢e JOKTPHH . TeM He MeHee 3Ta JIUTepaTypa upe3BhUaiiHO BaKHA JIs
n3zyueHuss Oynnusma lleHTpasbHOM A3uH, MO TOBOAY 4YEro CIpaBeIMBO 3aMeTHsa A-p bepronbn
Jlaypep (Berthold Laufer): “bonpmuii mporpecc B wusydenuum LleHTpanbHOW A3um Obl1 OB
IOCTUTHYT, eciau Obl mpemnoxeHHoe MHowo 6 user Hazax (T'oung Pao, 1907, p.407) Obuio
OCYILIECTBICHO, IOCKOJBKY 3Ta JIHTEpaTypa TauT KIOY K NOHMUMAaHUIO MHOTHX MpoOiieM, ¢
KOTOPBIMU MBI Te€TEph cTajdkuBaeMcs B 3toil obnactu” (Laufer, T'oung Pao, 1913, p. 590). [nsa BeprOTO
NOHMUMAaHUS HTOW Ype3BbIYAWHO creuuPuUecKkoi IUTepaTypbl HEOOXOAMMO 3HAHHWE TAaHTPUCTCKOMN
TEPMUHOJIOTUM B UHAUNCKOW CHCTEME ACTPOHOMHUHU M acTPOJIOTHMU. B mesoMm ke BONPOC CUCTEMBI
Kajauakpa TECHO CBSI3aH C MPoGIeMO#l MPOUCXOXACHNS THOCTCKOrO IECTHASCATHIETHEro ukna’, a

? D30mepuueckas (MM BHYTPEHHSSA, CKpbITas, TaliHas) 4acTh TOKTpHHBI Kamauakpa mepenaBaiach HEMOCPEICTBEHHO OT
HACTaBHMKA K YYCHHKY. BHEIIHIOIO JK€, OTKPBITYIO (9K30mepuieckyio) dYacTb YUEHHS NpPEICTABISIET MHOTOYMCIICHHAS
KOMMEHTATOpCKasl JIUTepaTypa, NMpeJHa3HadyaBmIascs Kak ISl MpOIaraHjasl caMOM JOKTPWHBI, TaK M IJIS PACIpPOCTPAHEHHS
cpeayr BepyIOIIUX TOBEPXHOCTHBIX 3HAHUH M PEKOMEHIALINH B PUTYaIbHO-00PSIT0BOH MTPAKTHKE

* Illecmuoecamunemnuii yuxn, pabwkyn (RAB-BYUNG) — neroucuncienne, Hauasmeecs B Tubere B 1027 T. (rox Orus —
3aiina, koraa no npexanuio B [llamOxane Ha mpecTosn BCTynuiI KyJIuKa-uMiepaTop rno umeHu Cypbs).

PabwkyH npencTaBnser coO00i MATHKPAaTHOE IMTOBTOPEHHE JBEHAIATHICTHEIO IMKJIA, CHMBOJIMYECKH HA3BAHHOTO MMEHA-
MU JKUBOTHBIX, TO0OYEPETHO COUCTAIOUIMMHUCS C MATHIO CTUXHUSIMU-TIEPBOIEMEHTAMH B CIIEIYIONIEH IT0CIIE0BATEIBHOCTH

[TepBodIEMEHT-CTUXUS
3oauakaibHbII
3HAK Oronpb 3emuist Kenezo Bona JHepeBo

ME SA LCAGS CHU SHINO
3as yos 1 13 25 37 49
Hpaxon 'brug 50 2 14 26 38
3mes sprul 51 3 15 27 39
Jlomanp rta 40 52 4 16 28
Ogma lug 41 53 5 17 29
O06e3bsHA Spreu 30 42 54 6 18
[Ituna bya 31 43 55 7 19
Cobaxa khyi 20 32 44 56 8
CBuHbs phag 21 33 45 57 9
Mpe1us byi 10 22 34 46 58
Brik glang 11 23 35 47 59
Turp stag 60 12 24 36 48

JIBeHaqarepuyHas cUCTEMa 3TOTO 30[MaKaJbHOTO Kpyra CBOMM IIOSIBJICHHEM O0s3aHA JABEHAJATWIETHEMY IEPHOAY
obpamenus FOnuTepa 1Mo SKIMNTHYECKOMY IOSICY, KOTOPBIM 1 OB pa3jelieH Ha ABEHAANATh PaBHBIX OTPE3KOB — “IOMOB”
TOr0 WJIM MHOTO >KMBOTHOrO. JIpyruMu CIOBaMHM, Ha3BaHHME roJja OMNPENeIsuIoch MECTOHaxoxieHueM lOmurepa B TOM WIM UHOM
CEKTOpE 30/IMaKaIbHOI'0 Kpyra SKIMITHKH. BKIIOWeHHE B CHCTEMY JICTOMCUMCIICHHS! CTHUXHH-IIEPBOIEMEHTOB — sIBJICHHE Oojee
MO3ITHEE.

Tax, nam 1990 r. npuxoaurcs Ha yerBepThiii rox X VII pabuxyna, 1. €. rox XKenesa — Jlomann.




Takxe ¢ mpobiaemoii [llam6xansl,” 3arag04dHoit CTpaHbl, OTKyJa 3Ta cucreMa npoHukina B MHauio BO
BTOpPOU MOJIOBUHE X B.

Kpome Heckonpkux pabor mo cucteme Kamauakpa, BkiatoueHHBIX B Kanmxyp um Tanmxyp
(Kénjiir u Ténjtir)°, cymecTBOBam, rOBOPAT, LETbI pPAJ COKPAI[CHHBIX BEPCHH M KOMMEHTAPHEB
Kanauakpamynatantpel (Kalacakramilatantra), aBTOPCTBO KOTOPBIX MPUIUCHIBAIOCH PA3THYHBIM
npaButensasM  [llamOxanpl. DT paboThl HMMenH XoXAeHWe B MHAUM B TeueHHE NEpBbIX CTOJICTHH
pacnpoctpaneHuss cucrembl B lleHTpanmbHoit Wummum u Tubere, m Oonee NO3THHE KOMMEHTATOPHI
KanayakpaMmynaTaHTpsl ONMpaJINCh B CBOMX TpyAaX KaK pa3 Ha T€ KOMMEHTapHM, POJAMHONH KOTOPBIX
cuntanach Illambxana. (CymecTByeT mo KpailHeid Mepe oauH TekcT B KaHIKype, KOTOpBIH
cuutaercs mnepeBogoM pykomucu u3 IllambOxansl Ha THOerckuil s3pIKk. Tekcr o3armaBineH ‘“‘Bhagavan-
Vajrapaniguhyabhidecatantraraja”, cp.: Beckh: H. Verzeichnis der Tibetischen Handschriften, p. 88). Llens
HACTOSIIIMX BBIMYCKOB — JIaTh TEPEBOJAbI HEKOTOPBIX TEKCTOB THUOETCKUX HCTOPHYECKHMX COYUHEHUH,
Kacaromuxcs AoKTpuHB Kamawakpa u mapcrBa lllamOxanbl, U TeM caMbIM TOJIOKUTH Ha4yajo MyTH K
NepeBoay U MOAPOOHOMY KOMMEHTHpoBaHHMIO KamauakpamynaTaHTpsl M JPYIHX TEKCTOB, BOLIEIINX B
Kanmxyp u Tanmxyp. BonblImHCTBO THOETCKMX HMCTOPHUYECKHX COYMHEHHMH Tuma yoituxyH (CHOS-
'BYUNG) coxepxar riaBbl TOKTpuHbl Kamauakpa, u300uiylome CBEACHUSMU O €€ PaclpOCTpaHEHHUU B
Wumuun u Tubete. B mpomuiom Benukue aBTOpuTeThl B Oyanuiickoi uepapxuum TubGera u MoHronuu
3aHUMAJIHNCh COCTaBJICHHEM KOMMeHTapueB Ha KamauakpataHTpapaIxy, KOTOpble OCOOCHHO Ba>KHBI JJIs
NpPaBUIBHOTO TOHUMAaHHS caMOil JOKTpUHBL. KoHeyHO, OOJBIIMHCTBO YOWUYKYHOB HJIM HCTOPHH
pPEIUTUM MCUYE3JIM K HACTOSILEMY BPEMEHH, HO MHOTHE U3 3TUX IPOU3BEICHUN 10 CUX MOP COXPaHUIUCH
B Tubete, 01HAKO HUM OJHO M3 HUX eIle He mepeBeleHo. Takum oOpa3om, mepej yUeHBIMH CTOUT
Ype3BbIYAHO TPYyAHAs 3a/Jadya MIPOHUKHOBEHHS B TailHBI 3TON Saneta Sanctorum ceBepHOro Oyaausma.

Benukuii tuberckuii ucropuk bymon-Punuen-ny6 (BU-STON RIN-CHEN-GRUB, 1290-1364),
HanucaBwui 3HaMeHUTbIH uctopuueckuit tpyn “BDE-BAR GSHEGS-PA'l GSAL-BYED CHOS-KYI
'BYUNG-GNAS GSUNG-RAB RIN-PO-CHE'l MDZOD” (1322), u3BecTeH Kak aBTOp KOMMEHTapus
KanauakparaaTpapamxu u OiecTALUi NPONOBEAHUK YueHHs. B Havane cBoel AeITeNbHOCTH OH CJIEIOBA
(myxoBHo¥#) Tpaguiuu Pa-momzaBel (RWA-LOTSABA, XI B.), HO MO3Xe CTal MPEEeMHUKOM TPaAUIUU
bpo-nomzaser ('BRO-LOTSABA, XI B.), yuenuka u copatauka Coma-Hatxu (Somanatha). IlepeBon
“Uctopun Oynnuzma” by mona (by Tona) HbeiHe omybOnumkoBaH n-pom E. OGepmumnmepom (Part I,
Heidelberg-Leipzig, 1931).’

Bropeim Benukum yuenukom IL[3ouxaBel (TSONG-KHA-PA, 1357-1419) Obin Kxaiiny6-I'smor-
bancanr (MKHAS-GRUB DGE-LEGS DPAL-BZANG, 1385-1438), 3aMeuarenbHbIii Y4Ye€HbIM U
KOMMEHTaTop AOKTpuHbl Kanauakpa, HacTaBieHUs B KOTOPOW OH monydus oT camoro I[3onxaBel. Emy
NPUHAAJIEKUT MHOTOoTOMHBIM KkKoMmMmeHTapuil Kanauakper ('GREL-CHEN), 3aBepumiennbiii B 1434 .

> B CcBSA3M C OTCYTCTBHMEM NPAMBIX JOKA3aTeNbCTB cymectBoBanms Illam6xansr (canckp. Cambala, Tu6. SHAM-BHA-LA)
OOJIBIIMHCTBO COBPEMEHHBIX YUYEHBIX CKJIOHHBI CUMTATh ee (haHTacTHUecKoi crpaHod. OfHAKO HEMAaJo M TaKWX HCCileqoBaTelneH,
KOTOpBIE OTCTaMBAIOT Ty TOYKY 3peHHMs, 4yTo moxa lllamOxanoi moapasyMmeBanach Kakas-TO peajbHasi CTpaHa K CEBepy HIH
ceBepo-3anany or Maanu. Cwm., Hanp.: [ ymunes JI.H., Kysueyoe B.J. 1llam6xana B nerennax u ucrtopuu // Asus u Adpuxa.
1968. Ne 5; Jlamouncypan I]. Heckonbko cinoB o Kamagakpe //Studica Mongolica (Ulan-Bator). 1978. V. 3(13). Fasc. 8; Kan
Trul Rinpoche, Ga-je. A Geography and History of Shambhala // Tibet Journal. 1978. V. 3. Nr. 3. P. 3-11; Shambhala
Occasional Papers of institute of Tibetan Studies (London). 1971. Nr. 1. January; 1973. Nr. 2. July.

¢ Kanooxcyp u Tanooncyp (BKA'-'GYUR, BSTAN-'GUYR) — Ha3Bauus aByX coOpanuii TuGerckoro 6yaauiickoro Kanoua.
Kanoowcyp (byke. “lTlepemaua otkpoBeHus”), HacuuthiBatomuid 1083 counnenuit (B 100-108 T.), mo THOETCKO# Tpamumuu
cuntaercs coOpaHueM NOIMHHBIX ciioB byaner Illakesmynu. Kanmkyp momyckaeT BapHaTHBHOCTH JIEJICHHH Ha CEMb,
OIMHHAINATh WIKM TpU oTxaena (cMm. takke npuM. 11). Hambonee pacrnpocTpaneno cemuwienHoe aeinenue Kanmxkypa. bonee
MOJIOBHHBI ero 3aHuMaloT 5-#1 ormen (“Cyrpa” — 20-30 t1.) m mocmenumii 7-it otmen (“Tantpa” — 22-24 T1.). 225-TOMHBIN
Tanmkyp (Oyks. “Ilepenaua TonkoBaHMI) HpencCTaBisgeT co0OH OOMMpHBIH KoMmmenuyMm ToikoBaHMM kK Kammxypy. O6a
coOpaHus BKIIOYAIOT IIEPEBOABI C CAHCKPHUTA TPYIOB MHIMICKUX CXOJIACTOB, a TAK)KE MEPEBOIBI ¢ KUTAHCKOTO U OpUTHHAIbHBIC
THOETCKNE COUNHEHMSI.

Hapsiny ¢ penurnosno-gunocopckiumu tpakratamu B Kana-xype n Tanmkype UMEIOTCS COUMHEHUS 110 TEXHUKE, MEIUINHE,
aJIXUMUH, My3bIKe. BpeMs epeBoioB U CO3AaHUsI MHOTHX COYMHEHMH npuxoauTcs Ha nepuop IX — XIV Be. Tanmxyp pazneneHn
Ha nBa obmupHbBIX orgena: Jo (ormern “Cyrpa” — 137 1.) m Wxyn (ormen “Tantpa” — 88 T1.). B mocnennem npeacraBiieHbl
Bce 24 TaHTPUCTCKHUE CUCTEMEI, IpudeM Kanmayakpa 3aHHUMaeT B HEM ISITh TOMOB.

” Bu-ston. History of Buddhism / Transl. from Tibetan by E. E. Obermiller. Vol. I, II. Heidelberg — Leipzig, 1931-1932.



[Tocnennuii 3aHUMaeT 3HAUUTENbHYIO YacTh ero cym6yma (GSUNG-'BUM), 1. e. coOpaHust COUMHEHHIH,
u3nanHoro B Jlxace. CnemyeT OTMETUTh, 4TO OOJIBIIMHCTBO mocienyoomux pador mno Kamagakpe
OCHOBBIBAETCSI UMEHHO Ha 3TOM KOMMEHTapuu. B Hacrosmiell crarbe Mbl JaJUM NEPEBOABI HEKOTOPBIX
OTPBIBKOB M3 HEro, KacalollUXCs pacnpoCcTpaHEeHUs yueHHUs B IHIMU U UCTOPUU €TI0 NPOHUKHOBEHUS B
Tubet. (Tom KHA cym6yma MKHAS-GRUB-RIJE.)

CrnenyroniM Ba)XKHBIM HCTOYHHMKOM Mo ucrtopu Kamauakpel sBisercsa couumHeHue “J[306T3p-oH60”
(DEB-THER SNGON-PO) umu “T'ony0Oeie AnHanel”. B 3TOM ncTOpHYecKOM TpyJe, KOTOPBIH Hamucanz B
1478 r. To#i-nomzasa Illorny6an ('GOS-LOTSABA GSHON-NU DPAL, 1392-1481), umeercs uenbii
pasgen (THA), nocBsilieHHBI MCTOpUM pacipocTpaHeHus AoKTpuHbl Kamawakpa Bmiots g0 XV B.
(3BecTHBI TpU U3AaHMUS 3TOW BaXKHOW pabOTHI, MPUYEM OPUTMHAIBHOE HU3JaHHE MOTHOIO0 BO BpeMsd
HemnaJabCKo-THOeTCKON BOiHBI 1791 T.; BrOopoe m3manue Obuto mpeanpuHsto B MoHacTeipe KUN-BDE-
GLING B JIxace; tperbe — Haxoautcsa B (MoHacTeipe) ZORGE-GOMPA 6113 OrpoMHOr0 MOHACTBIPS
Jlabpan B Amzo.) B nameit pabore mbl Oyaem nonb3oBaThesa u3nanueM mMoHacTbips KUN-BDE-GLING.
ITepeBon kuuru THA OGyneT onyOaMKOBaH B CIEAYIOLIEM BBIITYCKE )KypHaJIa.8

Tpyn um3BectHoro aBropa XVI B. Ilagma-Kapno CBRUG-PADMA DKAR-PO) “CHOS-BYUNG
BSTAN-PAT PADMA RGYAS-PA'T NYIN-BYED” coaepuT riaBy O pacnpoCTpaHEHUM AOKTPHUHBI
Kanauakpa B mapctBe lllam6xana (cm.: “CHOS-' B YUNG” Gyranckoro uzganus, . 64-70) u rmaBy o
pacnpocTpaHeHuu yueHus B Tubere (Tam xe, J. 126-130)".

Benukuit TuOerckuii yuensiii Tapanatxa (Taranatha / KUN-DGA' SNYING-PO, poa. B 1575 r.)
Hancan 3HaMenutyo “Ucropuro Oyanuzma” (“RGYA-GAR CHOS-'BYUNG”) B 1608 r. (nepeBenena Ha
Hemenkuit s3b1k [npuepom u uznana B [lerepdypre B 1869 r.). TapanaTxa paBHO U3BECTEH U KaK aBTOP
oTaenbHBIX pabot o Kanauakpe, a takxke “nyreBogutencii” (KHRID-YIG). Msl ocTtaHoBUMCS Ha
ero KHRID-YIG B oaHo# U3 Oynyuiux riaB 3TOH CEpUH.

BaxHBIM UCTOYHHMKOM B M3yueHHUM cucTeMbl Kaauakpa mpeacraBiseTcss OOIIMPHBIA KOMMEHTapUil K
Hell, aBTOpoM KOToporo siBisiercst nanded Jloocan-Yowku-Yxanuan (BLO-BZANG CHOS-KYI RGYAL-
MTSHAN, 1571-1663). DTOoT Tammu-1aMa Hamucal YeThHIPEXTOMHBIH cyMOyM, KOTOPBIA ObUT HameyaTaH B
TamuixyHno.

“BAIDURYA DKAR-PO” unu “bensiii Baii-nypbs” (canckp. Vaidiirya — HazBanue MuHepana. — H.
Ill.), coctaBneHHwsii B 1687 1. TuHOerckum perenrom Canwkait-Uxamio (SANG-RGYAS RGYA-
MTSHO), sBasercs TpakTaroM IO XPOHOJOTHMHM M acTPOHOMHMHM M BKJIIOYAET KpPaTKOE€ OINMCAaHHE
cuctembl Kanauakpa, a Takxe nepedenb npasureneit [llam6xansr (1. 5-10 nxacckoro u3nanus).

“DPAG-BSAM LJON-BZANG”’, usnaunsiit C. U. Jlacom B Kanbkyrte B 1908 . — counnenne SUM-
PA MKHAN-PO (poxa. B 1704 r.).

KLONG-RDOL BLA-MA NGAG-DBANG BLO-BZANG (pox. B 1719 r.) B cBoem cymOyme naeT
KpaTkoe omnucanue napcrBa lllamOxansl u pacmpocTpaHeHus AOKTpuHBI Kamadakpa (cymecTByeT naBa
U3JIaHKS eTo IBYXTOMHOTO cOOpaHMs COYMHEHUH, omyOnnKoBaHHbIX B JIxace u [lekune).

[Tomumo MHOXKeCTBa TPyAOB 1o cucreMe Kanauyakpa 1 KOMMEHTapHEB K HUM CYIIECTBYET OCOOBIi
pas3psii IMTEpaTyphl, MOCBALICHHON onucanuio nyTu B lllamOxany. TpakTaTsl TaKOoro poJa U3BECTHBHI
kak LAM-YIG (ommcanume poporu). OmuH ©3 Takux “myrteBoguTeneii” oOHapyxkeH B Tanmkype
(o3armasnen Kalapavatara / KA-LA-PAR 'JUG-PA). Otot Tpyn aBropa mo umenu Amoghankuca (DON-
YOD LCAGS-KYU) nepesenen na tuberckuit ¢ pykonucu u3 Hemamna (P. Cordier, Catalogue du
Fonds Tibetain, vol. III, p. 515).

¥ Ily6mukaums oToit paGoTsl He Oblma ocymecTsieHa. K 1946 r. (Harrap, Kymy) FO. H. Pepux 3aBepuaer cBOii
nostHbIA niepeBont “T'omyObIX AHHAJIOB”, KOTOPBIM HECKOJNBKO JIET cIycTsi Obul omybnukoBaH B Kambkyrre (Cw.: Roerich G. N.
The Blue Annals. Vol. I, II. Calcutta, 1949, 1953)

" Hlandop Yoma de Képéuwu (J.A.S.B., vol II, 1833, p. 57) mepesen OTphBOK u3 uoitwxyna Ilagma-Kapmo, asropa
MHOTOTOMHOTO cymMOyMma, n3ganHoro B byrane. [ledyaTHble HOCKM M3IaHUS MOTHONKM BO BpeMs IOXKapa, IO3TOMY 3TH KHHUTH
YPE3BBIYANHO PEAKH.

? “Iazcam-usnconcan” — KpyHSHITIHA TAMATHHK THOETCKOI HCTOPHYECKO# JTHTEpaTyphl, COCTABICHHBIH MOHIOIECKAM ydeHBIM
Cymba-Xambo (1704-1788). B Hem aBTOp ONMCHIBACT pPEINUTHO3HO-TIONUTHYECKYyI0 wucToputo Wummm, Tubera, Kurtas wu
Mownronuu. Hcropuio rocynapcrBa (wkan-pad) u ucropuio penurun (dodwkyH) Cymba-Xambo mznaraer ornensHo. IlepeBox Ha
PYCCKHIl S3BIK 3TOTO YpEe3BBIYAHHO WH()OPMATHBHOIO HCTOPHYECKOTO NAaMITHHKA B HACTOSIIEE BPEMS OCYIIECTBIISIETCS B

Bypsrckom pmmmane Cudbupckoro oraenenuss AH CCCP nox pykoBoacTsoM u npu Benymem ydactun P. E. [Tybaesa.



HaubGonee u3BecTtHhM omnucanueMm napctsa lllamOxana sBnsercs SHAMBHALA'l LAM-YIG B
counnenun Tperbero manueH-namsl Jlo6can-Emeit (BLO-BZANG DPAL-LDAN YE-CES, 1740-
1780). INoxo#ueiit npod. A. I'prorBenens (Albert Griinwedel) omyOnukoBanm HeMenKHil EepeBOJ ITOTO
tekcta B Abhandlungen der Kon. Bayerischen Akad. der Wissenschaften, vol. III, 3, Miinchen, 1915.

Hexortopsie ucciaegosarenu mnosaratot, 4To 310T SHAMBHALA'T LAM-YIG counHu BeIUKHi
nama STAG-TSHANG RAS-CHEN (XVII Bek).

H-p b. Jlaydpep (cm.: T'oung Pao, 1907, p. 404) naer nepeBoj JTIOOOMBITHOTO OTPBIBKA M3
“myreBogutens’ B [llamOxany, koTopslii oH natupyet XIII B.

Onucanne Ilam6xanst (SHAMBHALA'l SHING-BKOD-PA) rtakxke o0HapyXeHO B THOETCKOM
¢donne OumbmMOTEeKM I'MMaNalicKOro Hay4YHO-HMCCIEIOBATEIBCKOTO HMHCTUTYTa. JTa aHOHHUMHas pabora,
HalMCaHHas MPENOJOXHUTENIbHO Tae-To B 3amagHoM Tubere, 6asupyercs Ha 'GREL-CHEN aBTOpa
Kxaiiny6-wk> (MKHAS-GRUB-RJE) u Ha KOMMEHTapuu K HeMmy mnaH4yeH-iambl JloOcan- Yoi-uxu-
Kanuana. IlepeBon otpeiBka u3 'GREL-CHEN Kxaiiny6-wks Oyner omyOiMKOBaH B HACTOSIIEM
BBIITyCKE.

W3nokeHHBIN BhINIE IEpEeUYeHb TPYAOB, 0€3yCIOBHO, HE MPETEHYET Ha UCUEPIIBIBAIOIEE OMMCAHUE BCEX
cyliecTByromux TekcroB o [llam6xane. Hampumep, roBopsT, 4To TOJIBKO B 001acTu Kxam nmeercss HECKOIbKO
padot Tuma SHAMBHALA'l BYANG LAM-YIG, HO pa3bICKaTh UX IOYTH HEBO3MOXKHO.

Boob6mie, mouck goporu B IllambOxany u qyxoBHOE OOIIEHHE C €€ BIAABIKOW OBLIO BCerja MpeaMeTOM
0co00ro MOYMUTAHUS M PBEHUS B cpelle THUOSTCKUX ACKETOB U CBATHIX. MHOXECTBO YCTHBIX INpENaHUN U
JIETeH/]] CKOMMJIOCH B TEUEHHE CTOJIETUI BOKPYT 3TO# mpoOiemMbl, CKphIBas 3a CO00M ee MCTUHHOE 3HAUYEHUE.

[TepBeiM ynomuHanuem [llamOxanbl y 3amaJHbBIX aBTOPOB SBHJIOCH, Kak MHE JyMaercs, COOOIICHHE,
C/IeNaHHOe IByMs He3yuTcKuMu Mmuccuonepamu Crepenom Yawemnoit u Jxonom Kabpanem (Stephen
Cacella, John Cabral), koTopsie Bo Bpems cBoero noceuienusi byrana B mouckax goporu B Karaii (Cathay)
y3Halu 0 cymecTBoBaHuM cTpaHbl lllamOxanbl rae-to Ha ceBepe M B 1627 r. pemnian OTIPaBUTHCS B
Tuber ¢ mnenpio BeisicHUTH myTh B lllambOxanmy. K coxaneHuto, Bce cBeOeHUS 00 HX SKCIEIUIINU
OTpPaHUYEHBI JIByMs MHUChbMaMH, TaTHPOBAHHBIMU COOTBETCTBEHHO 4 OkTsA0ps 1627 r. u 17 utons 1628 r.
[Tocnennee nuceMo otnpasmi Oter J>xon Kabpanb, B KOTOpoM OH paccka3biBaeT 00 MX NpeObIBAaHUU B
Ilentpansuom Tubere.”

ITo mpubsiTuu B byran ux paccupocsl o nytu B Karait umenu mano ycmnexa. “Ho cymectByer
Kakas-To cTpaHa, — orMmeuaer Credpen Yauemna, — oyeHb HU3BECTHAs 37eCh, KOTOPYIO HAa3bBIBAIOT
Xembala (Cambhala), koTopas rpanuuuT ¢ apyroi, HazeiBaemoii Sopo (SOG-PO), HO KOpoJIb HE
MOT J1aTh HMKaKMX CBEJIEHUU O ee BepoucnoBemaHuu. S moisarato, 4yto 310 Karaii, mockoigbKy cTpaHa 3Ta
O4YeHb OOJIbINasi, a rpaHUYAIlas C Hel CTpaHa ecThb HU 4TO MHOE, Kak Tartar, 4TO COOTBETCTBYET TOMY, Kak
Karaii mpencraBnen Ha kaprax. To, uyro Ha3BaHue Kartall 31ech HEBEJOMO, €Ill€ HUYETO HE
JOKa3bIBaeT, Nockoubky HU Kutail, Hu Tarapuro, Hu Tuber TyT Tak He Ha3biBaloT: KuTail UMEHYIOT
Guena (RGYA-NAG), Tarapuw — Sopo (SOGPO), a Tuber — Potente” (Wessels, ibid., p. 144).

HamepeBmmck nponuknyts B IllamOxany, Yauenmna ormpaBuics B NyTh u3 Jxapma-pamxu (B
byrane). Emy ynanocws moitu aums no Hluraaze (Gigaci / Shigatse), u Tonbko B sSiHBape CIEAYIONIETO
roga Kk Hemy BHOBBH mpucoeaunuics Oterny Kabpanp. O6a oHHM, AOKHO OBITH 3aMETHJIM, YTO
[IMambxana u Katail He ogHa M Ta Ke CTpaHa, MOTOMY Kak B CBOEM KpPaTKOM ONHCAHUU KOPOJIEBCTBA
Ucangue (U-TSANG) Oren Kabpans ykazan: “Illam6xana (Xembala), mo-moemy, He Karaii, a To, uTo
Ha HaluX Kaprax Ha3BaHo Benukas Tarapus™ (Wessels, ibid., p. 155).

Briocnencteum k mpobneme tudberckoit xpornonoruu obpamiancs ['mopru (Georgy) B cBoeM Tpyae
“Alphabetum Tibetanum” (1762 T1.), BOCHpOM3BOIs €€ JOBOJHHO HETOUHO. [lepByr0 [OCTOBEpHYIO
uHpopmanuio o THOETCKOM mecTuiecaTuieTHeM Iukie naer Ilammac (Pallas) B cBoeil 3ameuaTenbHOM
kaure “Samlungen historischen Nachrichten tiber Volkenschaften” (St. Petersburg, 1801). Bompoc o
mectunecsaTuieTHeM nukie u napcrse lllambxana nomaumanu 3atem lllanmop Yoma ne Ké€pému B cBoeit

™ Laufer, ibid, p. 406: “GLOS-SLONG mandala (7)” B ero mepeBoje cieiyer GbITh MPOYHTAHHBIM Kak BLOS-
BLANGS (“co3nmannsiii pazymom”). Otor Ttepmun Bcrpeuaercs B 'GREL-CHEN (MKHAS-GRUB-RJE), CHOS-
'BYUNG (PADMA DKAR-PO) u 8 SHAMBHALA'l SHING-BKOD-PA.

" 06a nuceMa mpeacrasiens B usganuu: C. Wessels' Early Jesuit Travellers in Central Asia, 1603—
1721, the Hague, Martinus Niihoff, 1924, p. 314 ff. Appendix II and III.



“Tuberckoit rpammaTtuke” (Grammar of the Tibetan Language. Calcutta, 1834), MuccuoHepsI-na3apucThbl
I'ok u I'a6> (Hue, Gabet) B “Traveils in Tartary, Tibet and China (1844-1846)”. Routledge, London,
1928, vol. II, p. 268 ff u E. Schlagintweit B “Buddhism in Tibet”, 1863. Ko Bcem mpuBeIeHHBIM BBIIIE U
HEKOTOPBIM JpyruM Oojee paHHHM paboTaM MO 3TOM Teme MBI eme oOpaTumcs B OyIymux
BBIITYCKaX JAHHOI'O MUCCIEJOBAHUS.

Hcropus nepsoit nponoseau nokTpuHsl Kanauakpa bynnoi [lakpamyHu xopomo usBecTtHa. Enre
Yoma ne Képémm npuBoaut ee B cBoeir “Tuberckoil rpammartuke” Ha c. 192, m mosTomMy Her
HE0OXOAMMOCTH MOBTOPATH €€ 37aech. Kxail-nyo-uwxks B cBoeM kommeHTapun ('GREL-CHEN) npuBoaut
HECKOJIbKO Bepcuil mepBoil mpomnoBean NoKTpuHbl Kanauakpa Bynnoii. KoneuHo jke, B MX pasznnuusx
OTPa3WINCh pa3Hble Tpaauiuu, ObiToBaBmue B Munuum m Tubere. Kaxaolt m3 HUX cleHa mepBoi
nponoBean Kamauakpel nokanusyercsa y Benukoil crymbl Hlpu-/[xaneskataka (Cri-Dhanyakataka).
Kparkuit kommenrtapuii ('GREL-CHEN, fol.18), wnanucanusiii Awyanmarap06xoii (Acalagarbha),
CBHUJETEIBCTBYET O TOM, 4TO yueHHe mpoucxoauno u3 lllam6xanel, u uto nape Cyuyanapa (Sucandra)
cinyman ee y llpu-/Ixanpskaraku. Heumaban-Emeit (NYI-MA-DPAL YE-SHES) B cBoeM kKoMMeHTapuu
('GREL-CHEN, fol. 18) yrBepxkmaer, uto bynma mnpomoBenoBan AOKTpUHY cOOpaHMIO, KeJlaBIIEMY
MOJIYYUTh HACTABJIEHUS B Pa3IW4HbIX TaHTpax. CorjacHo TpaJuLMsM, NIPEIIaraéMblM B CBOMX COUMHEHUAX
Pa-nousaBoyt u bpo-nouzasoit, byana nponosenosan yyenue y lllpu-J/[XxaHbsgkataku B IroJ CBOEro yxona
u3 xxu3Hu. Tem He MeHee KxalayO-ukd OT3bIBaeTCA 00 3TOM YTBEPKJEHUHM KaK HEBEPHOM M IOTOMY HE
sacnyxuatomeM BHuManus ('GREL-CHEN, fol. 18). Cornacao emy ('GREL-CHEN, fol. 19), BepHa
Ta TpaJuUus, YTO MOBECTBYET O MepBOil mpomoBenu HOKTpuHHE “Komeca Bpemenu” byanoit Omnus
crynsl lIpu-/JIxanpskataka nocie Ero Haussicmero Ilpocsernenus. Cyuyannpa xe, Bnaasika [lamOxamnsl,
qyJ0AeHCTBEHHBIM 00pa3oM NpuOBLI K MECTY MPOMOBEIN B CONPOBOXKICHUM Iapeil JEeBAHOCTA IIECTH
npoBuHuui [IlamOxanbl 1 MHOKecTBa 00XUCATTB, 1PBOB U acypoB. CyuaHape, mo MHeHHI0 Kxaiiny6-
YK3, U NPUHAIIEKUT aBTOpPCTBO nepBoil Kamauakpa-mynatanTpbl. EMy Takke NpUIUCBHIBAIOT M3JI0KEHUE
COKpallleHHOTO BapuaHTa MynaranTpsl U coctaBieHue kommeHtapus B 60 000 muok. Ilepen cmeptsio
Cydanzpa nocBATHI B TAMHCTBO IIpornioBeau JoKTpuHbl Kanauakpa cBoero ceina LHA'T DBANG-PHYUG, un
C TeX HOp yYeHHE MepeaaBaloch KaKIAOMY mocieaytomeMmy Biaabike [llamOxanel. ¥ Hac eme Oyzaer B
NalbHEHIIEM BO3MOXHOCTb BEPHYTbCA K O3TOH TEME€ IpU PACCMOTPEHUH DPA3NIMUYHBIX CIUCKOB
(XpoHOJIOTUYECKUX TaOMuUI apcTBOBaHUs. — H. [/].) KynuKa-uMIEpaTopoB apcTBa Ilam6xana'”.

10
Ilo CyM6a—XaM60 BOCCTAaHABJIMBACTCA CICAYHOIIA A Ta6n1/1ua MNPEEMCTBCHHOCTH MMPECTOJIa BJIAAbIKaMU [TamOxans:

Umena cemu oxapma-padceii [llamodxanvt

878 r. no H. 3. (rox Bona — OBua) — Bo3HMKHOBeHNe Kanagakpa-mymna-TaHTpbI
977(?) Yannpabxanpa (Candrabhadra/ZLA-BZANG)
877-777 MWuapa (Indra / LHA-DBANG)
777 — 677 Tenxsacu (Tejvasi / GZI-GRJID-CAN)
677 — 577 Yangpanatra (Candradatta / ZLA-BAS BYIN)
577 — 477 esumBapu (Deviswari / LHA DBANG-PHYUG)
477 — 377 Bumapymna (Vishvarupa / SNA-TSHOGS GZUGS)
377 — 277 Nuanpata (Indrata / LHA-DBANG- LDANJ

Hmena desamuadyamu us osadyamu namu Kyauxa-umnepamopos Lllamoxanv

277-177 IMpaturakanka (PratTtakayika / GRAGS-PA RING-LDAN RIGS)
177-77 [ynnapuka (Pundarika/PADMA-DKAR)

77 no H. 3.— 23 H. e. bxaapa (Bhadra / BZANG-PO)

23-123 Bumxkerpu (Vijetri / RNAM-RGYAL)

123-223 Cymurpa (Sumitra / BSHES-PA-GNYEN BZAHG-PO)

223-323 Patnamyapa (Ratnamudra / RIN-CHEN PHY AG)

323-423 Bumnyrynra (Vishnugupta / KHYAB-'JUG SPAS-PA)

423-523 Cyppsaxuptu (Suryaklrti / NYI-MA GRAGS)

523-623 [Mapubxanpa (Paribhadra / SHIN-TU BZANG)

624-806 Camyapasupkaiis (Samudravijaya / RGYA-'MTSHO RNAM-RGYAL)
806-1027 Hypmxaiist (Durjjaya / RGYAL- DK'A)

1027-1127 Cypss (Surya / NYI-MA)

1127-1227 BumBapyna (ViCvarupa / SNA-TSOGS-GZUNGS)

1227-1327 Yannpanpabxa (Candraprabha /ZLA-BA'T'OD)

1327-1427 Amnanrta (Ananta / MTH'A-YAS)



TaxoBa nerenna o nepsoi nponoseau AOKTpuHbI Kanauakpa. Tak e TpyAHO TOBOPUTH IIOKAa O TOM,
umeer nu Kamauakpa kakoe-HuOynb oTHomieHHe K apeBHeil cucreme Kamasagma (Kalavada) u ee
MPaHCKOW Mapaiiesnu — 3epBaHUTCKoM cucteMe. KanaBaja emie B TiyOOKOM JpeBHOCTH ObLIa MOTJIOINIECHA
MHIUACKIMHU aCTPOHOMHMYECKHMU IIKOJIAMH, & CCbUIKM Ha Hee B OYJAMICKON JHUTepaType CTOJb CKYIHBI,
YTO HE MO3BOJISAIOT YTBEpXAaThb, OyATO OBl 3Ta cucTeMa Oblla HIMPOKO pacHpocTpaHeHa BO BpeMeHa
Bynaer lllakpsIMyHU WJIM MMeJIa KaKylo-To c¢BsA3b ¢ paHHUM Oyanusmom (The Anguttara-nikaya, —
ed. Morris, part II, 22, 2; 198, 8 — ymomunaetr Kalavadi B cnucke pa3nuyHbiX GUIOCOPCKUX CHUCTEM;
XVIII, 55, Buddhacarita, — ed. Cowell — moBectByer o ToM, kak byana cam rosopur o Kanasaze). Kak
Kamauakpa, tak m KanaBama MMeEOT TECHYIO CBsA3b C acTpOJOTHEN U aCTpOHOMHeﬁ*. Kana
(Kala), BpIcMi KOCMHYECKMH NPUHIMI WM HM3HAYAJIbHO Cyllee, a TaKXe CHCTeMa BPEMEHHBIX
nepuoaoB B KanaBajge nepexkinukamTca ¢ OJHUM U3 u3loxeHuid Kamauakpsl, ee Anu-bynnoi — Beiciium
KOCMUYECKHUM MPUHIUIIOM WM W3HAYAJIbHBIM bynnoi u ¢ ee CUCTEMOW BPEMEHHBIX IEPHUONOB. B
I[EJIOM )K€ 3TOT BOIPOC TECHO CBS3aH C MPOOIEMO BO3MOKHBIX MAHUXEHCKUX U APYTUX BIUSHHUH C
bmxknero Bocroka na Kamauakpy, MHOTHE ajgenThl KOTOpoil Obuin BeIXoAmamu u3 Kammupa, oGmactu
BCEI'/1a OTKPBITON BHEIIHEMY BIMSHHUIO.

Tenepr ™Mbl npeactaBum mnepeBoa u3 'GREL-CHEN (MKHAS-GRUB-RJE), xkacawmmiics
pacnpoctpanenusi Kamauakpsl B MHnuu u ee nponukHoBeHust B Tuber. [lo MHeHHIO aBTOpa, CYyIIECTBYIOT
JIBE€ OCHOBHBIE Tpaauuuu: ot Panonsassl u bpo-non3assl.

'GREL-CHEN, fol. 36-39 (nxacckoe n3nanue): “Ilossnenue B Apbagente (Aryadeca) koMMeHTapHs
TanTtpel (KanayakpaMmynaTaHTpel) corjacHo Tpaaunuu Pa-nonzassl.

Hexorpga anentsl Kamauakpsl, npociiaBuBimmecs B Y Y4eHUN BOIIXI/IC&TTB**, xunu B Uaauu Bo BpeMeHa
[IapCTBOBAaHUS TpEX BIAJABIK: €clu MoMecTHTh Bamxkpacany (Vajrasana) B Llentpe, To BocTtoxkom Ttorna
ynpaBiusin ['ampkanmatu  [[lokpoButens cinonoB]| (Cajapati’HA-BA-LA), Orom - Hapanatu
[[ToxpoButens miozeii] (Narapati / DZA'U-GANG-GA-PA), a 3anagom npasus AmBanatu [[lokpoBurens
nomanaeit] (Acvapati / KA-NA'U-DZA-Kanauj)*.

B Te BpeMena B oaHOl u3 nsatu ctpaH Boctounoit Unauu — Opucce (Orissa / OR-BI-SA) poauncs
Bennkuit yautenb Luny-nmanaura (TSILU-PANDITA), o6nagatens abCoONMIOTHOTO 3HAHUS BCEX MUTAK
(pitaka)“. Bce Tpynsl, Bomenmue B NMHUTAaKW, OH M3ydaad B MOHAcTeIpsax Parnarumpu, Bukpamammuina,
Hananna (Ratnagiri-vihara, Vikramacila, Nalanda), B ocHoBHOM xe B oOutenu ParHarupu, KoTopas He
Obu1a paspyuieHa Tropkamu. CTpeMsmuMces A0CTUYb OyI0BOCTH B T€UEHUE OJHON )KU3HU CIETyeT U3ydaTh

1427-1527 Bxymumana (Bhumipala / SA-SKYONG)

1527-1627 pumana (Cripala / DPAL-SKYONG)

1627-1727 Cunrxsasukpama (Simhavikrama /SENG-GE RNAM-PAR GNON)

1727-? Maxab6ana (Mahabala / STOBS-POCHE)

Jater npuBenens! no Beranciaenusam P. E. ITybaesa (Cwm.: [1yoaes P. E. “TlarcaM-wkoHCaH” — MaMATHUK THOCTCKOH

ucropuorpaduu X VIII Beka. M., 1981. C. §9-90).

" JloBombHO momHBLI 0630p mo Bompocy KamaBager maer mpod. @®. M. Illepbarckoii (La theorie de la
Connaissance et la logique chez les Bouddhistes tardifs. Paris, 1926, p. 12 ff), a Takxxe Wesendonk, J.R.A.S., 1931, p. 52
ff.

" Umeercs B Buny Kanauakpa.

: Tyt odeBMaHa mapaijielb C XOPONIO M3BECTHOH Teopuel ueThipex Biaabik mupa. Cm.: Pelliot, T'oung
Pao, 1923, p. 97 ff; Fernand: Les grands rois du monde (Bull, of the School of Oriental Studies, vol. VI, 2, p.
329 f1).

. ecex numax — Tpex mmTaK (“KOp3MH”, 10 HPEJAHHIO BMECTHBIINX COOPAHHBIE BOCIMHO 3aIHCH HACTABICHHIA, MPOMOBE/ICH
n nputd Byaner [llakesiMyHH, KOTOpBIE OBIIM BOCCTAHOBJIEHBI CO CJIOB ero y4deHukoB). Otcioja Ha3BaHHE Na-JIMHCKOTO
Oynnuiickoro Kanona xunastHel “Tpu xop3unsl (3akona/[xapmsl)” (“Tunuraka” Ha s3. manu; caHckp. “Tpununraka”). CBoi
okoHuarenbHbIH B Kanon npuobpen nums k I B. 10 H. 5. (Ha Lleiiinone B roasl napcrBoBaHus Barra-ramanm).

3neck mon “BceMHM NHTakamMu® moapazyMmeBaercs KaHIDKyp, B OCHOBY COCTaBJICHHMS KOTOPOro, COOCTBEHHO, M ObuIa
nosioxkeHa Tpunuraka xuHasHbl. [lo npumepy manumiickoro Kanona Kanmkyp Takxke pasjenseTcs Ha TpU pas3psifa CBALMIEHHBIX
MTUCaHUIL:

1) eunas-numaxa, T. €. cBoA 3aKOHa IO BOIIPOCAM YCTPOWCTBA CAHTXHM M MOHAUIECKOW MUCcHUILIUHEL (13 T.).

Ilepecka3zuuk — Vnanu;
2) cympa-numaxa — cBOJ 3aKOHa MO BOIIpOcaM BepoydeHust u 3Tuku (66 T1.). I[lepeckazuuk — Ananoa;,
3) abxuoxapma-numaka niu cBox 3akoHa 1o Mertapusuke u gormatuke (21 T.). [lepeckazunk — Maxakawbana.
(Cwm.: Benenue B usyuenue 'anwxypa n Janwkypa. HoBocubupck, 1989).



Mantpasny (Mantrayﬁna)lz, ocobenHo VYuenue bonxucarrte. [lwnyna y3nHam, 4to VYdeHue OepexHO
oxpansiercs B lllambxaie, u ciienys HacTaBJICHUAM, MOJYYEHHBIM OT CBOET0O 00XKECTBA-IIOKPOBUTEINS, OH
3aBsi3an JpyxkO0y ¢ KyNmuamMd — TOPrOBLAMH MOPCKHMHU JparoleHHbIMU KaMHsAMHU. CroBOpUBIIHCH O
BCTpEUYE uUepe3 LIECTh MECALIEB MOCIE BBIMOJHEHUS KaXKIbIM U3 HUX CBOEM MHCCHUM, KYNLbl Pa3ollINCh
pa3HBIMH Joporamu. MemieHHO B3Oupasch B ropy, Llunmy-manauTa OOCTUT €€ BEpIIMHBI, TIe €My
noBcTpeyasncs Hekui crpanHuk. “Kyna T cieayemsb?” — cipocuit ToT. “B [llam6xany B mouckax 3HaHHUM
6oaxucart”, — orBetun Lunyna. Torma crpanHuk MonBui: “Jlopora TyJa HEMMOBEPHO TpyaHA... UTO X,
€CIM TaK BEJIWKa TBOS JKaXKJa IO3HAHUM, Thl MOXEUIb OOpecTH 3TW 3HaHUs mpsaMo 31ech”’. ToTuac
[MunynanauTa y3Hal B CTpaHHHKE BormionieHne Manpwkympu (Manjucri) u, ynaB mepea HHUM,
npenoasec Emy manman (mandala)'”. CTpanHuK BO3HArpama ero, HOCBATHB BO BCE TAMHBI TOIKOBAHMUS
Knauru MorymectBa. Ilocne toro kak Iluny oBnagen umu, CTpaHHMK BO3JIOKMI LIBETOK HAa MAKyHIKY €ro
TOJIOBBI, 1 OJIArOCIIOBJISIS MAHIUTY, pou3Hec: “Jla BoiinyT B TeOs Bce 3HaHus OoxxucatTB!” U Korga ayx ero
HAIOJHUJICS BCEMH 3HAaHUAMHU OOJXHCATTB, MOJOOHO TOMY KakK BOJa IEPEIMBAETCs M3 OJHOTO cOocCyna B
napyro#, Lluny-nanaura ornpaBuiics B 0OpaTHBIN MyTh. BCTpeTHBIINCH BHOBB C KyIIIAaMH, OH IOCJIEI0BAJ C
HUMH B BocTounyro MHauro.

Cornacno npyroit Bepcuu, Llumy-nanaura O6bu1 cBlHOM Hekoero HormHa. Korga oTen mpuBen ero c
coboii B [llambxany, [luny moBcTpedancs TaM ¢ OJHUM HEOOBIUaHO BEIMYECTBEHHBIM MOHAXOM —
BOILIOIICHHEM OOIXHCATTBBI ABanmokutemBapsl . Ilomyans or Hero 6Gmarocnosenme, Llmtyma o6pen
CIOCOOHOCTH 3alIOMUHATH THICAYY HUIOK B JeHb. OH yCBOUI Bce KOMMeHTapuu K TanTpe. Bo3BpaTuBmuch
B UMuauio u nonyuyuB nayxoBHoe wums “Llunyna”, oH u30palm MECTOM CBOErO MKHTEIbCTBA CTpaHy,
ynpasisemyto napem Karakoit (Kataka). ¥ Lunynsl 6suto Tpu yueHuka. [1o ux HacTtosiTeapbHONH mpochOe
OH 3amucall B popMe KHUTH KoMMeHTapuil k Tantpe. OQUH U3 €ro y4eHUKOB ObLI YETOBEKOM CpPEIHUX
criocobHocTeit. Jlpyroif, mo mmenn RGYAL-BAT 'BYUN-GNAS SBAS-PA, mocrur cumaxu (siddhi)'’.
Tperuii, ypoxxkenenn BoctouHoii benranuu, u3BecTHbIN moa uMeHeM Bito a'lce'lrya* unu [languravapss (Pan-
ditacarya) crtanm uemoBekoM Oousbmioil ydeHoctu. OH o00pen OCHOBaTelbHbIE 3HAHUS B YYEHUHU
bonxucarTs.

2 Manwmpasna (Taxke BaKpasHA, TAHTPasHA) — TPEThs M BHICHIAs “KOJECHHIA” C TOYKHM 3PEHHsS CEBEPHOIO
PENUTHO3HO-MUCTHYECKOT0 Oyan3Ma (JlTaMmanu3ma).
“TanTpa kKak 4yacTh ['aHwKypa COAEPKUT Teonoruio MucTHIM3Ma. (... ) CaMu ke ceBepHbIe OyIIUCTHl TAHTPHU3M CUH-

TalT yXe ocoboi “konecuunel”. Tak uro y HuX “Tpu kosecHu1ubl”: xunasina (THEG-DMAN), maxasna (THEG-CHEN) u
manTtpasHa (SNGAGS-PA'l THEG-PA). Nnaue kojecHUIIa TAaHTP WIX “IapaHyu’ €Ile Ha3bIBaeTCs... “KOJIECHNIA Ba/PKpa” MU
“amMasnas konecHuna”. [TosBineHue ee B ceBepHOM Oyaausme B HANK OTHOCAT K MO3JHEMY BpeMeHH... Bce cypoBbie OokecTBa
MOSIBIJINCH B TAaHTPE KaK 3aMMCTBOBAHMSA M3 MHIUICKOrO MmuBam3Ma. TaHTpU3M, IO ciIoBaM Burepa, He MMeeT HUYEro
o0mero ¢ Oyaau3MoMm, KOTOpBI OH BeITecHWIT (cM.: L{eibukos I'. I]. I36pannsie Tpyasl. HoBocnbupcek, 1981. T. 2. C. 58).

" “Manoan (mandala) — cuMBomMUecKoe H300paxeHHe BceleHHOH, IOXHOCHMOE 6yaaaM H CBATHIM B (opMe
METAINYECKOTO Kpyra M3 KOBaHOTO 30JI0Ta, cepebpa wimm Menu. Ha camoif cepeamHe ero BHIKOBBIBAETCS BO3BBILICHHE,
npencrasisioniee ropy CyMmepy, Ha 9eTBIpEX CTOPOHAX €€ AENIaf0TCsl H300pakeHHs YEeTHIPEX MHUPOB 10 OYAIHICKONH KOCMOJIOTHH.
Ha stoT Meramiamdeckwii Kpyr HpH JKEpTBOIPHHOIICHWH HACBHIIAIOT 3€pHA, KJIAAyT pa3Hble KYCOYKH OoJjiee WIM MEHee
JIparoneHHsIXx MeTautoB. Cuu mociegHne n300pakaroT BCE COKPOBHUINA MHpPa, OXHOCHMBIE TPHHOCAIINMH KEPTBY O0KECTBY
win yectByemomy nuny” (Cwm.: [Jei6ukos I'. I]. Yxa3. cou. T. 2. C. 92).

.. 6ooxucammevt Asanoxumewsapel. boxxucartesl (OYKB, ‘cymiecTa, B Koux ecth mpocsernenune” — O. O. Posenbepz) —
TEepMUH, 0003HAYAIONINH JOCTHUTTINX COCTOSHHS BHYTPEHHETO INMPOCBETIICHHs (0OIXM) M HaXOSIIMXCS HA TPaHNM OKOHYATEIHHOTO
yXoia B HHUpBaHy, HO JOOpPOBOJBHO HE MOKHAAIOIMX CaHcapbl pagu craceHus oMmpadeHHbIX (CMm.: Pozenbepe O. 0.0
MHPOCO3EPIaHNI COBpEMEHHBIX OyaaucToB Ha JlansHem Bocroke. IIr., 1919. C. 47).

Tak, B xuHasiHe anuTeT “boaxucarrea” npumensics k byane lllakesMyHu, kacaromuiica ero NpeXHUX Mepep ok IeHUI.

Bricmum u3 snuTeToB Oyan, yacto mpmiaraBmuMmcs K byngne Illakpsmynu, sBisercs Tarxarata — “HpUIIENIIANA Kak
JIOIKHO” (mocturmumii memu). Tex Oyma, KOTOpbIe 3aHSTHI JIMIIb JIMYHBIM CIACCHWEM W HE IIPONOBEAYIOT YYCHHE, HA3bIBAIOT
patbeKadyaIamMu, T. €. “Oyamamu Uit ceOs’” Wi “WHANBUIYaTbHBIMA OyaIamMu’.

Cpenu 601XHCAaTTB B PEIIMTHO3HOM Oynan3Me MaxastHbl OCOOBIM ITOYTEHNEM IOIB30BAICS 0OIXHUCAaTTBa ABAIIOKUTEIIBApA.
Ero BomsomenueM, mo THOETCKOMY NpeAaHHIo, ObUT caMen-00e3bsiHa, OT Ybero Opaka ¢ TOpPHOH IbSIBOJNHIEH (BOIUIOMICHHEM
Tapbl) noMy4nIy CBOIO POIOCIOBHYIO CAMH THOETIIBI.

" Cuooxu — MucTHUeCKHil YpOBEHb, JOCTHIaeMblii B pe3ylIbTaTe HOrMYECKOHl NPAKTHKH, KOTOPBIH HaJeNseT ajenTta
CBEPXBECTECTBEHHBIMHU CITIOCOOHOCTAMH. OTCIONa “crixa’” — HOTHH, JOCTUTTIHN CUIIIXH

" Tapamarxa B cBoeM Tpyae “BKA'-BABS BDUN-LDAN” (Cwm.: A. Grunwedel, Bibl. Buddhica, XVIII, p. 109)
ynomuHaeT Hekoero Pito acarya, koropsrit mocraBun u3 Illam6xansl MEOTO TpakTaTtoB mo Kamagakpe. Tam xe (c. 103)
Tapanatxa ynomuHaeT o HekoM Llnnymne, yuenuke Ilpamantamurpsl (Pracantamitra).



B Te ronel B cBsA3u ¢ TeMm, uro Ha Opuccy Hamajn OJMH U3 COCEIHUX Lapel, MPUBEPIKEHIbI YUEHUS
BBIHYX/ICHBI OBIJIM BCE KHUTH, COJepKamue kommeHTapuu K Kamauakpa-TtanTtpe, npsaTaTh, 3aKambiBas UX
B 3emmt0. Camomy lunymne ymanoch cmactuch OerctBom. [lo okoHUaHWIO BOWHBI JIFOAM HAaYald HCKATh
3appIThie KHUTH. [[OCKOJNIBKY UM He yAaloch HalTH KoMMeHTapueB k cucremaM (Kanauakper) CamBapa u
XeBakpa, oHM oOpaTunuchk Kk Lluny-nanaure ¢ npocs00il HanmucaTh 3TH TEKCTH 3aHOBO. OMHAKO
[Muny oTka3zalics 310 cuenath, ckazas: “[locie Toro xak makunu (dakihi) 3axopoHunu ux, s yKe HE B
cunax Hamucath X BHOBb . Ilocme storo Lunyna ormpaBuics B Bocrounyio Muauio, rae moBenan
noktpuny Kamagakpa ypoxxeHuny bapeHTbI (BA-REN-TA)"" 1o npo3sumy Ilanauta Auapssgdsa,
CTaBILIEMY BIIOCJIEJICTBUU BEIUKUM ajenToM Kanauakpel v nmomyuuBiieMy HoBoe qyxoBHoe ums DUS-SHABS-
PA CHEN-PO. YpaBHsBIINCH B 3HaHUAX CO BceMu cBOUMH npeamectBeHHuKaMu, DUS-SHABS-PA CHEN-
PO cMor noaHOCThIO NOAYMHUTE CBOM yM. PacckasbiBaroT, 4TO €ro (1yXOBHOMY) B30pY sBjsu1ach cama Tapa
(Tara), u 4TO eMy HpeaOCTaBJIAIOCH BCe, 4ero Obl OH HU moxenan. [lomyuyuB HacTaBiieHus: oT Tapsl, OH
ornpaBmics B [llamOxany. B mytu ero noBcrpeuan 60oaxucarTBa ABaTOKUTEIIBApa, KOTOPHIN MPOBOMI €TI0 K
“omy Mangana” (DKYIL-'KHOR KHANG-PA) B Manaiickoii pomie (“mpoxmagaoii poie”). Ilocme
COBEpIICHHUs 00psna MOCBALICHUS OOAXUCATTBA Pa3bsACHUI €My BCE TOJKOBaHUS TaHTPBl M 3aTeM
oTnycTuia, nogapus Bce cBou kKHUTHU. [locne atoro DUS-SHABS-PA CHEN-PO cTtan xuth B
ME-TOG KHYEM / Kusumagrha B Bocrounoit Uaauu. (3tor ME-TOG KHYEM wunu Kusumagrha momkHo
6b1Tb GRONG-KHYER ME-TOG nnun Kusumapuri/nagara /, peaunennus uaps Hanasl (Nanda) u ero csiHa
Maxananmer (Mahapadma). Cp.: SUM-PA MKHAN-PO, ed. Das, p. 82). ¥V Hero ObIo0
yeThipe Onectsmux yuenuka: 1) DUS-SHABS-PA CHUNG-NGU; 2) 'DUL-BA 'BYUNG-GNAS
BLO-GROS; 3) SENG-GE RCYAL-MTSHAN (Simhadvaja); 4) MTHA'-YAS-RNAM. DUS-SHABS-PA
CHUNG-BA - ypoxenen Boctounoit Manpwkyxagemu (Manjuhadeca) u uzBecren moa umeneM boaxumna
(Bodhipa).

HexoTopsie cunuTaroT, 4To Ha caMoM aene ums ero Jlxapmakapa (Dharmakara), Ho 3To MHeHue
HeBepHO. OH Obu1 yuenukoMm Canxynytpsl (Sadhuputra), u ot Hero 6eper Havayno “HO3IHUN mepuoxa’”.
Pa-nouzaBa yrtBepxnaan, utro DUS-SHABS-PA CHUNG-BA npomnoBenoBan AOKTpuHY PaTHakape
(Ratnakara), xotopsiii pacnpoctpanun ydyenue B Hamanne (Nalanda). IIpexnue sxe yuurtens cooOmianu,
gto “onm o6a (DUS-SHABS-PA CHUNG-NGU u DUS-SHABS-PA CHEN-PO) 6111 npy3ssamu. DUS-
SHABS-PA CHUNG-NGU otnpaBuncs nponosenoBaTb B Hamanny. Tam oH mocTpoun Xpam
Kamauakpbl, Ky1a MHOrME MaHIUTHI NPUXOJAUIN K HEMY B yuyeHMKHU. IIoCKOJIBKY 3TO coriacyercs co
CBEIEHUSAMM H3 JPYIUX CIUCKOB MPEEMCTBEHHOCTH YyuuTenedl Kamauakpsl, HET HHKakou
HeoOXxoauMocTu BKIO4YaTh B HuUX uMs Patnakaper”. DUS-SHABS-PA CHEN-PO mnpuaepsxuBancs
TAaKOTO MHEHHS, 4YTO, €ClH OH mpuHecer ydeHue B Maranxy (Magadha), To oHO pacupocTpaHUTCH
noscoay. B Tto Bpems B Maranxe npasun napp SHIN-STAN-CAN. DUS-SHABS-PA CHUNG-NGU
nocetun Hananay, Oynyum HactositeneM xpama Orantanypu (Otantapurl) B monacTteipe CeHaxaBa
(Sendhaya/SEN-DHA-BA). Han Boporamu xpama oH Hanucal ¢popmyny xHamuysaneoan (RNAM-BCU
DBANG-LDAN)', a nox Hero cneaytomue ciaosa: “ToT, keM He noHAT M3nauaneublii bynna, He 3naer

- Bepositno BA-REN-DRA / Varendra — Ha3Banue ceBepHOi yactu benranum.

' Hamuysaneoan (RNAM-BCU DBANG-LDAN) — “o6najaromas IecsAThi0 CHIaMH” — Ha3BaHHE MHCTHYECKOH dop-
MYJIBI, KOTOpasi COCTOMT M3 CEMH CJIOroB aj¢aBuTa JaHWKa M TPEX CHUMBOJIMYECKHMX 3HAKOB. JTa QopMmyna “mecsTa
MOTYIIECTB” TPEACTAaBISET COO0H MHCTHYECKYI0 MOHOIPAMMY M SIBISIETCS OJHUM M3 CaMbIX CHJBHBIX TaimncMaHoB. OHa
pacnpoctpaneHa B Twubere Tak ke MIMPOKO, KaK W IIECTHCIOXHas MaHTpa “OM-MaHu-manMme-xym””. HamuyBaHrnman
3aKJII0YaeT B ce0e CHMBOJIMKY MaKpOKOCMa U MUKPOKOCMa, Pealn30BaHHYIO KaK OpMOH TaK M IIBETOM.

B cucreme Kanayakpa oHa Wrpaer 3HauMTENBHYIO poiib. M300pakeHHass Ha KapTHHE CEMHUCIOKHAs MOHOTpaMMa OOBIYHO
MTOKOUTCS Ha JOTOCOMOA00HOM OCHOBaHHHM, MojajepxkuBas coboit cepm JIVHBI, AUCK ConHua u miaMeHb Myapoctu. ®oHoM
CIIYXHT HEOECHO-royO0OH NMPOHW3AHHBIN 30JI0TBIMH JydaMu (uroselii nmcr. Kaxaplii M3 CHMBOJIOB ONpEICICHHOTO I[BETa
COOTBETCTBYET KAKOW-TO 4YAaCTH 4YEJIOBEUECKOrO Tela M HEKOTOPOMY 3HAKy KOCMHUYECKOoro noreHnuana. Tomeko cinor “MA”,
CHMBOJIM3UPYIOLMH MHPOBYIO TOpY Mepy, H300pakaeTcst ¢ IIOMOIIBIO MISITH LBETOB, COOTBETCTBYIONIUX YETHIPEM CTOPOHAM CBETa
u Uentpy: 3anao — kpacnsiti, FO2 — 2onybotl, Bocmok — 6envtii, Cesep — sicenmbiti, Llenmp — 3eneHulil.

Beime (crp. 44-45) mpuBeneHO CTHINM30BaHHOE HM300pa)keHHE MOHOTpaMMbl (opMmynbl ¢ Taduuiel-pacirdpoBKoi
COCTaBISIIONINX €€ 3HAaKOB. TpaHciurepanust ceMu cioroB andaBurta jJaHDKa (3HakH 4-10 1Mo BepTHKaIN TAONHIBI) WMEET
cnenyromuii Bun: HA, KSHA, MA, LA, VA, RA, YA*



MCTHHHOE MM OoxkecTBa. KTo Bamkpaaxapbl yTOMICHHBIH TyTHHK,— IEPECENeHbs edb TOro Oiu3Ka’ .
ITocne Toro, Kak OH 3TO Hammcal, 0ojee MATUCOT MOHAXOB OPOCWIM €My BBI30B y4acTBOBAaTh B aucmyTe. B
pe3ynbTare, 61aroaaps OCHOBATEIbHOCTH CAaMOTO YY€HHMsS, OH BbIIIeJ] moOequrenaeM, a OOJBIIMHCTBO
€ro ONIOHEHTOB CTalu €ro yuyeHukamu. Cpeau HUX BIOCIEACTBHMM OCOOEHHO OTIMYMIIMCH CBOEW BBICOKOU
y4eHOCThI0 MaHpwKykupTH, AOxuiokra, Ilanmuta PubGe, Jla-OoaxucarrtBa, AOxaiis, I[lyHbs uxeH-TIO
(Maxanynbs), ['amOxupa-Kammupen, [anra-rynra, ['ynapakmmwmra, Comanarxa u Laamum (Manjukirti,
Abhiyukta, Pandita Ribe, Da bodhisattva, Abhaya, Punya chen-po (Mahapunya), Gambhira the
Kashmirian, Cantagupta, Gunaraksita, Somanatha, Tsami).

EMy oka3pIBanu MoYTEHUE YIEHBI LJapCKOW CEMbH, 3HaTh U nocienoBarenu bpaxmsl. OH 3aHUMaCA
HallMCaHWEM KHWI, a €ro HAaCTaBJIEHUs IIOMOTaJM CTaThb Ha IYTh BEpbl. YUEHHE IOJIYYUIO LIMPOKOE
pacnpoctpanenue. [lorom B YE-RANG (Heman) poauncs manauta Camantabxanpa (Saman-tabhadra). Ero
oOydeHHEM 3aHHMAJIOCh MATh YYEHBIX MYXKEH, Cpeau KOTOpBIX 0co0O€ BIMSHHE HAa HETr0 OKa3al MaHIuTa
Manpuxykuptu (Manjukirti).

Tpamuuus bpo-nonzasel riaacut cieaytouee: [lo maenuto onuux ucciuenonareneit, DUS-SHABS-PA
CHE-BA mnosiBuincs B TOT mnepuon, korna Yuenue mnponosenoBaidl RIGS-LDAN DPAL-SKYONG; no
MHEHHIO e Apyrux, oH 0bu1 coBpeMeHHHKOM SENG-GE. EcTh 1 uHbIE BepCUHU, COTIIACHO KOTOPBHIM OH
ponusics Bo BpeMms mnpaiaenuss Magarnei (MA DAG-PA), a kKoe-KTO TOBOpUT, YTO €ro MOSIBJIEHUE
coBmajaaeTr ¢ BpeMeHeM mnpomnoseau NoKTpuHbl Heumanoit (NYI-MA). EcTe u Takue, KOTOpbIe OTHOCST
JaTy ero poXJIEeHUs TAe-TO K Haydalny “mobaBouHoro roga” Bo Bpems mpaBienus ME-MKHA RGYA-
MTSHO. I'oxpbl )xe Hacae0BaHUS UM YUEHHsI COTJIACHO Pa3IMYHBIM CIIUCKAaM IIPEEMCTBEHHOCTHU YUHUTENEH
Kanauakpbl B OCHOBHOM COBIIA/IAOT.

Hekto w3 3HaTHOW ¢ammniuu, Beaymeid poaocioBHY oT SAmbl (Yama) coBepmiua “oOpsn
3ayaTus’, U B pe3yibTaTe y HEro poauiics cbiH. Korja Manpuuk noapoc, OH y3Hal O CyU[€CTBOBaHUU
Yuyenus bonxucarrs rupe-to Ha CeBepe M oTmpaBwics Tyaa B nouckax 3HaHui. Purpan (RIGS-
LDAN unu Kynuka / Kulika), 1. e. Bmageika [llam6xanel 6marogaps cBoeil Marn4eckoil cuiie BOCIPUHSI
Omarue HaMepeHUs OTPOKa, €ero JKaXJAy K TalHbIM Yy4Y€HHUSIM, W, MPEACTaBHB BCIO TPYAHOCTh
yeTbipexmecsiyHoro nytu B IllamOxany ¢ BO3MOXHOW OMAaCHOCTBIO ISl JKM3HH, OH SIBHJICS Tepen
IOHOIIE B cBOeM MaruueckoM Bujae u cupocui: “Kyma m ¢ kakoil nensto ciexyems Tol?” HOHomia
0OBACHWII eMy IIeJIb CBOEro myremiecTBus. “Jlopora Tyzaa upe3BeIYaiiHO TpyaHa, — cka3an Purman. — Ecnu
Tak BeJHMKa TBOS Ka)XJa 3HaHUM, pa3Be He cMOT Obl Thl 0OpecTH UX HpsAMO 37ech?” OTpPOK y3HAN B
CTpaHHUKE BOIUIOLIEHHE Purjana m BeIpaswil emMy cBoe noureHue. Ilocie mpuHATHS MOCBAILIEHUS, OH B
TEUYEHUE YEThIpEX MECSIEeB MOoJydal HacTaBJCHHUs 10 Bcel AHyTTapa-TaHTpe, OCOOCHHO IO TpeM
KOMMEHTapusaAM K YdeHuto bonxucarts. Ero ym caenaics nmoiaHsIM, Kak COCYI, 10 KpPacB HAIlOJHEHHBIN
BoJ0#1. 1o Bo3Bpamenuto B UHIMI0 OH 00pes N3BECTHOCTh KaK MHKapHAaIHs MaHbWKYLIIPU U TOTYYHIT UMS
DUS-'KHOR SHABS-PA CHEN-PO.

IIpumepHo B TO ke Bpems B MHauM nmposkuBajl OIMH MOHAX, MOJAYMHUBIINN MOJTHOCTHIO cBOM yM. OH
CHJIBHO JKeJlaJl YBEJIMYHUTh CBOM 3HAHUS M MOJMJICS OOTY MCIIOJNHEHUs jkKelaHuil. Bo cHe MOHaxX moiay4yusi ot
Hero coper. Toraa oH U3roToBHI U3 Kopaya uzoopaxenue Kypykymisl (Kurukulld) Tonmunaoi#t B manen u,
BO3JIO)KUB €ro K yCTaM MEPTBOM JKEHIIWHBI, CEJ BO3JIE HEE M CKPECTHJ HOTH. B »3TOM mose OoH
MeauTHpoBal ceMb aAHe. [lo umcTreueHuro 3TOro cpoka MepTBas JKEHIIMHA NPUIIOAHsUIA TOJIOBY H
npomoJBuia: “KakoBo TBoe xenanue?” BMecto Toro, 4ToObl BEIPa3UTh CBOE JKeJIaHUE 00pecTH CrocoOHOCTh
3allOMMHATh BCE, YTO HU YBUAMUT, OH OTBETWI: “X0Uy HMETh CIOCOOHOCTH 3allOMHUHATH NMHUCbMEHHBIE
3Haku”’. “Ilycth Oyzmer Tak!” — BO HCIIOTHEHHUE €T0 JKETaHUs OTBETHIIO 00xecTBO. [locie mposBiieHNs B HEM
ATON Marm4ecKou CHIIbI, OH CTal M3BeCTeH kak manauta BarumBapa (NGAG-GI LBANG-PHYUG/Vagic-
vara). OgHaxabl BO BpeMms cBoero mnpebsiBanus B xpame Kxacapmanu (Khasarpani) on cmpocui
nanauty DUS-'KHOR SHABS-PA: “Uto Bam BenoMo B TanTpe?” YuuTenb OTBETHI €MY, YTO 3HAET TO-TO U
TO-TO. ['0BOPAT, YTO OH HE cMOT 3anmoMHUTH Aaxe Ha3zBaHua Tautpel! Y DUS-SHABS CHEN-PO 65110
MHOTO Y4Y€HHUKOB M OOJIBIIMHCTBO M3 HHUX cranu HormHamu. Hamenapa (Nalendra), mocnenoBareins
TOKTpPHUHBI, cTad Takxke u3BecteH nojx umenem DUS-'KHOR SHABS 11 1 B cBOMX m03HaHUAX OBLI paBHBIM

" PADMA DKAR-PO mnpumucsiBaer 5ti cioa Llwny-man-gure. Cm.: CHOS-'BYUNG, fol. 68 (6yranckoe u3manue).
[MepeBox u3 Hero maetr Yoma ae Képémmu (J.A.S.B., vol. II, 1833, p. 57).



npenmectyomuM agentaM Kamauakpel. CymectByeT u Takoe MHeHHue, yTo DUS-'KHOR SHABS II
u Hanennapa OblM OTEIl U CHIH.

B 10 camoe BpeMs y OJHOTO KaIIMHUPCKOTO OpaMHHa pPOJWICS Majb4MK, MPOSIBUBLIMN 3aTeM
3amMeuaTelbHbIe YMCTBEeHHBIE criocoOHOoCTH. Ero HaszBanmu Comanatxoil (Somanatha). B Bo3pacte 12
JIET OH MEPEHsUI OT CBOET0 OTLA 3HAHUE epeTuUecKuX yueHuid (uaayusma. — H. IIl.). Matpb xe, Oyaydu
nocienoBaTeNbHUICH Oyanu3Ma, ckazana emy: “Tebe ciaenyeT Takxke MPOHUKHYTHCS U MOEH Bepoil”. A
3aTeM OHa MpHBeJa MajbuuKa yuYuThcs K Kammupckomy nanaute SHABS. B ucropuueckoM counHeHUH
“J1p61Tpon60” (kH. 10, 1. 3) roBopuTcs, yro uMs yumtens Comanatrxu Obuto SHABS-BZANG-PO wm
Cypsskerty (Siiryaketu). Kpome ComanaTtxu, y Hero O0bLI0 emie Tpu yueHuka. ComaHaTxa OblI BHEIIHE
CTOJIb NPHUBJIEKATEJIEH, YTO J0Yb MAHJIUTHl IOJXKEjanda 3aHUMAThCS pPEJIUrHMeil BMECTe C IOHOIIEH.
COBMECTHO OHHU NOJYy4YaJli MHOTO PEIUTHO3HBIX HacTaBiaeHUd. OmHaxIpl oauH U3 ydeHukoB 'DUS-
SHABS-PA CHEN-PO no umenu Bunasmaru ('DUL-BA'l BLO-GROS/Vinayamati) npunec CypbsikeTy
kauru noj HazBanueM “DBANG-MDOR BSTAN-PA” (Jekodeca). DToT TpakTaT OBIIT mepeBeaeH Ha
tuberckuit Comanatxoil u bpo-nom3zasoii u BkmoyeH B Kanmxkyp, a kommentapuii Ha “DBANG-GI RAB-
BYED” (Jekaprakriya) nepeBenu Camanrampu (Samantacri) u nonzasa CHOS-RAB (Cwum.: Beckh, ibid., p.
72-73).

Cyppsikery mokazan kHurm CoMaHaTxe, YTEHHE KOTOPBIX IOCTaBHJIO IOCIEAHEMY OOJbIIOE HacaxK-
nenue. Ilocne sroro ComaHnaTxa coBepLIMII IyTeliecTBUe B Maranxy, rie mosHakomuics ¢ oboumu DUS-
SHABS-PA, oT KOTOpBIX OH YCBOWJI pa3indHble KOMMEHTapuu Kk YueHuto bonxucarTts. Bo Bpems cBoero
npeObiBaHMs B Marajaxe OoH cpasuiica B AucHyTe ¢ maHautoi PatHaBamkpoii (Ratnavajra / RIN-CHEN
RDO-RJE) u nmoGenun ero. “Tenepb MOM y4EHHKHU MEPECTaHYT MHE BEPHUTh, — 3asSBHJI MMaHIUTA. — BbLIO
Obl Jydmie, eciu Obl Thl mepeOpasics B apyroe Mecro”. ComMaHaTxa COrIaCHiCS M PelIii OTIpaBuThes B Tuber,
YTOOBI PAaCIIPOCTPAHSATh TaM YUCHHUE.

Comanarxa, BeposTHO, ObUIT IIepBbIM IporioBeHUKOM Kanauakpel B Tubere. CunTaroT Tarke, 4T0 OH BBEN B
oOpaineHre mecTHAeCATUICTHIN KT B 1027 r.). C momompio SHES-RABS GRAGS-PA, usBectroro 6osee
kak bpo-nomzaBa. ComanaTxa nepeBen Ha THOSTCKHIA S3bIK HECKOJIBKO BKHBIX TPAKTATOB, U PA3IMYHbIC THOCTCKHE
aBTOPHI TOBOPST O €ro NnpeObBaHUM U JesTenbHOCTH B “CrpaHe cHeroB”. Atmima (Atica), ¢ KOTOPEIM MOJIBa
00BIYHO CBsI3BIBACT MosiBieHne Kanauakps! B TuGere) , mpu6bLt Tyaa 15 rogamu mosxe (ok. 1042 r.; ymep
B SNYE-THANG B 1054 r.), a ero »X1U3HEONUCaHUs HE COJIEP>KAT HUKAKMX CBEJCHUM O MPONOBEIOBAaHUN UM

skkk

nokTpuHbl Kanagakpa.

3nak Ber Maxkpoxocm Mukpoxkocm
LEHTPAJIbHbIA MUCTHYECKHH
3esieHbIN mianera Paxy cocya (aBaaxyTu?)
CouHnie JIeBbIil MUCTHYECKHH COCY

beabrii (1ajana)
(cepedpuCTBIiT)

Jlyna NpaBbIii MUCTHYECKHI COCY
Kpachbrii (pacana)

I"osry0oit

= o0ecpopmeHHBIIT MUP TeMsl

" Mms Yangpanatxa (Candranatha), ymomunaemoe B ceoem nepesone C. U. Jlacom (J.A.S.B. 1889, p. 40, npumeuanue),
cienyet ucnpaBuTh Ha “Comanarxa” (ZLA-MGON). B csoem “BBenenuu B Tu6erckyto rpammatuky” (p. XV) lac yTBepxkaaer,
YTO “Hayalio mepBoro nukiaa npuxoaurcsa Ha 1026 r. (uuraii 1027 r.), korga ero nocraBun B Tuder vexuit Chilu Pandita”.
Opnnako npu atoMm C. Y. Jlac He Ha3pIBaeT UCTOYHHKA 3TOW HHOpMany.

™ Cwm.: Griinwedel, Mythologie du Buddhisme, p. 60.

" Toopsr, uto Atuma B 1051 r. Hanucan Tpyx no 6ymuuiickoit xpononoruu (Cp.: Das, J.A.S.B., 1889, p. 41).
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(30JI0THCTBII)
l Benbrii Bona Oenpa
‘ Kpacubiii Oronnb HKPbI
a Yepubiid Betep CTOMBI
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Momnorpamma ¢opmyibsl «HamuyBaHTrIaH»

MAPAJIOKACHJUIXH

[IpencrasisieM mepeBoj ¢ THOETCKOrO HEOONBUIOTO TpakTaTa adapbu JIxapmorrapel (Dharmot-tara),
o3arnaBineHHbiii Paralokasiddhi ('JIG-RTEN PHA-ROL GRUB-PA). On Bxomut B coctaB TaHmKkypa,
usnansoro B JIopra (tom ZHE, un. 246°- 249°). B xartanore, Beimymensom B 1934 r. Tohoku Imperial
University (Sendai), Tpakrar 3apeructpupoBan noa Ne 4251. B 3Toil paboTe aBTOp mbITaercs A0Ka3arhb
HEMPEepPhIBHOCTh IOTOKA CO3HAHUS U TMOJOHTH TakuM O0Opa3oM K YTBEP)KACHHUIO CYIIECTBOBAHUS
[lorycTopoHHEro Mmmupa, — 4YpEe3BbIYAHO Ba)XXKHOM MpoOJeMe, BbI3BIBABIIEH TOPSAUYUE CIHOPHI CpEaU
Oynauiickux ¢unocopckux mkos. Canckpurosasblunblii opurunan Paralokasiddhi Obun mepeBeneH Ha
TUOCTCKUH S3BIK KAalIMUPCKUM maHauTol bxaBbspamxkeit (Bhavyaraja) u u3BecTHBIM THOETCKUM
nepeBopurikoM win join-3aBoit (LO-TSA-BA) PA-TSHAB NYI-MA GRAGS (poa. B 1055 r.).



Xgana Manpwkyrxomakymape! (Manjughosakumara).'’

Koe-kTo cunraer, uto Ilorycroponnuii mup (paraloka/'JIG-RTEN PHA-ROL)'®, npeamecryrommuii
POXKICHUIO U CIEAYIOIUM 32 CMEpThIO, NPEICTaBIsIET CO0OIl HEKOe COCTOSHHME, XapaKTepUu3yemoe
npekpamenreM KoHTHHyyMa (santana/RGYUN)'"  cosmamms (vijnana/RNAM-SHES).*’ Ognako 510
yTBEpKJIeHHE CPOPMYTUPOBAHO HEBEPHO, MOCKOJIBKY MPEAINOJAraeTcsi, YT0 Mbl HE B COCTOSIHUU NPEICTaBUTh
ceOe TakOM BHJ CO3HaHUS, KOTOPBIM OBl CYyIIECTBEHHO OTJHMYAJICA OT OCHOBHBIX JJIEMEHTOB
(mahabhiita/ BYONG-BA-CHEN-PO)*' ¢usnueckoro tema (kaya / LUS) u Mor Obl MOCTHTaTh MPUPOLY,
UACHTUYHON UM, T. €. OCHOBHBIM 3JIeMEHTaM, OyAayuu JuiieH 3Toi npupoasl. Ecnu ritbicie (BSAM-PA) ne
OTIMYHA OT (U3NYECKUX TeJI, KOTOPBIM SBHO CBOWCTBEHHBl Hauyall0o M KOHElN, KaK B TaKOM cCiydae
MBICITUTENBHBI KOHTHHYYM, TMOCIEIHHA MHUI KOTOPOTO HE MOJAAeTCs HaOIIONEHHIO, MOXXET UMETh HPUPOLY
OecripepbiBHOTO TeueHUsA? Jlaxke ecinu Obl CO3HAHUE OTIMYAIOCh OT (DU3MUECKOTO Telia, TO MOKHO ObLTO ObI
BO3Pa3UTh, YTO, BO3HUKHYB BHAyaJle OT YETHIPEX OCHOBHBIX 3JIEMEHTOB ((U3MYECKOTO Tena), CO3HAHUE
BIIOCJICICTBMM OOYCJIOBJICHO TPENIIECTBYIOIIMMH MOMEHTAaMH CBOEro KOHTHHYyMa M JUITUTCS TOJIBKO
OTPaHUYEHHOE BPEMsi, PABHOE MPOJIOJDKUTEIBHOCTH (PU3NUECKON KU3HU. MOXKHO, KOHEYHO, BO3PA3UTh, UTO U

310 BCTyNHMTENBHOE NPHBETCTBHE IOYMTAEMOMY JIXapMOTTapoii GOXECTBY MYIPOCTH M JIOTHKH €CTh HH UTO HHOE, KaK
yCEeUeHHass MaHTaja-lIIoKa, WIparolas HEMaJOBAXHYIO POJIb B MMCbMEHHOHM Tpaauiuu Boctoka. “CoBepiieHne MaHrajisl — He
pocToi (paKkT BBEACHUS B TEKCT (OPMYJIBI IIPOCIABICHUS, 32 CIOBAMU MaHTaJbl CTOUT MPAKTHUYECKUI CMBICH: NpeObIBaHNE B
COCTOSIHUM COCpeNoTOYeHMs... MaHrana Kak NpaKTHKa MPU3BaHA ... CIIOCOOCTBOBATH 3aBEPUICHUIO 3ayMaHHOTO COYMHEHMUS,
T.e. TIPeObIBaHWE B COCTOSHMM HOTMYECKOW MEIUTALMHM, B COCTOSHHHM IXbSHBI €CTh YCJIOBHE IPEOJOJCHHS TPYIHOCTEH B
HallMCAHWM COYMHEHMSA, B CJIOBECHOM H3JIOKEHHHM MYAPOCTH. OTO OOCTOSTENHCTBO BBICTYNAET XapaKTepHeWmei
OTIMYMUTEIBHOM YepToi MHANNCKOH Kiaccuueckol ¢punocoduu, camoit ¢unocodcekoit aesrensroctn” (Cm.: Ocmpoeckas E. I1.
AnnambOxarrta. Tapka-canrpaxa. Tapka-gunuka. M., 1989. C. 33). B cBs3u ¢ TeM, 4TOo MaHTrana-nmuioka Takke Ipeaiarairach
YUTATEIIO, MO-BUANMOMY, MOXHO IIPEATIOIOXKHUTh U TaKylo e¢ (QYHKIMIO, KaK OPMEHTHPOBAHHUE CAMOTO YUTATENs B TOH WIH
WHOHM TEXHUKE MEAUTAINH A MaKCUMaJIbHO aJIeKBAaTHOTO ITOHUMaHUS TEKCTa.

' Paraloka (“loka” o3HauaeT eHOMeHATbHBI MUp, caHcapy) — noustue “Ilorycroponnuit Mup” (“World Beyond”) 3mecsh
clenyeT MOHUMATh KaK ‘“KHU3HB 10 U MOCIEe HACTOSAIIEH KXKU3HU (CM. puM. 7).

¥ Santana (RGYUN) o3Hauaer, ciefys OyAIHiCKOi TePMUHOIOIMH, IIOTOK HHAMBUIYalbHON KU3HU. “By11u3M HAKOI/IA He
OTpHULAJT CYIIECTBOBaHHE JIMYHOCTH WM TYIIH B SMIIMPUYECKOM CMBICIIE, OH JIMIIb CYMTAJ, YTO 3TO HE OBIJIO KOHEYHOH
peanbHOCTBIO (He dharma). Bynnuiickuii TepMHUH JUIsI MHOWBHA, TEPMHUH, UMEIOIINNH HAMEPEHHS BHYIIUTH pPa3IMdue MEXIY
OyAAMICKUM B3TJISIOM U APYTHUMH TEOPUSIMH, OyneT santana, T.e. “TIOTOK” B3aMMOCBSI3aHHBIX siBJIeHHHA. OH BKITIOYaEeT MEHTaJIbHBIC
JJIEMEHTHI, a Talkke M (PU3UUECKHE IIEMEHTHl COOCTBEHHOTO Tela, M BHENIHHE OOBEKTHI, MOCKOJIbKY OHH OOpa3ylioT OIBIT
nanHo# nuunoctn” (Cwm.: Uepbamckou @. M. N30p. Tpyasl no oynauzmy. C. 132).

* Vijhana (RNAM-SHES/RNAM-PAR SHES-PA) — pa3iuuuTelbHOE CO3HAHHE, OMIMPHYECKOE 3HAHHE (B
MIPOTUBOIIOIOXHOCTh A0COIIOTHOMY 3HAHHMIO)

2 Mahabhiita ('BYUNG-PA CHEN-PO) - o6o0matomee Ha3BaHHE YETHIPEX OCHOBHBIX 3JJIEMCHTOB BEIECTBA B
Oyaauiickoit ¢umrocopun, COBMECTHOE y4acTHe KOTOPBIX oOecreyuBaeT MposiBieHne ¢usndeckux (“rpyObIx””) oOBEKTOB
(heHOMEHAIBHOrO acnekTa OBITHS (caHcapbl), HaIeNsas WX KauyecTBaMH, JAIOMIMMH MM BO3MOXHOCTH OBITH NPEICTaBICHHBIMH B
OIIYIICHHUSIX BOCIPHHUMAIOIIETO MX CYOBEKTa.

Kak ormeuaer @. U. lllepbaTckoii, “... OHH MPOSABIAIOTCS B SIBICHUSX TBEPAOCTH WIM OTTAIKHBAHHUS, CLEIICHUS
WIN TIPUTSDKEHUS, TEIUIOTHL M ABMDKCHHUS. Y CIIOBHO OHM Ha3bIBAIOTCA (3eMIIs, BOJA, OTOHB M BO3AyX). [Ipu 3TOM momuepkuBaercs,
YTO 3TO JUIIb YCIOBHBIE O0O3HAYCHMS, M YTO B UYETBEPTOM OCHOBHOM 3JeMeHTe (Trana) o0a 3HAadYeHHWs, W CHEUUAIbHOE U
00BIYHOE, COeIMHSIOTCS, TaK KaK CJIOBO Trana UMeeT 3HaYeHHE KaK ABIDKEHUs, TaKk M Bo3ayxa. ToT (akTt, YTO 4eTBEPTHIH 3JIeMEHT
— JIBW)KEHHE, yKa3bIBaeT OOIIYI0 TEHJCHLIMIO 3TOr0 JEJICHWS: IJIaBHbIE YYBCTBEHHBIC 3JIEMEHTHI, MOJOOHO BCeM OyIMiiCKUM
JJIEMEHTaM, CKOpee CHIIBI, 4eM CYOCTaHIMH. OTH YeThIpE OJJIEMEHTa NPOSBISIOTCS BCErla BMECTe, BCErla B PaBHOM
COOTHOIICHWH. B SIpKOM IUIaMEHU CTOJIBKO K€ DJIEMEHTA TEeIUla, CKOJIBKO B JIEpeBe WM BOJE, W, HA00OPOT, pa3HHLA JHUIIb B UX
WHTEHCUBHOCTH... [10-BHANMOMY, UMEETCS pa3Indne MEXIy 3JIEMEHTAMH KaK TaKOBBIMU M UX NPOSBICHHUSIMH, HOO YETHIpe
(dakTOpa — CONPOTHUBIICHHE, NPHUTHKEHHE, TEMJIO W JBIKEHHE — SICHO HasbiBatoTcs mposiieHusMH (lokjana) siaemeHTOB
(dharma), Kkoropsle COOTBETCTBEHHO JOJDKHBI ~ OBITh  HECKONBKO  OTIMYHBIMH, HECKOJIBKO  HETOCTHM)KUMBIMH,  WIIH
TpaHcueHaeHTanbubMu”  ([llepbamckoni @. M. W30p. tpymsl mo Oymmusmy. C. 122-123). KoMmMmeHTHPYS 3TO MECTO Yy
Ilepbarckoro, B. H. Tomopor mumet: “CymecTBeHHas OCOOCHHOCTh BKJIaga Oymau3Ma B TCOPHIO 3JCMEHTOB COCTOUT B
“aneprernyeckoM’”’ moHuMaHuu 3neMeHToB” (Tam xe. C. 376).

IMon ‘“sHepreTmdyeckuM” B 3TOM KOHTEKCTE IIOJICKa3bIBAETCS, IIO-HAIIEMY MHEHHMIO, IIPEAOCTEPEKEHHE HE MyTaTh C
MaTEepHATHCTHYECKU-OHEPTeTHYECKIM (PHEPTUsl IPEACTaBISIETCSl KaTeropued MaTepuaibHON). B Oynamuiickoil ke KOHLENIHA
OBITHS IIPOCTO HET MecTa g “Marepuu’ (Kak cyOCTaHIIMOHAJIBHOTO 3jeMeHTa). Bee anementsl (dharmah), B Tom uucne u
mahabhuta, B cBoeilf cymHOCTH HecyOCTaHIMOHAJbHBI. OTO W HE IIO3BOJSET HAM OTHECTH OynausM (HecMOTpsi Ha
MOCTYJINPYEMYIO MM 3JEMEHTapHOCTh B OCHOBE OBITHS) K MAaTepHAIMCTHYECKH OPUEHTHUPOBAHHBIM MHPOBO33PEHUECKUM
cuUCTeMaM.



Hayasio (mukha/ SGO), ot koTOpOTO MPOU30IIET KOHTUHYYM CO3HAHMs, Bcerja Obuto co3HaHueM. [1o100HbIM
00pa3oM MOXKHO yTBEp)KJaTh, YTO U CO3HAHME peOCHKa BO3HUKIO OT CO3HAHUA ero marepu. Tem He MeHee
BO BCEX ITUX CIydasx cyuiectBoBaHue [1oTyCTOpOHHETO MHUpa OCTaeTCs HEJOKa3aHHBIM.

Ha Bce u3o)xeHHOE BBIIIIE 51 OTBEUY CIIEAYIOLIIM.

Wrtak, mnepBoe YyTBEpXKJCHHE O TOM, 4YTO “CO3HAHHME HE OTIMYHO OT (PU3WYECKOTO Tea,
MPEICTABIAIONIEr0 COO0N coyeTaHUEe YETHIPEX OCHOBHBIX JIEMEHTOB”, C(HOPMYIHMPOBAHHOE BAMHU C LENbBIO
OTpHLIAHUS CyIecTBOBaHMUA [lIOTYCTOpOHHEro Mupa, — HECOCTOATENBHO, MOCKOJIbKY MSATh BUIOB OIYIIEHUN
(indriya-vijnana / DBANG-PO'T RNAM-SHES-PA)**, Hanuune KOTOPHIX HE OTBEPraeTcs BaMH, HE MOTLYT
SBUTHCS CJIEJCTBUEM TaKUX UYBCTB, Kak ynoBoibcTBUE (sukha/BDE-BA) unu crpaganue (duhkha/BSDUG-
BSNYAL)>, i oHH He COCOGHBI BOCIPUHHMATH pa3iHuHbie BHemHHe 00bexThl (bdhya/PHYI-ROL), ux

** Indriya-vijnana(DBANG-PO'I RNAM-PAR SHES-PA) — sneMeHT “CO3HaHHs”, BO3HHKAIOMHMII PH COOTHOCHTEb-
HOCTH TIO3HABATEJIBHBIX (YYBCTBUTEIBHBIX) CIIOCOOHOCTEH WM OpraHoB 4yBcTB (indriya) M COOTBETCTBYIOIIMX UM OOBEKTOB
(visaya). HacunThIBaeTcs mects pa3HOBHJHOCTEH vijnana (cM. TaONHUIly OJHOW M3 KilaccHPUKALUK IXapM, pas3aciisioneil ux
Ha 18 dhatu wim kareropuii anemenro). 1o “nsreio Bugamu omymenus” y JIxapmorrapsl umerorcs B Buay dhatu 13-17:

Jxaty 1-5 u 7-11 conmeprkat no omHOMY 3yeMeHTy (Ixapma). JIxaty 12 Bxirtouaer 64 siieMeHTa HEUYYBCTBEHHBIX OOBEKTOB.
Jxary 6 u 13-18 npencrasistror co0oil “BeIpakeHHST” OTHOTO 3JIEMEHTa — CO3HaHMsS. PeanbHOCTh (hOpMBI CTaBWIIACH I10]] COMHEHHE
HEKOTOphIMH (ritocopckiuMu mKkomamu Oymnm3ma. CayTpaHTHKH, HalpuMep, paccMaTpuBad (OPMBI B KadeCTBE YMCTBEHHBIX
[IOCTPOCHHUIA.

“Coznanmne, — mmucan @. U. Illepbarckoii, — KaK yCTaHOBIICHO, HUKOTAAa HE BO3HUKAET OIHO, MO0 OHO SIBISICTCS YUCTHIM
cymecTBoBaHueM 0e3 conepxanus. OHO Bcerjga NOJJAEPKUBAETCS MM “BBOAWTCS  JBYMS OJJIEMEHTaMHU: I103HABATEIILHOU
CIIOCOOHOCTBIO M COOTBETCTBYIOIINM OOBEKTUBHEBIM dieMeHTOM (Ll]epbamckoi @. U. N30p. Tpynsl mo oOynnusmy. C. 118):

A e «KOOPAMHALM S» B
C~ -
indriya visaya [ vijiiana
I 1 uyBcTBn-  3penus 7 uper 13 co- Buaumoro
I 2 renpHas  ciayxa (dopma) 14 3Ha- CAbLILIMMOrO
111 3 cnoco6-  obousanua 8 3Byk 15 Hue obGoHsieMoro
IV 4 uocte BKyCa 9 3anax 16 BKYILIAEMOrQ
V 5 (opran) ocsaszanus 10 BKkyc 17 o0cA3aemMoro

V1 6 no3naBaTensHan cro- 11 ocasaemoe 18 HeuyBCTBEHHOIO
cobHocTs MHTE/NeKTa 12 HeuyBCT-
BEHHbIE

00BeKTH

ITo Oynmuiickol TeopuM MO3HAHUS MEXAY co3HaHueM (A) M OOBEKTHBHBIM uteMeHTOM (B) cymecTByer HedTo Bpoze
“koopIuHAIMK”’, OOeCIeunBalOIe IO3HaHHE He BocIpuHUMAaromed crocodbnoctd (C), a camoro oOBeKTa, T.e. HAIUIO
MJUTIOCTPALUsl MUTAa CO3HATENbHOHU *ku3HU. CMEHa MHUIOB M CO3JaeT santana — MOTOK MHIUBUIYaJIbHOTO CO3HAHMS, KOHTUHYYM,
00BEKTUBUPYIONINI 1 TO3HAIOMNI OKPYKAIOMHWKA MHP, KHU3Hb.

“Xusnp He mmeer Havana, — ormedan O. O. PozenGepr. — To, yTo MBI Ha3bIBaeM “‘TeJIOM” — JINIIL COYETAHWE HEKOTOPBIX
4yacTel KaKOro-To IOTOKa, TAKOE K€ COUETAHHUE U TO, YTO MBI HA3bIBAE€M CBOUM ‘I, H TO, YTO MbI Ha3bIBA€M CBOMM MHPOM, CBOUMH
POIHBIMH, CBOMMH BEIIaMH,— BCE BMECTE 3TO TOJBKO OJHA CIIOKHAas (urypa, COCTaBICHHAs W3 TEX JJIEMEHTOB, KOTOPHIE
IIPOTEKAIOT 0€30CTAaHOBOYHO, KOTOPBIE MBI IIPOCTO HE MOXKEM YCTAHOBUTH... VI MBI HE UMeeM mpaBa 000COOIATH YACTH OOIIETO
y30pa ¥ FOBOPUTH: BOT “coiHue”, BOT “a”. Her conmHua, HET ““ 57, B CMBICIIE YEro-TO CAaMOCTOSTENBHO cyliecTByrouero. EcTe nuiib
CJIOXHBIA yTOp: ‘“JTMYHOCTb, BHIIIAS COJHIlE”, OJAHA HepasnenbHas kaptuHa” (Pozenbepe O. O. O mupoco3epuaHHUU
coBpeMeHHEIX OynnucToB Ha JlamsHem Bocroke. IIr., 1919. C. 20-21).

B« makux uyecms, Kaxk yoosorscmeue... uny cmpadanue”.— B 31roM kouTekcte cioBa sukha i duhkha cooTBeTcTBYIOT STHM
yyBcTBaM. Cremyer JWIIb OTMETHTh, 4YTO, Oyaydd BO3BEJCHHBIMM B paHT Quiocodckux Kateropuit Oyanusma (u He
TOJIBKO), MX OYKBaJbHBIH NEPEBOJ MOXXET BBECTH B 3abmyxieHue. OcCOOCHHO 3TO BaXKHO JUIsl ysICHEHHMs cMbIicia YeTsipex
[6xaroponubix Hctun (Cp.: “HUrak, B OynauickoM ydeHHH OO0KeCTBOM IoucThHHe sBisiercss CyraTa, OIMCAaBIIMK YeTHIpE
67aropoAHbBIe HCTUHBI O CTpafaHuu u T. A.” Xapubxanpa. lllan-gapmana-camyduas, 4. // Aatonorus MupoBoi ¢rmrocodpun.
M., 1969. T. 1. C. 139).

Bor urto no stomy noBony rosopur B. H. Tonopos B cBonx komMeHTapusx kK “Bymnmiickoit nmoruke” ®. U. Illepbarckoro:
“...TpamunuoHHbIi mepeBox duhkha kak “crpajanme” kpaiiHe NPHUONM3WUTENCH M 3aBEIOMO NPUMHTHBEH... [l ompeneneHus
3Ha4YeHHs1 0c000 Ba)KHBI TaKHe MPUMEPHI CIOBOYIOTpediieHns, kak oopamenue bynael (n3 “Camprorra-Hukan”): “O OXuKmy,
BCE CaHCKaphl HEMOCTOSIHHBI (anitya), Bce canckapsl — duhkha u Bce mxapmbl — anatma” n uaTepnperanus Bacybannxy: “Beskoe
(eHOMEHaNIbHOE CyIIecTBOBaHUE, coryacHo ero (T. e. Byaner) muenuto, sBusercs duhkha, Ttak kak B Hem Bcerga



dopmy (rupa/GZUGS) u 1. n. kak npusitHble wiu HenpusitHele. [loyemy? IloTtomy uTo cama mpupona
nepuentuBHoro cyxaenus (adhyavasaya/ZHEN-PA), nexamas B ocHoBe (RTEN) Bcskoro ombiTa
(NYAMS-SU MYONG-BA) u ocMmbIcHsOIas BHEIIHUE OOBEKTHI, MOXKET OBITh YCTAHOBJICHA C MOMOIIBIO
namsatu. Mcxons us storo, MokHo ycTaHoBUTh (NGES-PA), uTo omymnieHust y10BOJbCTBUS U HENPUS3HH,
BBI3BAHHbIC TPU BOCIPHATUM MaTepUAIBHBIX (OPM H T. A., OT HUX OTIMYAIOTCS. Benb (OpMBI, KOTOphIE MBI
MIPOYYBCTBOBAJIM KaK TMPUSATHBIC WM HENPUSATHbIE, HE SBIAIOTCS TAaKOBBIMU. TakuM o00pa3oM, YyBCTBO
Y0BOJBCTBUS M OTIMYHOE OT BOCHPUHUMAEMBIX OOBEKTOB, MOXKET OBITH OMpPEJEICHO KaK CyObEeKTHBHBIN
snemenm, BbI3BaHHbIN mamsaTbio (SHES-PA), Heorpemiuemo mnpecnenyromuid Ham onslT. ClenoBaTeNbHO,
OTBIT HEIPEMEHHO JOJKEH ObITh CyOBbeKTHUBHBIM. [l03TOMY, MOOOHO TOMY KaK CO3HAaHHE OTIHYAETCS
OT TOT0, YTO €MY NpEACTaBIJSETCS [sABiIseTcs — appears]|, Hamp., ¢opMa U T. M., — OTIMYHO TAKKE U
CyOBEKTUBHOE omIylieHue OT (pusmdeckoro Tena. To ke camoe mpoucxomuT u ¢ ourymeHusMu(SHES-PA),
MoCTynawImuMu oT opranoB 9yBcTB (indriya/ DBANG-PO). Tak, paccmatpuBas cobcrBennbie nanonn (LAG-
MTHIL), 4yenoBek sICHO IpENCTaBIsAET ce0e, YTO OHM HE BOCIIPUHUMAIOTCS KaK MPUSTHBIC WIM HETIPUATHBIE OT
IpHpoBL. JIagoHb ONIYIIAETCS YeM-TO OTIHYHBIM OT STHX UYBCTB YAOBOJILCTBHUS HITH CTPAIAHMS .

Hrak, KOorja 4YeNOBEK BUIUT CBOIO PYKy, OH MOXET IO COOCTBEHHOMY OIIBITY YAOCTOBEPHUTHCS B
TOM, YTO 3PUTEIBHOE OLIYIICHUE, KOTOPOE OMPENENUI0 JaJ0Hb KaK MPUATHYIO HJIM HEMPUATHYIO, OBUIO YEM-TO
MHBIM TI0 OTHOLIEHHIO K paccMarpuBaeMoMy OOBEKTYy, T.e. K ero pyke. Takum oOpa3oM, HeBEpHOE
yTBepxkaeHue, uto (uszudeckoe teno spusercs pasymoMm (buddhi/BLO) wnu uto co3nanue (SEMS-PA-
CAN) npeacraBisieT co00i HEKyI0 (DYHKIIUIO YETBIPEX OCHOBHBIX 3JIEMEHTOB, MOKET OBITh OTBEPTHYTO C
MOMOIIBI0 MPSIMOI0 YyBCTBEHHOTro BocmpusaTHs (pratyaksa/MNGON-SUM) kak M yTBEpXKJEHHE, YTO
pe3yabTaTOM OMNbSHEHUS MOCIYXHUJIO CBOMCTBO BHMHA. KOE-KTO rOBOPUT O TOM, YTO, KaK M B Ciydae C
IBIMOM, TIEPBOE MOSBICHUE KOTOPOTO, MOJKHO OBITh, BOSHUKIO OT OTHS, a B MOCJIEAYIOIINE MOMEHTBI
OH UCXOIWI U3 cebs mogoOHoro (T. €. IpiMa) TakuM ke oOpazom u omymenue (SHES-PA) mo nauamy
MPOU3OIIJIO OT YETHIPEX OCHOBHBIX JJIEMEHTOB, a B TMOCJIEAYIOIIME MOMEHTHI (CepuM [MPOSBICHUI])
MPOJIOJKAIO BOCHPOU3BOIUTHCS UL M3 cebe momoOHoro. Ho Ttakoe yTBepKIeHHE TaKXe HE MOXKET
OBbITh MPHUHATO OCHOBATEJBHBIM, MMOCKOJBKY B JJAHHOM cllydae CjleoBajo Obl MPU3HATH CYIIECTBOBAHHE
nByx ponoB (RNAM-PA) cnencrsuit (phala/'BRAS-BU). CnenctBusi mepBoro pojaa BO3HHKIHU, TOJHKHO
ObITh, CHayaJia OT TEPBONPUYMHBI, KOTOpas oOyclIoBHJIa 3TOT KOHTHHYyM (santana-hetu/RGYUN-GYI-
RGYU — ozHauaer 31€Ch TaKylo NMPUUYUHY, KOTOpas 00ycCiIOBUJIAa KOHTHHYYM, T. €. TO, U3 YEro BO3HHUKAET
MoCJIeI0OBAaTEIbHOCTh ce0erno00H0T0 BocnpousBeneHus. [leppoHavanbHas mpUuyMHAa KOHTHMHYYMa JIOJDKHA
NPUHAAJIEKATh KAaKOW-TO MHOW NpPHUpOJE, OTIUYHONH OT TOH, KOTOpas € oO0ycioBieHa. DTO MECTO
MOXHO TMEPEeBECTH €Ile M TaK: “HEKOTOpble CJIEACTBHS NOHayaly oOpenu CBOE CYIIECTBOBAHHE OT
OTJIMYHOI'O0 OT HUX 3JeMeHTAa”). B TeueHne HEKOTOPOro BPEMEHH UX CYIIECTBOBAHME MOYKET 3aBUCETH
OT MOCJIEAYIOIIMX MOMEHTOB B KOHTHHYYMeE ce0erno00HoTo pojaa, Kak, HanmpuMep, AbIM U T. 1. Ilo psaay

MIPUCYTCTBYET 3JIEMEHT BOJHEHHUS U HEYCIIOKOEHHOCTHU: YCIIOKOGHHE TOJbKO B HUpBane” (I]epbamckou @. U. V36p. TpyaAs! 10O
oynnusmy. C. 300):

CnenoBatenbHo, VcThHBI 3TH OoJiee OHTOJIOTHYECKOro, 4eM JTHYeckoro mopsiaka. Mcrmna o duhkha — wmermna o
Oe3HayaIbHOM €XEMTHOBEHHOM BO3HMKHOBEHHH M MCUE3HOBEHHH AXapM, I'Jie HE TOJBKO XH3Hb, HO U cMepTh — duhkha,
TaK KakKk OHa HE BJIeYyeT 3a CcOOOH YCHOKOEHHWS IXapM: CIEAYIOIMHA MHI — HOBas JKH3Hb, M BCE B OJHOM IIOTOKE
(MHAMBUIYyaNbHOrO) co3HaHus (santana) .. Samsara — duhkha, Nirvana — nirodha (monmHoe ycmokoenme, HMOMCTHHE ‘“‘Mup”,
HenposiBienue). NB — He GuraskeHCTBO. HeT mposIBIEHHBIX CBSI3€H AXapM, HET YyBCTB.

B xoHeuHOM cueTe, YyBCTBA YJOBOJBLCTBUS M CTPAJAaHUS HE “peasibHBI’, TIOCKOJIBKY OHHM HE JXapMbl. JTH YyBCTBA CIIPO-
BOLIMPOBAHBI AMSATHIO (TaKXKe HE 3JIEMEHTApHOI), 00yCIOBIEHHON B CBOIO OYepellb K MPOSIBICHUIO CEPUSMH NPEKHUX COCTOSHUN
CO3HaHMUSI.

Takum o00pa3oM, H3JIOKEHHOE BBINIE JaeT HaM BO3MOXKHOCTH ompeneneHust Paraloka ne kak “World Beyond”
(MOTYCTOPOHHUN MUp, “TOT CBET’ B aHTOHHUMHUH K ITOH BONHYIOMCH HAC JKU3HU I'JIe-TO 3a €¢ CIIMHOW), a KaK HWHOU XKHU3HU
JI0 ¥ TIO IIpEeKpalleHuio 3Toi. /IxapMmoTTapa He 3amaercs 37ech LENbI0 JI0Ka3blBaTh HEM30EKHOCTh MPOSIBICHUS HOBOW JKM3HH
(Benp Oyanm3M mpecieayer Ienb u30eKaTh MepepoXkACHHs, BBINTH U3 KPyroBOpOTa caHcaphl, enb — HupBaHa). Ero 3amaua
JI0Ka3aTh cliepBa HENPEPHIBHOCTH santana.

" ABTOp IPHBOJUT 3TOT OTPHIBOK, YTOOK! JOKA3aTh, YTO CyOHEKTHBHOE M 00BEKTHBHOE PA3IMUHEL. SICHO IpencTaBiss cebe
TPYAHOCTH JJOKA3aTEIbCTBA OTIECIBHON MPUPOABI CYObEKTa W 00BEKTa, KOoraa O0beKT MPUHAMICKHUT APYroMy WHAWBUAY HIN
SIBIISIETCS KAKMM-JIHOO BHEIITHUM O0OBEKTOM, OH NMPUBOJUT IPUMEP MHAMBUAA, PACCMATPHUBAIOIIETO COOCTBEHHYIO PYKY, TaK KakK B
3TOM CIllydae WHAMBHUJ MOXET JIETKO IMOCTUYb MUX OTAEIbHYIO IPHUPOAY, IOTOMY YTO B HEM NPEACTAaBIEH U CyOBEKT, M OOBEKT.
IToaToMy TO ke camoe, YTO BO3MOXKHO, TIPEICTABIISIIIOCH €T0 I1a3aM KakK IPUATHOE, MOTJIO B ICHCTBUTENILHOCTH IPUIHHATE OO0ITb.



NPUYUH CJIEICTBHE JJIUTCS TOJIBKO B TE€UEHHE KAKOT0O-TO MOMEHTA, a 3aTeM OHO caMO O0YyCIIOBJIMBAET
MOCJIEeIYIOIe MOMEHTHI 3Toi cepuu. Takum 00pa3oM, OTACIBHO 634mas MPUUYNHA MOKET IPOU3BECTH
OTpEe/IeJICHHOE CIIeICTBUE, KOTOPOE JUTUTCS JIMIIb KPaTKOoe BpeMs M KOTOPOMY HE MPEIIIeCTBYET Jaxke
KpaT4almuii MUT monoOHoro emy mposiBieHus. CIEICTBUS BTOPOTO poja IPOU3BOIATCS B KaXIbIH
[mocnenyrouuii] MOMEHT, 3aBHCHUMBIH OT coBOKymHOCTH (samagri/TSHOGS) mnpemmecTByromux
0OyCIIOBIIMBAIOIIMX MOMEHTOB TOTO e pona. Hampumep, ropsimas ngamna CGROG-ME 'BAR-BA),
3pUTENbHBIC OUIYIIEHUS U T. I. B 3TOM ciydae mepBbIii MOMEHT (ropsuieil Jammbl) 3aBUCUT OT OTHS U
¢buTHIsg, a 3pUTEIbHOE olylieHne — OT riasza, cBera (SNANG-NA) u ymcrBenHo# nestensHoctu (YID-LA
BYED-PA).

ToT xe mporecc UMeeT MEeCTO U B TeUEHHE MOCJIEeAYIOIIUX MOMEHTOM UX NposiBieHus. Ecau Ob1 ogHa
u3 OMDKaNIIMX MPUYMH MOJIBEPIIIACh U3MEHEHUIO WK Oblla OBl JIMKBUAMPOBAHA, TO U3MEHHJIHUCH OBl MO0
JUKBUIUPOBAINUCH U CIHENCTBUS 3THX NnpuuuH. CienoBaTenbHO, JlaMma, 3pUTEIbHOE ONIyIIeHHe U T. 1.,
BBI3BAHHBIE MPOJAOJLKUTEIBHOCTHIO BO3JEMCTBUS HEKOM COBOKYNHOCTH NPUYUH, KaXIbld OTIEIbHBIN
MOMEHT 3aBHCAT OT HaJIWYMs, OTCYTCTBHUS WM M3MEHEHHs HX NEpPBOHAYAIBHBIX MPUYUH M HE
BOCIIPOM3BOJATCA OT MX COOCTBEHHOTO (TPEIUIECTBYIOIIET0) KOHTHMHyyMa. TakuM o00pa3oMm, CYIIHOCTb
CJIEICTBUS, HAJACICHHOTO MPOAODKUTEILHOCTIO, IOHAYaly OblIa BhI3BaHAa KAKOW-TO APYroi CYIIHOCTBIO, HO
B TEUCHHE MOCIEIYIOIUX MOMEHTOB (3TH CIEICTBUS) MPOUCXOAAT OT NEMEHTOB X COOCTBEHHOTO poJa, HO
OTJMYHBIX OT IEPBOHAYAILHOW NPHYMHBL. B cilyyae MIHOBEHHOTO BO3HUKHOBEHMS CIIEJCTBHUS IPHYMHA,
KOTOpass oOycloBHJIa TIEPBBIi MOMEHT (CEpUM MOMEHTOB WM KOHTHHYYMa), MOPOXIACT TaKXKe M
nocuenyromue MoMeHThl. CleoBaTenbHO, ecial Obl CO3HAHUE TOHAYaly BO3HUKIIO OT JAPYroro 3JeMeHTa, a
3aTeM (T. €. B MOCJIENYIOI[MEe MOMEHTBI) OT €ro COOCTBEHHOTO KOHTHHYYMa, TOT/Ia MOXXHO OBUIO OBI
MPEANOI0XKHUTh, YTO MOHAYATY OHO MPOU30ILIO OT YETHIPEX OCHOBHBIX JIEMEHTOB (PU3UYECKOTro rena, a mocie
(1 mocyenyronMe MOMEHTB KOHTHHYYMa) OT co3HaHus. Kak B rakom cirydae MOKHO CUHUTATh, YTO ATU CIICACTBUS
(mamma, 3puTeNbHOE OIIYIIEHHE W T. J.) SIBISIOTCS KparyalmuMu MrHOBeHUsMH? TIOCKONBKY MATH BHIOM
OLIYIIEHUI B Hauyaje BO3HUKIN OT COBOKYIHOCTU NPUYMH (HampuMmep, ria3 u T. 1.) U KoHTakT (NYE-BAR
REG-RA) ¢ coBoKynmHOCTSIMU, 00YCITOBHBILINMU KaKIbIi MOMEHT CO3HAHUS, “IUIUTCS JIMIIb OJTHO MTHOBEHHUE, —
ISTh BUJIOB OINYIIEHUH HE CIIOCOOHBI PEIONpeNeIaTh CBOM KOHTUHYYM. boiiee Toro, Mbl MOXKEM yTBEPIK1aTh,
4TO W KOHCTpyKTuUBHasg MbIcib (vikalpa/RNAM-PAR RTOG-PA) Takxkxe He HMMeEET IMTEIBHOCTH, HO
BO3HHMKaeT Ha MrHoBeHue. [louemy? Ilogo6HO Tomy, kKak cems (vija/SA-BON), poctok (ankusa/MYU-GU) u
U0, IPUHAJUIeKAIINE OJHOMY KOHTHHYYMY, 3aBUCST OT CBOEr0 KOHTMHYYMa, HECMOTPS Ha pa3indue MEXIy
HUMH, — TOYHO TaK K€ W KOHCTPYKTHBHAs MBICIIb, Mpeanonaratomas roayooe msarHo (SNGON-PO SNANG-
PA), Oynyun 3aBucumoi oT moHsTHs roinyboro, ciaakoro (MNGAR-BA), dopwmer (rupa/GZUGS) u T. 1.,
3aBUCUT OT CBOEH COOCTBEHHOW NPHYMHBI, MOTOMY 4YTO OHa OO0JagaeT KaKHUM-TO OTJIMYHBIM OT JAPYTUX
KOHTHHYYMOM. PaccmarpuBas mpUYUHY MOSBICHUS KOHCTPYKTUBHOM MBICIH, HAM HE yJaeTcs OOHApYKUTh
Jake MaJledIIel MPUYMHbI KOHCTPYKTUBHOM MBICIH, KOTOpast ClieIoBala 32 BOCIPUSITHEM Toy0oTO MATHA,
Kak Mbl HaxoJMJIM €€ B ciydae C JAbIMOM, KOHTHHYYM KOTOPOTO Obul 0OyciOBIeH OorHeM. Paznmuuenue
NPUPOJBI CIEICTBUN YacTO 3aBUCHT OT MEPBOHAYAIBHBIX NMPUYUH KOHTHHYYMOB, KaK HampuMep, B Cllydae C
[rnunsHbIM] KyBiIHOM (BUM-PA), MaTepuan KOTOpOro npoucTeKaeT OT IIMHBI, opMa — OT TOHYapa, a ero
Ipyrue KauecTBa — OT HMHBIX 3JIEMEHTOB. DTOMY IMpHUMEpy MOJ00EH W ciydyail ¢ KOHTHHYYMOM
KOHCTPYKTHUBHOM MBICIIH, 0COOEHHOCTH KOTOPOT0" 3aBHCAT OT PA3NUYHON MPUPOIBI IIEPBOHAYATBHBIX IPHYNH,
00yCIIOBHUBILIUX 3TOT KOHTUHYYM. MBI HE MOXEM YTBEPKAaTh, YTO KOHCTPYKTUBHAS MBICIIb, CIEAYIOIIAs 3
BOCIIPUATHEM TOJIYyOO0T0 MATHA, MPOU30ILIA TOIBKO OT CO3HAHMS, TaK KaKk B MPOTHBHOM CJIy4ae Mbl OBLITH
Obl BBIHYKJIEHBI 3aKIIOUHTh, YTO BCE COCTABJISAIONIME CO3HAHUS BO3HUKAIOT OJHOBPEMEHHO, MOTOMY
Kak, Oyayun oOyCIIOBICHHBIMHU JIUIIb CO3HAHUEM, OHH HE OTIWYAINCh Obl ApYyr oT Apyra. Eciau Ow
KTO-TO 3asBWJI, YTO IMOCJIEAYIONIee BOCHPHUATHUE TOJyOOro MATHA MPOU3OILIO OT MHPEIUIECTBYIOLIETO
MOMEHTa BOCIPUATHS T0OJIy0O0T0 MATHA, TO B TAKOM Cllyyae Helb3s ObIJIO OBl CUMTATh, YTO CO3HAHMUE,
KOTOPOE€ XapaKTEepPHU30BAJIOCh 3THM BOCIPUATHEM ToJyOOro msTHAa U T. J., 0KA3ajJoCh MaTEepUaTbHOM
npuunaoit (RGYU DNGOS-PO) nocnenyromero MOMeHTa BOCHPHUATUSA Tolay0oro maTHa. [IpuHsSB xe
ero 3a MaTepHaJbHYIO MPUUYMHY MOCIEAYIONIEr0 MOMEHTA BOCIIPUATHS rOJIyOOT0 MSATHA, MBI ObI ITOJBEPIIIH
COMHEHHIO CYIIECTBOBAHHE CBSI3M MEXIY BOCIPHUSATHEM ToyOOro mMsATHA M IMOCIEAYIOUMMH MOMEHTaMH
BocrpusATHs. Hampumep, cocTosiHMEe yma, KOTOPOE XapaKTEpHU30BaJOCh BOCIPHUSATHEM Toiydoro [uBera] u
KOTOpPOE€ TMPOU30ILIO OT OINpPENEJICHHOr0 BOCHPHUATHS (Hampumep, rojiy0oro msTHa), B JPYroM clydae



yCMaTpHUBaJIOCh MOJYYMBIIUM CBO€ IPOMCXOXKIEHUE OT CO3HAHHUS, CBA3aHHOIO C JPYrUM MOMEHTOM
BocrpususaTus. OJHAKO MPU PACCMOTPEHMH MEPBOHAYAIBHBIX MPUYUH KAKOTO-TMOO KOHTHHYYMa MBI HE
MOKEM YCOMHHUTBCSI B CYIIECTBOBAaHHUU CBSI3M MEXJy NPUYMHOM M CIEACTBUEM, TaK KaK pa3HOIo poja
CIIeICTBUS, OOYCIOBIEHHbIE pA3IUYHBIMU TNPUYMHAMHU, HAXOAATCS B OCHOBE OSMIIMPUYECKOTO OIBITA
(vyavahara/THA-SNYAD). Ilostomy pasHOro poja CIEICTBHs, KOTOpbIE OTJIMYAIOTCA, HECMOTpS Ha
OTCYTCTBUE OOYCIOBMBIIMX MX Pa3HBIX MPUYHMH JTUO0 HEpa3HALIUECS, HECMOTPSl Ha MPUCYTCTBHE Pa3HBIX
IIPUYUH, OKAXYTCS BHE NPUYUHHOMN CBA3U. Te ciencTBHsA, KOTOPbIE HE HAJEICHBI Pa3HOU IIPUPOJOH,
00yCIIOBJIEHHBIE OT/JECIBHBIMU OJIHOPOJAHBIMU NMPUYMHAMH, HE CBS3aHBI CO “‘CBOMMH’ MpUYUHAMH. Takum
00pa3oM, MBI MPHUILTH K aOCypJHOMY BBIBOAY, 4TO BHE ceOsi Bemu He umerorT npuunH (RGYU-MED-PA-
CAN). Ecnut 3T0 Tak, TO Mbl BBIHYXKJI€HbI IIPU3HATH, YTO BCE BEIIU JHOO MOCTOSHHO CYIIECTBYIOT, TUOO HE
cymecTByloT. Ho K TakoMy 3aKkIIOYEHHMIO YK€ MPUXOAWIM Oyarojapss YyBCTBEHHBIM BOCIPHITHSIM
(pratyaksa/MNGON-SUM), a, ciaenoBareiabHO, U K TOMY, YTO OJHOPOJHOCTb U PA3HOPOJTHOCTH CIEICTBUN
0OyCIIOBIIMBAJIUCh OAHOPOJHOCTBIO M PA3HOPOAHOCTHIO MpHYUH. Eciam 3TO Tak, TO OLIYIIEHUS pa3HBIX
BOCIPHUSATUM, TOHKHO OBITh, UMEIH pa3Hble IPUYMHBI, HO YCTaHOBJIEHHAs TakuM oOpa3om npuunHa (NGES-
PA'l RGYU) Bocmpusitust roay0oro msATHa He Oblla HaMH oTMedyeHa. CreoBaTeNbHO, MPEIIECTBYIOUIMN
MOMEHT BOCHPHSATHS TO-IyOOT0 IMATHA HE MOXKET CUUTATHCS MPUYMHON MOCIEAYIOUIMX MOMEHTOB BOCIIPHUSATHS
ronxy6oro nsaTHa. Ecnu OB MBI penIumiy, 4To cO3HaAaHUE MPOU3O0MITIO OT 0(YOPMHUBIIETOCS PaHEe BIeYaTICHHUS
(vasana/BAG-CHAGS), uToObl cTaTh BHOCIEACTBUHM NPHUYMHOW BOCIPHATHA TOJyOOTo MATHA, TO B 3TOM
cllyyae MPUYMHA TaKOTO CIEJCTBUSA, JOJDKHO OBbITh, ObliIa OBl MTHOBEHHOMW, IIOTOMY YTO CYIIHOCTH TOI CHUIBI,
KOTOpass WMeJach B TO BpeMs (IOKa CIEJCTBUE €IIe HE MPOSBUIOCH), MPEACTABISIET CO0OW paHee
odopmuBLIeecs BrieuaraeHne. OTHOCHTENBHO 3TOM CHIIBI Mbl YCTAHOBMIIH, YTO OHA SIBJISIETCS] HEMOCPEICTBEHHOM
NPUYUHOM, TIPEIIECTBYIONIEH BOCIPUATHIO rojydoro nsaTHa B HadanbHbId MoMeHT (MTSHUNGS-PA DE-
MA-THAG-PA'l RKYEN - co3HaHue, HENoCpeICTBEHHO MHPEIIIECTBYIOIIEE IOCIEAYIOIEMY MOMEHTY
CO3HaHUs), U MBI, TAKUM 00pa3oM, CMOKEM MOHATh, YTO MPEIIICCTBYIOIINE MOMEHTHI BOCIPUATHS TOIy00TO
ISTHA SIBISIOTCS MPUYMHON TMOCIEAYIOUIMX MOMEHTOB KOHCTPYKTUBHOWM MBICIH, KOTOpas Obljla CBs3aHA C
BOCTIpHusiTHEM ToiyOoro [uBeral. Hampumep, B HayanbHBIE MOMEHT BOCHPUATHE TOIYOOr0 BO3ZHUKACT OT
MPOIJIOro BrieYaTyIeHus (vasana), MpeIeCcTBYIONIEro CASACTBHIO, H MPUPOJa KOTOPOro MPECTaBIsIeT cOo00i
CHJTY, TIOPOYK/ICHHYIO OTIBITOM BOCIIPUSTHS TOIyOOT0 [11BeTa].

Tem sxe crocoOoM MOCIETYIONE MOMEHTHI IOTOKa KOHCTPYKTUBHON MBICTH, KOTOpPBIE HJIEHTHYHBI B
METOJIe CBOEro BOCHPHUATHS [“‘CXBaThIBaHUSA — grasping] paccMaTpuBaeMOro OOBEKTa, MPOM3OLUIA OT
HENOCPEACTBEHHOI0 BrieuyarieHus. CrenoBaTenbHO, MOTOK KOHCTPYKTMBHOM MBICIH, KOTOPBIA B Ka)Ibld
MOMEHT OOYCIIOBIIEH paHee O(GOPMHBIIUMCS BIIEYATICHHWEM, BO3HHMKAET MTHOBEHHO M COXpaHSET CBOE
TEUYCHUE MO MPHUMEPY JaMIbl, 3pUTEIBHOrO OINYIIEHHUS U T. . Hukomy He ynmamoce Obl A0Ka3aTh, 4TO
MBICTUTENBHBIA TMOTOK, OOYCIIOBJICHHBIM CHUJIOH NpPEXKHEro OmbITa, MOI Obl BO3HUKAThb B MOCIEIYIOIINE
MOMEHTBI, HEe MpoOyXkJas MpU 3TOM ObUIBIX BIeyaT/eHWH (vasana) MPEKHEro OIbITa; W YTO CO3HAHME,
MOSIBJIGHHE KOTOPOTO OBLIO BO3MOXKHO TOJBKO Ojaronaps MpoOyXAEHUIO CHIIBI MPEKHETO OIbITa, 00YCIOBHII
ocb 3Toi cunoit (NUS-PA). CiaengoBaTeabHO, MOKHO CUATATh, YTO KOHCTPYKTHBHBIEC MBICIIH, 3aBUCAIIUE OT
IIPUYHH, TIOPOKIECHHBIX CUJIOHN, BBI3BAHHON MTHOBEHHBIM BOCIPHUSATHEM, AJIATCS B TEUEHUE JIMIIb HECKOIBKHUX
MT'HOBEHHI; a T€ [KOHCTPYKTHUBHBIE MBICIIH |, KOTOPbIE OBIJIM HE3aBUCHMBI OT CBOETO KOHTHHYYMa, MTPECTABIISIOT
co00ii MIHOBEHHBIE CIIEACTBUS, KaK B ciaydae ¢ jammnoil. KOHCTpYKTHBHBIE MBICIH TaKkKe HE3aBHUCHUMBI OT
CBOMX IMepBOHAYaNbHBIX mpuuuH (santana-hetu/RGYUN-GYI RGYU). CnencrtBusi, BO3HHKIIHE OT
OTIpe/IeJICHHBIX IPUYMH, HE MOTYT OBITh MOPOXKIECHB MHBIMU MPUYMHAMHU, KPOME TeX ke caMmblX. Hanmpumep,
pocTok ca-iy (s'ala/SA-LU.Vatica robusta), HOpOXJICHHBII CEMEHEM Ca-Iy, HE MOXET OBITh MPOU3BEJCH OT
apyroro Bujga ceMeHH. [logoOHBIM 00pa3oM U co3HaHUE, OOYCIOBICHHOE MPENIISCTBYIOIIUMH MOMEHTAMH
CO3HAHHUA M XapaKTepusyroleecss 0popMIIEHUEM IPEXKHUX BICYATICHUN (vasana), HE MOKET MPOUCXOAUTH OT
JIPYTUX YEThIpEX OCHOBHBIX 3JIEMEHTOB. B 00IieM MOXXHO yTBEp)KJaTh, YTO CJEACTBHUS, BO3HHUKIIUE OT
OTpEeNeTCHHbIX NpPUYMH, ObUTM mojaBepkeHbl 3akoHy npuuuHHOCTH (RGYU-DANG LDAN-PA), a te
[ciencTBus], KoTOpble OBUTM OOYCIOBICHBI IPYrMMHU HIPUYMHAMH, OTIMYHBIMH OT PAaCCMOTPEHHBIX, HE
MOJBEPKEHBI 3aKOHY NMPUYMHHOCTH. WTak, He Oyay4yn IPUYACTHBIMU K JEWCTBUIO 3aKOHA MPUYMHHOCTH, OHU
HE MOTYT IPOUCXOAWTH OT ONpPENEJIEHHBIX Npu4uuH. CrenoBaTeabHO, TO YTO HE IPUCYTCTBOBAIO B
MIPOTUBOTIOJIOXKHOM CIy4ae, JOHKHO ObITh, 00pPEIo MPHUYKUHY CBOETO MPUCYTCTBHS.



Bbllien3nokeHHOE  pacCyXJ€HUE  PAaBHO3HAYHO  JIONYLIEHUIO HECOBMECTUMOIO  COIYTCTBUS.
VYTBEpkKAEHUE TOro, 4TO [OAHOMY| CO3HAaHMIO NPEAIIECTBYET [MHOE| CO3HaHUE, KaKk B cClydae cC
“co3HaHMEeM peOEHKa, BOZHUKIIMM OT CO3HAHMS Marepu’, TaKKe HE MMEET OCHOBAaHMI. DTO MPOUCXOIUT
notoMy, uto mposiBieHue wmyapoctu (SHES-RAB) oOycnoBneno nubo HamuuueMm, JHUOO OTCYTCTBHEM
MPEIIECTBYIOMUX (MOMEHTOB) CO3HAaHUA. TakuM 00pa3oM, Mbl HE MOXKEM YTBEPKJaTh CYIIECTBOBAaHUE
KaKoi-mb0 nHOW mpuuuHbl, kpome co3Hanus (SEMS-PA). Kak 310 HarysiHO BUIHO HAa IpUMepe ABYX Oparhes,
POXJICHHBIX OJHOW MaTepbl0 OJMHAKOBO 3J0POBBIMH, HO OJMH M3 HUX ObIT yMHee apyroro. B
NPOTUBHOM ciy4ae 00a OHM ObUIM Obl (B paBHOW CTENEHH) HAJCIEHBI YMCTBEHHBIMH CIIOCOOHOCTSIMHU
(abhyasa) cBoeii matepu. CneoBaTeNbHO, CO3HaHNE MAaTepU HE ObUIO MPUYMHOMN, CAENABIICH UX pPa3HBIMH, U
MBI MO3TOMY MOXEM YTBEPXkJaTh, YTO y ITHX JBYX HHIUBUAYYMOB HMMEIOTCS pa3Hble ypoBHH (abhyasa)
CO3HAHUs, T. €. OpaTbsd ObUIM HANEJCHBI Pa3HBIMH CIOCOOHOCTAMHM JJISl JajbHEWIIEro pa3BUTHS CBOETO
MHTEIUIEKTa, a, CJIE0BATEeIbHO, U MPUYMHBI UX MHTEJUIEKTYaJbHOTO YPOBHS, TOJKHO OBITh, OBUIM pa3HBIMU.
VYTBepKaeHueE Ke TOro, 4To OJHOMY CO3HAHUIO IPEIIIECTBYET MHOE CO3HAHNE, HE UIMEET OCHOBAHUM TaKXke U
oTOMYy, 4TO co3HaHue XuBblXx cymecTB (SROG-CHAGS), npunHamnexamux K KiIaccy CYIIECTB,
MMEIOIIUX CBOE IMPOMCXOXJEHHE OT BJAarM M Telula, He OOYCIOBJIEHO MAaTEPUHCKUM CO3HAHHEM.
CrnenoBaTenbHO, OHM 00J1a/1al0T CBOMM COOCTBEHHBIM KOHTHUHYYMOM CO3HAHUSI.

Konenw “Ilapanoxacupaxu” ('JIG-RTEN PHA-ROL GRUB-PA), cocTaBieHHOTO audapbeid
JxapmoTtapoii (acarya Dharmottara) u mepeBeeHHOTO BEIMKHM KaIIMHUPCKUM NaHAWTON bxaBbspamkeit
(Bhavyaraja/SKAL-LDAN RGYAL-PO) u tuberckum nepeBogunkom PA-TSHAB NYI-MA GRAGS B
Buxape (oOutenn) Partmapammvu (Ratnarasmi) B Bemukom ropone Amnymame (Anupama/DPE-MED) B
npasienue kammupcekoro naps pu Xapmazaesst (Sri Harsadeva, 1089 -1101 rr.).

NPUMEYAHUA

[lepBoe cepbe3HOE 3HAKOMCTBO 3amaja ¢ JOTHKOW Oyaau3Ma MpOM30IIO B Hayajle HbIHEUIIHETO BEKa
O6naronaps (yHaaMeHTaJbHBIM HCcCleNOBaHHMAM M mepeBogam akaaemuka @. WM. llepbatckoro. Ero
TPYZbI TaK)Ke MOKa3ajd, YTO HAJIWUYUE OOLIMX 3aKOHOMEPHOCTEH pa3BUTHS MO3HAHUS y HapoaoB Boctoka u
3amazna coBceM HE JOJKHO OOHaIeXuBaTh 3amajJy B €ro aCCUMIJIMPYIOIIUX IOMBITKAX HHTEPIPETAlNN
BOCTOYHBIX TEOPUH B TEpPMHUHAX 3anaJHOM Tpaauiuu. bosiee TOro, Takas €BpPOINOLEHTPUCTCKAS
OpHUEHTAIlUs MOXET JHIIb MPENnITCTBOBATh OOOTAIIEHUI0 COBPEMEHHOW EBPOIEHCKON METOIO0NIOTUH W3
apceHasa BOCTOYHOU (punocodckoii Mpiciu.

Mor1Hoe pa3BUTHE JIOTHKM B Oyanu3Me (IMepBOHAYAIBHO YYXKIOM TEOPETH3HMPOBAHUIO U BCSKUM
MeTapU3MYECKUM CHEKYIAIHsAM) IPOBOIUPOBAIOCH YIPO30HM JIOTMYECKOTO OpPYXKHUS CO CTOPOHBI
NPOTUBHUKOB OyA/M3Ma, B OCHOBHOM CTOPOHHHUKOB OPTOJOKCAJIBHBIX TPO-BEAMMCKUX IIKOJ — HAsHKOB,
BalIICIIMKOB M MHUMAaHCHKOB. HeomHOpogHOCTH caMoro Oyanu3Ma co3jaBajia JOTOJHUTENIBHBIE YCIOBHS
NUTMGOBKU  JIOTUYECKMX METOJOB M TNPHEMOB B MEXJI0ycOOWIlEe HECOTNIACYIOMMXCA OyIauicKux
¢$un0co(PCKUX MKOI.

B mnone uHrepecoB u 3amau OyJAMKACKON JIOTMKH ITOMHUMO TEOPHH CY>KICHHs, BHIBOJA U CHIUIOTH3MaA
BKJIIOYEHBI TaKXke MpoOJIeMbl 3MHCTEMOJIOTHUH U HCKYCCTBa BeleHUs Quiocodckoro maucmyra. “Takum
oOpa3om, Oyaauiickas JOTHMKa OXBAaTHIBACT BCIO C(epy YeTOBEUECKOrO MO3HAHMS, HAUMHAS C 3JIEMEHTapHOTO
OIIYIIEHUSI U KOHYAs CIIOKHBIM ammapatoM nyonuyHoro aucnyra’” (Lllepbamcxou @. HU. N306p. Tpyasl 1o
Ooynnusmy. M., 1988. C. 55).

Cama wuHzaumiickas Tpaaunus BbLAEIsIeT B OyAau3Me YeThIpe OCHOBHBIE (MIOCO(CKHE MIKOJIBI.
OcHOBaTeNbHBIM B HMX pa3JIM4YMAX OKAa3aJOCh MX OTHOIIEHHE K BOIPOCAM pealbHOCTH (AYXOBHOTO H
HEJYXOBHOTO) M MO3HABAEMOCTH PEATbHOCTU. DTH IIKOJIBI MOKHO MPEACTABUTH CIEIYIOIIUM 00pa3oMm:

IlyxoeHoe u HedyxoeHoe peanrbHO cywecmeyom

CapBacTUBaIMHBI:
I. Batioxawuxu (nocnenoBateny BuOxambu, 0HOTO U3 KOMMEHTATOpOB AOXuaxapmel). BHemrHuii Mmup
BOCIPUHUMAETCSI HEITOCPECTBEHHO, HHAU€ OH HE MOXKET OBITh IO3HAH KAKUM-JINOO MHBIM ITYyTEM.



I. Caympaumuxu (ocHoBatens Kymapanabnxa). BHemHHe 0OBEKTHI HEMOCPEACTBEHHO HE
BOCIIPUHUMAIOTCS, HO HMX TPEACTABICHUS B COOCTBEHHOM CO3HAHWU CyOBEKTa TPHUBOIAT K
YMO3aKIIOYCHUIO O PEATbHOCTH 0OBEKTOB.

Hu oyxoenoe, Hu nedyxosnoe,

KAKUMu OHU HAM NPeoCmasisiomcs,

He cOOm8emcmeyom pearbHOCmU.

Ux pearvnocms nuwv “yciaoena’”,

“omnocumenvHa’—m.e. Wy Hb A.

HlyubsiBaguHbI:

II1. Maoxvamuxu (ocHoBaTenb Harapaxyka).

Peanvno nuwv coznanue (Buooscnana).

Bce enewnue sgnenus no omuowenuio

K cO3HaHuio— He boee yem

COCMOAHUSL CO3HAHUSA

U He COOMBEemcmeayIom peaibHOCHU.

Bug:xHsaHaBagHuHbI:

Iv. Hozauaper (ocHoBanu 6paths Acanra u Bacy6anaxy).

[IkombI capBacTHUBA/IBI OTHOCATCS K OyAM3My XMHASIHBL; ITYHbSIBAJMHBI M BU/HKHSHABAMHBI — K MaxasHe.

Uctopust Oynausma B Muamm camumu OyaguctaMu  JENUTCS Ha TPH Tepuoja, Ha3blBaeMble
“noBoporamu Koneca 3akona”. @. WM. Illepbarckoii otBOaUT Kaxaomy mepuoxay mo 500 ner, Hauunas ¢ 500
r. 10 H. 3. KyIbMHUHAIIMOHHBIM B pa3 MUTUU OyJIMHCKON JIOTHKH SIBJISAETCS TPETHH, 3aBEepIIAIOIIUI EepHUo.
Oynuiickoit  ¢umocoduu, K KoTopoMy mpuHamiexkur U Jxapmorrapa (Dharmottara) — aBTOp
“Paralokasiddhi”.

Auappst  JIxapMoTTapa 0ojiee M3BECTEH CBOEH KOMMEHTAaTOpPCKOHM nedrenbHOCThIO. [lupoxoe
pacnpocTpaHeHUE NOJY4YUIM €ro TOJKOBaHUS Ha couuHeHus Jxapmakuptu “Nyayabindu” u
“Pramanaviniscaya”. M3 opUruHaJbHBIX COUMHEHUH J[XapMOTTaphl HIOMUMO HpPEAIaraeMoro 371eCb YUTATeIto
tpakrara “Paralokasiddhi” u3BecTHbl Takue ero Tpyzasl, Kak “Pramanapariksa” (00 MCTOYHMKAX MO3HAHUA),
“Apohanamaprakarana” (06 oTHocuTenbHOM cMbiciie cioBa), “‘Ksanaphaiigasiddhi” (o pacunenenuu
npeactaBieHuit Ha MoMmeHTh) (Cm. kommeHTtapuii B. H. TomopoBa k U30p. Tpynam mo Oymmmsmy @. W.
[epbatckoro. C. 339).

CBenenus o xu3HH JIxapMmoTTapbsl KpalHe CKyIHBI. V3BecTHO, YTO OH ObUI HENOCPEICTBEHHBIM
yuyeHuKOM JleBeHpa-Oynaxu, NepelaBLIero €My 3HaHUs, NOJydeHHble oT camoro [Ixapmakuptu. Ilo
npuriamenuto 1aps Jpxasnuasl (Jayapida) [Ixapmorrapa B Hau. IX cT. mepeeskaer B Kammup u
OCHOBBIBaeT TaM (PMIOCO(CKYIO IIKOJY KOMMEHTATOPOB (M3BECTHYIO TAaKKe KaK “KalIMHUpPCKas™ MIKOJIA),
LENbI0 KOTOPOM OBLIO packpbiTHEe (UIOCOPCKOTO conxepkaHusi cucrtembl JlurHarm u J{xapMakupTH.
IIpumeuaTenpHa yXe caMa @apammnapa Iepefadyd JIOTUYECKMX 3HAaHWM, K KOTOPOM IIPUHAJJIEkKal
HxapmotTtapa: Bacybanaxy — Jlurnara — MmBapacena — /Ixapmakuptu — [leBenapaOynaxu — Ixapmorrapa. 1o
CBOMM B3risiaaM JlxapMoTTapa MPUHAUICKUT K (uiaocopckoi mkoje cayrpaHTukoB. OO 3TOM Takxke
HarJSAHO CBUAETEILCTBYET U MpeJlaraeMblil TpaKTarT.

ITpu xommenTupoBanun nepeBoja “‘Paralokasiddhi” Ha pycckuii sSi3pIK MBI CTapajluCh JAaBaTh MOSCHEHUS
Kak B OOmeOyqIuiCKOM TOHSATHIHOM TII0Jie, TaK M B KIIOYE 3HAUCHWHA aOXuUIXapMbl CapBaCTHBABI.
HeonenumpimM ocobuem npu padote Hax anrnuidckuM tekctoMm 0. H. Pepuxa nng Hac mocinyXui Tpyn
npod. Pozenbepea O. O. “Ilpobnemsl Oynmuiickoit pumocodun” (IIr., 1918) u, koneuno xe, “Tubercko-
PYCCKO-aHIVIMMCKUN  CJIOBaph C CAHCKPUTCKUMHU MapajuieisiMUA’, COCTaBJICHHBIM II0 MaTepuasam,
cobpannsiM 0. H. Pepuxom.
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HHPUJIOKEHUE
STUDIES IN THE KALACAKRA

BY GEORGES DE ROERICH

The importance of the Kalacakra system in the religious life ot Tibet is apparent from the
voluminous character of the literature dedicated to the system, and the powerful influence exercised
by its teachings on the Buddhist world of Central Asia.



Most of the great monastic establishments of Tibet and Mongolia give instruction in this intricate
system of mysticism. Many of these monastic establishments maintain special faculties dedicated to the
study of the Kalacakra system / ex. the Kalacakra College or Diin-khor datshan (Dus-'khor-gyi grva-
tshan] of the Tashi-Thunpo Monastery at Shigatse, and the Diin-khor datshan, founded about 1825,
at the Kumbum Monastery (sKu-'bum byams-pa glin) in Kansu/. The prorgamme of these Kalacakra
Colleges is in general similar to that of the Tantric faculties or rGyud-kyi grvatshan, and consists of a 3-4
years' course, during which period the monk-student acquires a solid knowledge of the four principal
Tantric systems. In addition to the study of the different Tantric systems, the monk-students of a
Kalacakra College have to master all the intricacies of the Indian system of astronomy and astrology,
and acquire a substantial knowledge of Sanskrit / monks with a good knowledge of Sanskrit are only
rarely met with nowadays, but it would not be right to state that they have disappeared /. The Kalacakra
system belongs to the Anuttara-yoga tantra / Tibetan: rnal-'byor bla-med rgyud /, the highest of the four
Tantric systems. The other systems of the Anuttara tantra, each symbolized by the yi-dam or tutelary
deity worshipped in it are: gSan-'dus (Guhyasamaya); bDe-mchog / Samvara /: Phyag-rdor / Vajrapani/, and
'Jigs-byed/ Yamantaka /.

The monk-students of Tantric Colleges are distinguished by their ascetic life, and the severity of the
novitiate. Before being admitted into a Tantric College, the student has to spend several years in a
monastic establishment, often, in another college of the same monastery, and then has to be specially
recommended to the Superior of the Tantric College.

The extensive Kalacakra literature is written in a Tahtric style, and is full of special Tantric
terms, and allegorical expressions, the secret meaning of which is known only to adepts. The abstruse
character of the system, its deep symbolism, and the difficulty in obtaining Kalacakra texts and
commentaries on them, have so far prevented scholars from penetrating the tenets of the system. This vast
literature is of utmost importance for the study of Central Asian Buddhism, and Dr.
Berthold Laufer rightly says: 'Better progress in the study of Central Asia would have been made
in the suggestion made by me six years ago/Cf. T'oung Pao, 1907, p. 407 / had been carried out,
for that literature contains the key to the understanding of many problems which now confront
us in this new field' / Cf. Laufer, T'oung Pao, 1913, p. 590 /. For the proper understanding of this
highly technical literature a knowledge of Tantric terminology of the Indian system of astronomy and
astrology is essential. The whole question of the Kalacakra system is closely interwoven with the problem
of the Realm of Cambhala, a mystical region from where the Kalacakra system has been
brought to India in the second half of the X-th century A. D., and the problem of the origin of
the Tibetan Sexagenary Cycle.

Besides the several Kalacakra works included in the Kénjiir and Ténjiir, there is said to have
existed a number of commentaries and abbreviated versions of the Kalacakramiilatantra attributed to
different Kings of Cambhala. These have been current in India in the first centuries of the spread of the
doctrine in Central India and Tibet, and the later commentators on the Kalacakramilatantra base their
works on those commentaries, said to have originated in Cambhala. (There exists at least one text
in the Kiénjiir said to have been translated into Tibetan from a manuscript from Cambhala. The text is
entitled Bhagavan-Vajrapaniguhyabhidecatantraraja, Cf. H. Beckh: Verzeichnis der Tibetischen
Handschriften, p. 88).

The object of the present 'Studies' is to translate certain Tibetan historical texts on the Kalacakra
doctrine and the Realm of Cambhala, and thus prepare the way for a translation and an exhaustive
commentary of the Kalacakramilatantra, and the other texts included in the Kénjiir and Téanjiir.
Most of the Tibetan historical works of the chos-'byun type contain chapters on the Kalacakra
doctrine, giving a mass of information about its spread in India and Tibet. In (he past great
authorities in the Buddhist hierarchy of Tibet and Mongolia composed commentaries on the
Kalacakratantraraja, and these are of the utmost importance for the correct understanding of the
doctrine. Many of those mentioned in the 6hos-'byun or religious histories have no doubt disappeared, but a
good many are still extant in Tibet. None of them are translated, and a laborious task awaits the
scholar, who will venture to penetrate into this Sancta Sanctorum of Northern Buddhism.



The great Tibetan commentator and historian Bu-ston Rin-¢hen-grub (1290-1364, the author of the
well-known historical work the bDe-bar gcegs-pa'i bstan-pa'i gsal-byed chos-kyi 'byun-gnas gsun-rab
rinpo-che't mdzod, composed in 1322, ed. of Tashilhunpo), is well-known as the author of a
commentary on the Kalacakratantraraja, and as a brilliant preacher of the doctrine. At the beginning
of his activity as a writer, he followed in his numerous works the tradition of the Rvalotsaba /
pronounced Ra-lotsawa; XI-th century A. D./, but later accepted the tradition left behind by 'Bro-
lotsaba / XI-th century A. D./, a disciple and co-worker of Somanatha. A translation of the
History of Buddhism by Bu-ston has now been published by Dr. E. Obermiller / Part I, Heidelberg-
Leipzig, 1931/ .

The second great disciple of Tson-kha-pa /1357-1419/, mKhas-grub dGe-legs dpal-bzan /1385-
1438 / was a notable scholar and commentator of the Kalacakra doctrine, whose precepts he learned
from Tson-kha-pa himself. mKhas-grub is the author of a voluminous commentary on the Kalacakra or
'grel-Chen, composed in 1434 A.D., which occupies several volumes of his gSun-'bum or collection of
works / Lhasa edition/. Most of the later works on the Kalacakra doctrine are based on the 'grel-
¢hen of mKhas-grub-rje. In the present article we shall translate some extracts from the 'grel-chen

'
dealing with the spread of the doctrine in India, and its introduction into Tibet. / vol. m of
mKhas-grub-rje's gSun-'bum / .

. ' = pyrrme vx7 Fr
The next important source for the history of the Kalacakra doctrine, is the iq S léq ™, Deb-
ther snon-po or the 'Blue Annals', an historical work composed in 1478 A.D., by the 'Gos-lotsaba gSon-nu

'

dpal (1392-1481), contains a whole book (a. %) dedicated to the history of the spread of the
Kalacakra doctrine up to the XV-th century. (There exist three editions of this important work. The old
original edition was destroyed during the Nepal-Tibetan War of 1791; a second edition was issued at the
monastery of Kun-bde-glin in Lhasa; a third edition exists in Amdo at the Zorge-gompa near the great
monastic establishment of Labrang). We shall use in these 'Studies' the edition of the Kun-bde-glin

'
Monastery. A translation of the book a , tha, of the Deb-ther snon-po will be given in the next issue of
this Journal.

The SNATRINGATHR PRLIT IR

Chos-'byun bstan-pa'i padma rgyas-pa'i nin-byed, by 'Brug Padma-dkar-po, a well-known author
of the XV-th century, contains a chapter on the spread of the Kalacakra doctrine in the Realm
of Cambhala / ¢hos-'byun, ed. of Bhutan, pp. 64-70/ and another chapter on the spread of the
doctrine in Tibet / ibid. p. 126 v,-130 /.'

The great Tibetan scholar Taranatha / Kun-dga' snin-po; born in 1575 author of the well-
known History of Buddhism or rGya-gar ¢hos-'byun, composed in 1608 (translated by Schiefner, St.
Petersburg, 1869), is equally well-known as the author of several works and 'guide-books' / khrid-yig /
on the Kalacakra doctrine. We shall study his 'khrid-yig' in a future chapter of these 'Studies.'

An important source for the study of the Kalacakra, is the extensive commentary on the Kalacakra
composed by the Pan¢hen bLo-bzan ¢hos-kyi rgyal-mtshan /1571-1663 /. This Tashi-lama was the author
of a gSun-'bum in four volumes, printed at Tashi-lhunpo.

Baidurya dkar-po or 'The White Vaidurya', composed in 1687 by the Tibetan Regent Saiis-rgyas
rgya-mtsho, a treatise on chronology and astronomy, contains a brief account of the Kalacakra and a
list of the Kings of (Cambhala / pp. 5-10 of the Lhasa edition / .

dPag-bsam Ijon-bzan / S. C. Das' edition, Calcutta, 1908 / composed by Sum-pa mkhan-po (born in
1704).

" Alexander Csoma de Korés, J.A.S.B., vol. I, 1833, p. 57, translated a passage from the ¢hos-'byun of Padma-
dkar-po. Padma-dkar-po is the author of a voluminous gSun-'bum, printed in Bhutan. The printing blocks have been destroyed
by fire, and the edition is extremely rare.



kLon-rdol bla-ma Nag-dban blo-bzan (born in 1719) gives a brief account of the Realm of
Cambhala and the spread of the Kalacakra doctrine in his gSun-'bum (there exists two editions of
his 'Collection of Works' in two volumes printed in Lhasa and Peking).

Besides the large number of works and commentaries on the Kalacakra, there exists a special class
of literature dedicated to the description of the road to the Realm of Cambhala. These treatises
are usually known under the name of lam-yig or 'road description’. One of such lam-yig or 'road-
description' is actually found in the Ténjiir and is entitled Kalapavatara / Tibetan: Ka-la-par 'Jug-
pa/. It is the work of a certain Amoghankuca / Tibetan: Don-yod I¢ags-kyu, and is translated into
Tibetan from a manuscript of Nepal (Cf. P. Cordier, Catalogue du Fonds Tibetain, vol. Ill, p. 515/.

The best known description of the Realm or Cambhala is the Cambhala'i lam-yig, composed by
the third Pan-Chen lama bLo-bzan dPal-ldan ye-9es (1740-1780). The late Professor Albert Griinwedel
has published a German translation of the text in the Abhandlungen der Kon. Bayeris-chen Akad. der
Wissenschaften, vol. 111, 3, Miinchen, 1915.

A Cambhala'i lam-yig is said to have been composed by the great Lama sTag-tshan ras-chen (XVII-
th century A.D.).

Dr. B. Laufer (T'oung Pao, 1907, p.404) gives a translation of a curious passage from a
Cambhala'i lam-yig, which he dates in the XIII-th century.’

A description of the Sphere of Cambhala (Cambhala'i sin-bkod-pa) is found in the Tibetan Collection of
the Library of the Himalayan Research Institute. It is an anonymous work, apparently composed
somewhere in Western Tibet, and based on the 'grel-chen of mKhas-grub-rje and the Commentary of
the Pan-Chen bLama bLo-bzan ¢hos-kyi rgyal-mtshan. This text will be edited in the present 'Studies'.

The above list of works on the Realm of Cambhala does not pretend to enumerate all the existing
texts on the Realm of Cambhala. Several Byan Cambhala-i lam-yig are said to exist in Khams, but
they are extremely difficult to trace.

The search for the road to the Realm of Cambhala, and the spiritual communion with the King of
Cambhala has always been a cherished subject among the ascetics and holy men of Tibet. For centuries
legends and a vast oral tradition have accumulated round the problem hiding its true aspects.

The first mention of the Realm of Cambhala by a Western author is, I believe, made by two
Jesuit fathers, Stephen Cacella and John Cabral, who during a visit to Bhutan with the purpose of
finding out the route to Cathay, learned of the existence of the Realm of Cambhala, somewhere
in the North, and in 1627 decided on a visit to Tibet with the object of finding out the road to
Cambhala. Unforunately their experiences are related only in two letters dated October 4th, 1627, and
June 17th, 1628, respectively; the last letter is by Father John Cabral who gives a brief account of
their experiences in Central Tibet.’

On arrival to Bhutan their inquiries about the route to Cathay had little success. 'But there does
exist a country', remarks Stephen Cacella, 'very famous here, which is called Xembala / Cambhala /
and which borders on another called Sopo / Sog-po /, but about its religion the king could give no
information. I think this may be Cathay, because it is very large and its border-country Sopo is a
Tartar kingdom, which answers the description of Cathay given in the maps. That the name of
Cathay in unknown proves nothing, for neither China, nor Tartary, nor Tibet go by names here,
China being called Guena / rGyanag /, Tartary Sopo / Sog-po / and Tibet Potente' / Wessels, ibid.,
p. 144 /.

Cacella decided to penetrate into Cambhala and took leave from the Dharma-raja of Bhutan.
He was able to travel only as far as the town of Gigaci /Shigatse/ /, and Father Cabral rejoined him
there only in January of the next year. The two fathers must have noticed that Cambhala and Cathay
were two different countries, for Cabral in his brief account of the kingdom of Ucangue / U-tsang /
remarks: Xembala in is my opinion not Cathay but what in our maps is called Great Tartarea' (Wessels,
ibid., p. 155).

* Laufer, ibid., p. 406: the 'glos-slon mandala (?)' of the translation should be read blos-blans 'mind-created'. The expression is
found in the 'grel-chen of mKhas-grub-rje, the Chos-'byun of Padma dkar-po, and the Cambhala'i Sin-bkod-pa.

* The two letters are reproduced in Appendix II and III in C. Wessels' Early Jesuit Travellers in Central Asia,
1603-1721, the Hague, Martinus Niihoff, 1924, pp. 314 ff.



Since then Georgi in his Alphabetum Tibetanum (1762) reproduced some very inaccurate
information about Tibetan chronology. Pallas in his remarkable Sammlungen historischer Nachri-chten
iiber die mongolischen Volkerschaften, St. Pelersburgh, 1801, gives the first accurate information about
the Tibetan Sexagenary Cycle / pp. 218-227 /. The question of the Sexagenary Cycle and of the
Realm of Cambhala was again taken up by Alexander Csoma de Koros in his Grammar of the Tibetan
Language, Calcutta, 1834; by the Lazarist fathers Hue and Gabet in their Travels in Tartary, Tibet
and China / 1844-1846 /, Routledge, London, 1928, vol. II, p. 268 ff; and by E. Schlagintweit in his
Buddhism in Tibet, 1863. We shall deal with all the above mentioned and more recent works on the
subject in a future issue of the present 'Studies'.

The story of the first preaching of the Kalacakra doctrine by Cakyamuni, the Buddha, is well-known.
It has been reproduced by Csoma de Koros on p. 192 of his Tibetan Grammar, and need not to
be repeated here. The 'grel-Chen of mKhas-grub-rje gives several versions of the first preaching of
the Kalacakra by the Buddha. No doubt these different versions represent different traditions current
in India and Tibet. All of these traditions agree in locating the scene of the first preaching of the
Kalacakra doctrine by the Buddha at the great stupa of Cri-Dhanya-kataka. The abridged
commentary composed by Acalagarbha / 'grel-Chen, fol. 17 / says that the doctrine originated from
Cambhala, and that king Sucandra heard it at Cri-Dhanyakataka. The commentary composed by
Ni-ma-dpal ye-ces states that the Buddha preached the doctrine to an assembly desirous to
receive instruction in the various Tantras / 'grel-¢hen, fol. 18/. According to the tradition
preserved in the writings of Rva-lotsaba and 'Bro-lotsaba, the Buddha preached the doctrine at
Cri-Dhanyakataka in the year of his Passing Away. mKhas-grub-rje however states that this is
incorrect and should not be retained. / 'grel-Chen, fol. 18 /. According to mKhas-grub-rje / 'grel-
¢hen, fol. 19 / the correct tradition is that which says that the Buddha preached the doctrine of
the Wheel of Time at Cri-Dhanyakataka after His Supreme Enlightenment. Sucandra, the king of
Cambhala, miraculously arrived there from Cambhala accompanied by the kings of the ninety six
provinces of Cambhala and a multitude of bodhisattvas, devas and asuras. According to mKhas-grub-
rje, the author of the first Kalacakramiilatantra was Sucandra / 'grel-chen, fol. 20 v / . He is said to
have composed an abridged version of the Miilatantra and a commentary of 60,000 clokas. At the time
of his death, Sucandra consecrated his son Lha'i dban-phyug as preacher of the doctrine, and since
that time the doctrine has been expounded by the successive kings of Cambhala. We shall have
occasion to return to the same subject while studying the different lists of kings of the Realm of
Cambhala.

Such is the legendary account of the first preaching of the Kalacakra doctrine. It is as yet difficult
to say whether the Kalacakra doctrine has any relation to the ancient Kalavada system and its Iranian
counterpart — the Zervanite system. The Kalavada was at an early date absorbed by astronomical schools, and
the allusions to the Kalavada in Buddhist literature are too scant to permit the assertion that the system was
wide spread in the time of Cakyamuni, the Buddha, or had any connection with primitive Buddhism, (the
Anguttaranikaya, ed. Morris, part II, 22, 2; 198, 8, mentions the Kalavada in a list of different
philosophical systems; the Buddhacarita, ed. Cowell, XVIII, 55, shows, the Buddha pronouncing himself
on the Kalavada). Both the Kalacakra and the Kalavada have an intimate connection with astrology and
astronomy.® Kala, the highest cosmic principle or the highest primordial being, and the system of time-
periods the Kalavada, remind one of the Kala-cakra doctrine with its Adi-Buddha, the highest
cosmic principle or primordial Buddha, and its system of time-periods. The whole question is
intimately related to the problem of possible Manichean and other Near Eastern influences on the
Kalacakra, many of whose adepts were natives of Kashmir, a region which always remained open
to outside influences.

We shall now give a translation of the 'grel-chen by mKhas-grub-rje dealing with the spread
of the Kalacakra doctrine in India and its introduction to Tibet. According to mKhas-grub-rje there
exist two main traditions: the tradition of Rva-lotsaba and that of 'Bro-lotsaba.

* A very full account of the Kalavada is found in Prof. Stcherbatsky's La theorie de la Connaissance et la logique chez
les Bouddhistes tardifs. Paris, 1926, pp. 12 ff; Also Wesendonk, J.R.A.S., 1931, pp. 52 ff.



'‘grel-Chen, fol. 36-39 (Lhasa edition): —

'The appearance of the commentary on the Tantra in Aryadeca, according to the tradition of
Rva-lotsaba: —

The adepts of the Kalacakra doctrine, renowned in the science of bodhisattvas’, lived in
India, in the time of the three kings: if one considers Vajrasana to be the centre, then in the East
the king Ha-ba-la, Gajapati, the Protector of elephants; in the South King Dza'u-gan-ga-pa, Narapati, the
Protector of Men; in the West King Ka-na'u-d3a (Kanauj), Acvapati, the Protector of horses®. At that time
Tsilu pandita, the great teacher, possessing profound knowledge of all the pitakas, was born in Or-bi-sa
(Orissa), one of the five countries of Eastern India. He studied all the works incorporated in the
pitaks at the Ratnagiri-vihara, at Vikramacila, and Nalanda, but especially at the monastery of Ratnagiri,
which was not destroyed by the Turukas /Turks/. Those who desire to attain buddhahood in one
life should study the Mantrayana, and especially the science of bodhisattvas. Tsilupa learned that this
science was preserved in Cambhala, and following the instructions given to him by his tutelary deity, he
made friends with some merchants trading in precious stones obtained in the Ocean. He agreed to meet
these sea-going merchants after six month, in the meanwhile they proceeded along different routes.
Tsilu pandita, travelling slowly, ascended the summit of a mountain, and there met with a stranger.
The man asked him: '"Where are you going?' Tsilupa answered: 'To Cambhala in search of the
knowledge of bodhisattvas', 'The road there is extremely difficult', said the stranger, 'if you are
eager to learn, you can acquire this knowledge even here'. Tsilu pandita then recognized in the
stranger an incarnation of Manjucri, and prostrating himself, offered him a mandala. The stranger
bestowed upon him all the secret precepts of the commentaries of the Book of Power. After Tsilu had
mastered them, the stranger placed a flower on the crown of his head, and blessing him said:
'May all the knowledge of bodhisattvas enter into you!' And all the knowledge of bodhisattvas
having entered his mind, like water pouring from one vessel into another, Tsilu pandita retraced his
steps, and rejoined the merchants, and again proceeded towards Eastern India.

According to another tradition, Tsilu pandita was the son of a yogin. Having been taken by
his father to Cambhala, he met with a monk of an extremely majestic appearance, an incarna-
tion of the bodhisattva Avalokitecvara. The bodhisattva having blessed him, Tsilupa was able to memorize a
thousand clokas daily. He mastered all the commentaries on the Tantra. On his return to India, he
obtained the religious name of Tsilupa. Later on he took up his residence in the country of the king
Kataka, and had three disciples. Having been requested by these to write down in book-form the
Commentary on the Tantra, he wrote it. One of his disciples was a man of average faculties. Another
called rGyal-ba'i 'byun-gnas sabs-pa obtained the siddhis. The third, born in Eastern Bengal, and
known by the name of Bito acarya’ or Panditacarya, became a learned man. He obtained a profound
knowledge of the science of bodhisattvas. At that time a foreign king carried war into Orissa, and all
books containing the commentaries on the Tantra were buried in a pit, and Tsilupa fled. The war
having passed, people searched for the books, and as they could not find the commentaries one the
Samvara and Hevajra systems, Tsilupa was requested to write them down. This he declined, saying: 'The
dakinis having buried them, I am unable to write them down again'. After this Tsilupa® proceeded to
Eastern India, and preached the Kalacakra doctrine to Pandita Acaryadeva, born in Ba-ren-ta’, the
great adept of Kalacakra /Dus-sabs-pa ¢hen-po/. Dus-sabs-pa ¢hen-po equalled his predecessors in learning,
and had fully disciplined his mind. Some say, he had visions of the Tara, and whatever he desired,
was granted to him. Instructed by the Tara, he proceeded to Cambhala. En route he was met by
the bodhisattva Avalokitecvara who guided him to the 'Mandala-house' / dkyil-'khor khan-pa / of the

* The science of bodhisattvas stands here for Kalacakra.

% This is evidently an allusion to the well-known theory of four great kings of the World. Cf. Pelliot; T'oung Pao,
1923, pp. 97 ff, Ferrand: Les grands rois du monde in the Bull, of the School of Oriental Studies, vol. VI, 2, pp. 329 ff.

" The bKa'-babs bdun-ldan of Taranatha, ed A. Griinwedel, Bibl. Buddhica, XVIII, p- 109, mentions a Pito acarya, who

broughtfrom Cambhala many texts on the Kalacakra.

% The bKa'-babs bdun-ldan of Taranatha mentions a Tsilupa, a disciple of Pracantamitra. Cf. ed. Griinwedel, Bibl. Buddh,
XVIII, p. 103.

® Probably Ba-ren-dra /Varenda/, name of the northern part of Bengal.



Malaya grove, the 'cool grove'. Having consecrated him, the bodhisattva explained to him all the
commentaries on the Tantra, and after presenting him with all the books, he let him go. On his return
Dus-sabs-pa ¢hen-po took up his residence at Me-tog Khyem /Kusumagrha/ in Eastern India, and had
four excellent disciples. / This Me-tog khyem or Kusumagrha must be the Grori-khyer me-tog or
Kusumapuri /nagara/ , the capital of King Nanda and his son Mahapadma. Cf. Sum-pa mkhan-po, ed.
Das, p. 82/. I / Dus-sabs-pa c¢hun-ftu; 2 / 'Dul-ba 'byun-gnas blo-gros; 3 /Senge rgyal-mtshan/
Simhadvaja/, and 4/ mTha'-yas-rnam. Dus-sabs-pa ¢hun-ba was born in Eastern Manjuhadeca, and
was known by the name of Bodhipa. Some say his real name was Dharmakara, but this is incorrect. He
was a disciple of Sadhuputra, and with him begins the 'later period'.

Rva-lotsaba says, that Dus-sabs-pa ¢hun-ba preached the doctrine to Ratnakara, who spread the
doctrine in Nalanda. Former teachers have said: 'These two were friends. Dus-sabs-pa ¢hun-nu went
to Nalanda. He erected the temple of Kalacakra, and many panditas became his disciples. As this
agrees with the other accounts of the lineage of the Kalacakra teachers, there is no need to bring
in the name of Ratnakara'. Dus-sabs-pa ¢hen-po was of the opinion that if he could spread the
doctrine in Magadha, it would spread everywhere. King Cin-stan-san of Magadha was ruling at that time.
Dus-sabs-pa ¢hun-nu visited Nalanda during the abbotship of Sen-dha-ba'® at the temple of Otantapuri.
He wrote above the temple gates the rnam-béu dban-ldan formula, and inscribed under it the following
words: 'He, that does not understand the primordial Buddha, knows not the true name of the deity.
Having abandoned the path of Vajradhara, one is subject to transmigration!'"'' Having written
this down, about five hundred discontented panditas challenged him. Because of the profound
character of the essence of the doctrine, he defeated most of them, and they became his disciples.
Especially Manjukirti, Abhiyukta, Pandita Ribe, Da bodhisattva, Abhaya, Punya chen-po /
Mahapunya /, Gambhira the Kashmirian, Cantagupta, Gunaraksita, Somanatha and Tsami. All of them
became very learned.

The members of the Royal family, the nobility, and followers of Brahma, all paid homage to
him. He wrote books and many entered into religion. The doctrine spread far and wide. After this the
pandita Samantabhadra born in Ye-ran in Nepal, studied with five learned men, and especially
followed after Manjukirti.

According to the tradition of 'Bro-lotsaba: —

Dus-sabs-pa ¢he-ba is said to have appeared, some say in the time of the preaching of the
doctrine by Rigs-ldan dpal-skyon, others say in the time of Sen-ge; some say in the time of Ma
dagpa, again others say in the time of the preaching of the doctrine by Ni-ma. Again according to
others about the beginning of the 'added year' of the Byed-rtsis period of sixty years in the period
of Me-mkha rgya-mtsho. The years of succession in the different accounts of the lineage of
Kalacakra teachers seem to agree.

A son of a noble family, from the lineage of Yama, performed the 'rite of conception', and a
son was born to him. When the boy grew up, he learned of the existence of the science of
bodhisattvas in the North, and he proceeded there in search of knowledge. Rigs-ldan / Kulika, the King
of the Realm of Cambhala / perceived by his magic power, the excellent thought of the boy, his
craving for the knowledge, the difficulty of the four months journey to Cambhala across a waterless
desert, and possible danger to his life, and appeared to him in his magic form and demanded: "Where and
for what purpose you are going?' The boy explained the purpose of his journey. 'The road there is
extremely difficult', said Rigs-ldan 'if you are so eager to learn, could you not learn it here also'? The
boy recognized in the stranger an incarnation of Rigs-ldan and paid homage to him. On being
consecrated, he received for four months instructions in the whole of the pitaka of the Anuttara-tantra,
and especially in the three commentaries on the science of bodhisattvas. His mind became filled like a
vase full of water. He then returned to India and became known as an incarnation of Manjucri, and
received the title of Dus-'khor sabs-pa ¢hen-po.

10
Sendhava.
" The ¢hos-'byun of Pad-ma dkar-po ascribes these words to Tsilu-pandita. Cf. ¢hos-'byun, fol. 68, of the Bhutanese
edition. The account of the Pad-ma dkar-po'i ¢hos-'byun was translated by Csoma de Koros in J.A.S.B., vol. IT (1833), p.
57.



About the same time there lived in India a monk with a fully disciplined mind. He was desirous
of increasing his knowledge, and prayed to the god of wishes. The god gave him advice in a
dream. He made out of coral an image of Kurukulla equal to a finger's breadth, and having placed
it on the mouth of a woman's corpse, he sat cross-legged behind it. He thus meditated for seven days.
Then the corpse raising its head, uttered: 'What is your desire?' Instead of saying 'l desire to be able
to memorize whatever I have seen', the monk said: 'l desire to be able to memorize the written
characters only'. 'Be it so!', said the deity to his great satisfaction. After this exhibition of magic power,
he became known as pandita Nag-gi dban-phyug [Vagicvara]. Once, while in residence at the
Khasarpani temple, he asked the teacher Dus-'khor sabs-pa: '"What do you know in the Tantra?'
The teacher answered him: 'l know this and that'. It is said, that the pandita was unable to
remember even the name of the Tantra! Dus-sabs ¢hen-po had many disciples and most of them
became yogins. The follower of the doctrine, the Prince Nalendra became also known as Dus-
'khor Sabs, the 2nd, and was equal in learning to the Kalacakra adepts of the past. According
to some, Dus-Sabs, the 2nd, and Nalendra were father and son.

About this time, a boy of remarkable mental powers, named Somanatha was born to a Kashmiri
Brahmin. At the age of 12, he acquired from his father a knowledge of heretical doctrines. His
mother being buddhist, said to him: '"You should also learn my religion', and placed him with a

.
Kashmiri pandita called Sabs / the Deb-ther snon-po, book a , tha, fol. 3 verso, states that the name
of Somanatha's teacher was Sabs-bzan-po or Siryaketu. Stryaketu had three disciples besides
Somanatha/. Somanatha was very pleasing in appearance, and the daughter of the pandita once
said to him: 'Let us study religion together!" Having agreed to this, they received many religious
instructions. A disciple of Dus-sabs-pa ¢hen-po, 'Dul-ba'i blo-gros / Vinaya-mati/, once brought to the
Brahmin Suryaketu the book called dBan-mdor bstan-pa / Cekoddeca; this treatise was translated
by Somanatha and Ces-rab grags-pa of 'Bro /'Bro-lotsaba/ into Tibetan and is included in the
Kénjiir. Cf. Beckh, ibid. p. 72/, and the commentary on the dBan-gi rab-byed / Cekaprakriya/
translated by Samantacri and the lotsaba Chos-rab. Cf. Beckh, ibid. p. 73 /.

Stiryaketu showed them to Somanatha, and he having read them, rejoiced greatly. After this,
Somanatha journeyed to Magadha, and met with the two Dus-sabs-pas, from whom he learned the
various commentaries on the science of bodhi-sattvas. During his stay there, he had a debate with
the pandita Rin-¢hen rdo-rje /Ratnavajra/, and defeated him. Ratnavajra said to Somanatha: 'My
disciples won't believe me now, you had better go to another place'. Somanatha agreed to this,
and decided to proceed to Tibet to spread the doctrine.

Somanatha seems to have been the first preacher ofthe Kalacakra doctrine in Tibet, and is said
to have been the introducer of the Sexagenary Cycle / 1027 A.D.,/'?. Assisted by Ces-rab grags-
pa, better known as 'Bro-lotsaba, he translated several important treatises into Tibetan, and the
different Tibetan authors give accounts of his stay and activity in the 'Land of Snows'. Atica,
who is usually credited with the introduction of the Kalacakra doctrine into Tibet,'’ arrived there
some fifteen years later /about 1042 A.D., and died at sNe-than in 1054 A.D./, and his biographies
contain no information about his preaching of the Kalacakra doctrine.'*

PARALOKASIDDH1

BY G. N. ROERICH

2 The Candranatha mentioned by S. C. Das in his translation of Sum-pa mkhan-po's Re'u-mig, J.A.S.B., 1889,
p. 40, foot-note, should be corrected to Somanatha /Zlamgon /. In his Introduction to the Tibetan Grammar, p. XV,
Das states, that 'the beginning of the first cycle from the year 1026 A. D. /read 1027 A.D./ when it was introduced
in Tibet by one Chilu Pandita'. S. C. Das does not state the source of this information.

1 Griinwedel, Mythologie du Bouddhisme, p. 60.

' Atica is said to have written a work on Buddhist chronology in 1051 A.D. Cf./ Das, J.A.S.B., 1889, p. 41.



The following pages contain a translation of the short treatise by the acarya Dharmottara,
entitled Paralokasiddhi ('Jig-rten pha-rol grub-pa), contained in volume Ze (foil. 246°-249") of the
sDe-rge edition of the bsTan-'gyur (No. 4251 of the Catalogue published by the Tohoku Imperial
University, Sendai, 1934). In it the author attempts to prove the continuity of the consciousness and
thus establish the existence of the World Beyond, a crucial problem which provoked heated debates
between the Buddhist philosophic schools. The Sanskrit text of the original was translated into
Tibetan by the Kashmirian pandita Bhavyaraja and the well-known Tibetan lo-tsa-ba or translator
Pa-tshab Ni-ma grags (b. 1055 A.D.).

Salutation to Manjighosakumara!

'Some maintain that the World Beyond (paraloka, 'jig-rten pha-rol), which precedes birth and
follows death, is a (state) characterized by the cessation of the continuum (santana, rgyun) of
consciousness (vijnana, rnam-ses). This (statement) is not formulated properly, for they maintain that we
can never conceive such a kind of consciousness whish would be (materially) different from the gross
elements (mahabhuta, 'byuri-ba-¢hen-po) of the physical body (kaya, lus), and which would be
devoid of nature which, could be perceived as being identical with them (i.e. the gross elements).
If thought (bsam-pa) is not different from these (physical) bodies which are seen to possess a
beginning and an end, how can then a continuum (of thought), the last momentary flash of
which cannot be observed, have a lasting nature and flow without interruption? (Even) if
(consciousness) were different (from the physical body), it may be argued that consciousness,
having first originated from the four gross elements (of the physical body), is subsequently
conditioned by the preceding moments of its continuum and lasts for a short duration only (i.e.
during the span of physical life). (One may also argue) that the beginning (mukha, sgo), from which
(the continuum) of consciousness had originated, must have always been consciousness. Similarly,
(one may maintain) that the consciousness of a child had originated from that of the mother. (Thus) the
existence of the World Beyond remains unproved.

To the above I (shall) reply as follows:

Well, the first statement that "consciousness is not different from the physikal body which is a
complex of the four gross elements", formulated by you with the intention of rejecting (the
existence) of the World Beyond, is not valid, because (the five kinds of) sensations (indriya-vijnana,
dban-po'i rnam-par ses-pa), the existence of which is admitted by you, cannot have resulted from
different sensations, such as pleasure (sukha, bde-ba) or pain (duhkha, bsdug-bsnal), and because
they are unable to grasp the various external objects (bahya, phyi-rol), such as form (rtipa, gzugs),
etc., as being of a pleasant or unpleasant nature. Why? Because the very nature of the perceptual
judgment (adhya-vasaya, zen-pa) which is at the base (rten) of (every) experience (nams-su myon-
ba), and which cognizes external objects, can be established with the help of the memory left behind
by past experiences. Hence we are able to establish (nes-pa) that pleasant and painful sensations,
produced (in us) while contemplating (material) forms, etc., are different from them. Because forms,
etc., which were felt (by us) as pleasant or painful, are not intrinsically pleasant or painful. Thus
the sensation of pleasure, etc., which is distinct from the object (contemplated), can be defined as
being a subjective element (produced) by memory (ses-pa) which follows on (past) experiences.
Therefore this experience must be subjective, and therefore, as consciousness differs from that which
appears fo it, such as form, etc., so also the subjective (sensation) is different from the physical body. Thus
when sensations (ses-pa) originate from sense organs (ind-riya, dban-po), as for instance when looking
at (their own) palms (lag-mthil) people realize that they do not perceive (their own) hands as being
pleasant or unpleasant by nature. On the contrary (the palm is felt) to be (something) different from
these (sensations of pleasure or pain).'’ Therefore, when an individual sees his hand, he can through
experience prove (to himself) that the visual sensation (of his eyes), which had definitely perceived

'S The author wrote this passage in order to prove that the subjective and objective were different. He being
aware of the difficulty of proving the distinct nature of the subject and object, when the object belongs to another
individual, or is an external object, quotes the example of an individual looking at his own hand, for in this case
the individual can easily perceive their distinct nature, as both subject and object are in him, and because the very
thing which might have been seen as pleasant to his eyes, might have in reality been painful.



(his palm) as pleasant or unpleasant, was (something) different from the object contemplated (i.e. his
hand). Therefore the wrong statement that the physical body was (he mind . (buddhi, bio), or that
consciousness (sems-pa-¢an) was a function of the (four gross) elements, can be rejected with the help
of direct (sense) perception (pratyaksa, mnon-sum), just as (the statement) that the intoxicating
effect was a property of the wine. Again, some say that the first moment of a rising smoke
must have originated from fire and that during subsequent moments it was produced from its own kind
(i.e. from smoke), and that in a similar manner a sensation (ses-pa) had first originated from the
four gross elements, and that in subsequent moments (of the series) it continued to be produced
from its own kind only. But this statement (also) cannot be accepted as valid, for (in that case) there
would exist two kinds (rnam-pa) of effects (phala, 'bras-bu). The effects of the first kind must have
first come into existence from the (primary) cause which had conditioned the continuum (santana-
hetu, rgyun-gyi rgyu, means here the cause which had conditioned the continuum, that is, the origin
from which begins a series of its own kind. The continuum's primary cause must be of a different
nature from that which is conditioned by it. The passage can also be translated: "some effects at
first obtained their existence from an element distinct from them"). For a short duration their
existence may depend on subsequent moments (in the continuum) of their own kind. For instance,
smoke, etc. In the case of some causes, the effects last only for a moment and then the (effect) itself
conditions the subsequent moments (of the series). Therefore, a particular cause can produce a
(certain) effect which lasts for a short duration only (and which is not preceded by a momentary
flash of its own kind). The second kind of effects are produced at every moment dependent on a
complex (samagri, tshogs) of their own kind. For instance, a lit lamp ('gron-me 'bar-ba), visual
sensations, etc. In their case, the first moment (of a lit lamp) depends on fire and wick.
(Visual sensation) depends on the eye, light (snan-na) and mental action (yid-la byed-pa).
The same (process) takes place during their subsequent moments. If any of the proximate
causes were destroyed or underwent a change, the effects (of these causes) would also be either
destroyed, or changed. Therefore, the lamp, visual sensation, etc., produced from a continuity of a
complex of causes, depend at every moment on the presence, absence or change (of their
primary causes), and are not produced from their own (preceding) continuum. Thus the substance
of the effect, endowed with continuity, was at first produced from a different (substance),
but during their subsequent moments they originate from elements of their own kind (but different
from the primary cause). In the case of a momentary origination (of the effect), the cause which
had conditioned the first moment (of the series of moments or continuum) produces also the
subsequent moments. Therefore, if consciousness were at first produced from another (element), and later
(i.e. in subsequent moments) from its (own) continuum, then one could suppose that at first it had
been produced from the (four) gross elements (of the physical body), and later (i.e. in subsequent
moments of the continuum) from consciousness. Then, how can these effects (such as lamp, visual
sensation, etc.) be considered to be momentary flaches? As the five kinds of sensations were at
first produced in dependence on a complex of causes, such as eye, etc., and as the contact (ne-
bar reg-pa) with the complexes which had conditioned each moment of consciousness, lasts a single
moment only, the five kinds of sensations are unable to condition their continuum. (Not only that,
but) we are able to establish that constructive thought (vikalpa, rnam-par rtog-pa) alzo does not last,
but is produced momentarily. Why? In the same manner as a seed (vija, sa-bon), sprout (anku-sa,
myu-gu), and fruit, belonging to one continuum, depend on their continuum, notwithstanding the
difference (existing) between them, so also constructive thought conceiving a patch of blue (sfion-
po snan-ba), dependent on the conception of blue, sweet (mnar-ba), shape (riipa, gzugs), etc., depends on
its own cause, because it possesses a continuum different from others. When investigating the cause (of
constructive thougoht), we fail to discover even the smallest cause of that constructive thought which
followed on the perception of a patch of blue, as we had found in the case of smoke, the
continuum of which was conditioned by fire. The differentiation of the nature of the effects is
often due to the primary causes of the continuums, as for instance in the case of a jar (bum-pa),
the material of which comes from clay, its shape is due to the potter and its other characteristics
from other elements. Similar is the case of the continuum of constructive thought, the peculiarities of



which are due to the different nature of the (primary) causes which had conditioned this continuum.
We cannot say that constructive thought, which follows on the perception of a patch of blue, had
originated from consciousness only, for otherwise we would have to infer that all complexes of
conciousness arise simultaneously, because being conditioned by consciousness only, they would not
differ from each other. If one were to say that the subsequent perception of a patch of blue had
originated from (the preceding moment) of the perception of a patch of blue, then consciousness, which
was characterized by the (perception) of a patch of blue, etc., cannot be considered to have been the
material cause (rgyu dnos-po) of (a subsequent moment of the perception of a patch of blue).
Because when we took it to be the material cause (of the subsequent moments of the perception of
a patch of blue), we established the uncertainty (of the existence of a link between the perception of
a patch of blue and the subsequent moments of perception). For instance, the state of mind which was
characterized by a perception of blue and which had originated from a certain perception (ex. the
perception of a patch of blue), was seen on another occasion to have originated from
consciousness which was linked to another (moment) of perception. But in the case of primary causes of
a continuum, we shall not discover the uncertainty (of the existence of a link between cause and
effect). Because different kinds of effects, conditioned by various causes, are at the base of
empirical experience (vyava-hara, tha-snad). Therefore, the different kinds (of effects) which are
differentiated in spite of the absence of different causes, or which are undifferentiated in spite of the
presence of different causes, will be outside causation. Those (effects) which are not endowed with a
different nature, conditioned by homogeneous and distinct (causes), are not linked to (their) cau-
ses. We have thus reached the absurd conclusion that outside (things) are causeless (tgyu-med-pa-¢an). If
so, we are compelled to accept that all things are either permanently existent, or non-existent. But
(such a conclusion) was arrived at through sense-perception (pratyaksa, miion-sum) and therefore the
homogeneity and diversity of effects were conditioned by the homogeneity and diversity of causes. If so,
sensations of different perceptions must have had different causes, but the established cause (nes-pa'i
rgyu) (of the perception of a patch of blue) was not observed (by us). Therefore (the preceding moment
of the perception of a patch of blue) cannot be considered to be the cause (of the subsequent moments of
the perception of a patch of blue). If we were to accept (the view) that consciousness had originated
from a matured former impression (vasana, bag-chags) to become the cause (of the perception of a
patch of blue), then in that case it must have been the momentary cause of the effect, because the
essence of the force, the existence of which was proved while the effect was still unman if ested, is a
matured former, impression. Regarding this force we had established it to be the immediate cause
preceding the perception of a patch of blue in the first moment (mtshuris-pa de-ma-thag-pa'i rkyen,
consciousness which immediately precedes a subsequent moment of consciousness), we shall thus be able to
understand the preceding moments of the perception of a patch of blue (to be the cause) of the
subsequent moments of constructive thought which was linked to the perception of blue. For
example, in the first moment the perception of (something) blue arises from a former impression
(vasana) which is of the nature of a force generated by the experience of blue and precedes the
effect. In the same manner, the subsequent moments (of the flow) of constructive thought, which
are identical in the manner of (their) grasping of the object (contemplated), had originated from a
proximate impression. Therefore (the flow) of constructive thought, which is conditioned at every
moment by a matured (former) impression, arises momentarily and preserves its continuity in the
manner of a lamp, visual sensation, efc. One could never prove that the mental (flow) which was
conditioned by the force of former experiences could arise in subsequent moments without awakening
(former) impressions (vasana) of (those former experiences) and that consciousness, the appearance of
which was only possible on the awakening of the force of former experiences, was conditioned by that
force (nus-pa). Therefore constructive thoughts, which depend on the causes which were produced by
the force generated by a momentary perception, can be stated to last for a few moments only, and
those which were independent of their continuum can be stated to represent momentary effects,
as in the case of a lamp. Constructive thoughts are also independent of their primary causes (gryun-gyi
rgyu, santana-hetu). Effects, which had originated from certain causes, cannot have been produced
from causes other than those (causes). For example, a sa-lu (sala, Vatica robust a) sprout



produced from a sa-lu seed cannot have been produced from another (kind of seed). In the
same manner, consciousness conditioned by (the preceding moments) of consciousness and
characterized by the maturing of former impressions (vasana) cannot be produced from another
(the four gross elements). In general, (it can be stated) that the effects which were produced
from certain causes were governed by the law of causation (rgyu-dari-ldan-pa), and those which were
conditioned by other causes, different from those observed, cannot be governed by the law of
causation. (Thus) not being subject to the law of causation, they cannot originate from certain
causes. Therefore the thing which was not present in the contrary case must have possessed a cause.
The above reasoning amounts to admitting an incompatible concomitance. The statement that
consciousness is preceded by consciousness, as in the case of the child's consciousness being produced
from the consciousness of the mother, is not valid. Because the manifestation of wisdom (ses-
rab) is conditioned by either the presence or the absence of preceding (moments) of consciousness.
Thus we cannot maintain the existence of any cause other than consciousness (sems-pa). As in the
case of two brothers born of one mother, both physically sound, but one more intelligent than
the other. (Otherwise) they should have been endowed with the mental faculties (abhya-sa) of
their mother (in an equal degree). Therefore, the mother's consciousness was not the cause which
made them different, and therefore we can prove that in these two individuals exist different degrees
(abhyasa) of consciousness which were endowed with the faculty of developing intelligence, and
therefore the causes (of their degree of intelligence) must have been different. Also because the
consciousness of living beings (srog-chags) belonging to the class of beings said to have been
born of moisture and heat, etc., is not conditioned by the consciousness of a mother. Therefore, they
possess their own continuum of consciousness.

The end of the Paralokasiddhi (Jig-rten pha-rol grub-pa) composed by the acarya Dharmot-
tara, and translated by the great Kashmirian pandita Bhavyaraja (sKal-ldan rgyal-po) and the
Tibetan translator Pa-tshab Ni-ma grags in the vihara of Ratnarasmi in the great city of Anupama
(dPe-med) in the reign of the Kashmirian king Sri Harsadeva (1089-1101 A.D.)



